
Pneumatology Notes
A. Scott Moreau

PNEUMATOLOGY IN THE OLD TESTAMENT

(IN ROUGH CHRONOLOGICAL ORDER)

PERIOD 1: PNEUMATOLOGY FROM CREATION TO MOSES

1. Genesis 1:2: And the earth was formless and void, and darkness was over the surface of the
deep; and the Spirit of God was moving over the surface of the waters.

a. The Hebrew word for "spirit" is ruah, which is found 387 times in the OT.  

i. The basic idea of ruah is "air in motion" (Payne, "ruah, TWOT).  Its meaning
ranges from 1) air or wind to 2) an immaterial being (whether good or evil) to 3)
the immaterial part of man or 4) the Holy Spirit of God to 5) an attitude or mood.

ii. Some (e.g., von Rad), argue that this should be translated as being a "blowing
wind" or "fearful storm" over the waters.  See the argument against this stance in
Young, Studies in Genesis One, pp. 36-42. 

iii. A few conservative commentators maintain that this refers to God's energy or
power, and not the Holy Spirit (see Bush, Genesis, p. 29).  Leupold shows the
weakness of this understanding, though he notes that is it only with the light we
have from the NT that enables us to be certain that this refers to the Holy Spirit
(Leupold, Genesis, 1:49-50).  

iv. Finally, we note that Wenham takes "the rendering 'Wind of God' as a concrete and
vivid image of the spirit of God.  The phrase does really express the powerful
presence of God moving mysteriously over the face of the waters." (Wenham,
Genesis, p. 17)

b. In this verse, we see the role of God's Spirit in creation.  

i. It "hovers" over the waters, a verb used in Deuteronomy "to describe the eagle's
movements in stirring its young into flight; this aspect of intimate contact must be
kept in mind throughout" (Kidner, Genesis, p. 45).  

ii. Stigers maintains: "As in the new birth the Spirit is the source of life, so in creation
was the Spirit the source of vitality and life" (Stigers, Genesis, pp. 52-3).

iii. Finally, Keil and Delitzsch relate that "the creative Spirit of God, . . .  which
worked upon the formless, lifeless mass, separating, quickening, and preparing the
living forms, which were called into being by the creative words that followed"
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(Keil and Delitzsch, Pentateuch, "Genesis-Exodus", p. 49).

iv. Wood writes: "The idea of Genesis 1:2, then, is that the Holy Spirit; fluttered over,'
'took care of,' 'moved upon' the chaotic state of the world in the interest of bringing
order and design.  Since the indication comes immediately before the description
of the six-day creative activity, the implication is that the work of the six days was
performed by the Spirit" (Wood, Holy Spirit, p. 30).

v. Inch speculates: "This might include such things as allowing the light to break
through the dense cloud cover enveloping the earth, dividing between the
atmospheric and terrestrial water and then between the terrestrial water and land,
and the fashioning of plant and animal life.  He is displayed as designing the
delicate balance of life with regard to the earth" (Inch, Saga, pp. 20-1)

vi. Though the earth is "formless and void", God is still in control.  Here the Spirit of
God is "depicted as a living Being, who hovers over the created earth like a bird"
(Young, Studies in Genesis One, p. 37).  It is He who keeps the earth from being
destroyed, holding it together while until the creative word of God forms it into the
shape He has designed (this process begins in v. 3).

vii. Ewert points out: "In spite of the ambiguity in the meaning of ruach, we would not
be wide of the mark if we said that God's Spirit is seen in the Old Testament as,
among other things, that power by which man and the cosmos as a whole is created
and sustained." (Ewart, The Holy Spirit in the New Testament, p. 23)

2. Genesis 6:3: Then the LORD said, "My Spirit shall not strive [NOTE: RSV, following LXX, has
"abide"] with man forever, because he also is flesh; nevertheless his days shall be one hundred
and twenty years."

a. Most likely this refers to God's "breath of life" abiding in man (Payne, "ruah", TWOT;
Kidner, Genesis, pp. 84-5; Keil & Delitzsch, Vol.  1, "Genesis-Exodus", p. 135; Speiser,
Genesis, p. 45; Wenham, Genesis, p. 141), in which case it does not mention the Holy
Spirit.

b. Alternatively, some suggest that it refers to God's Spirit (acting through the prophets??)
contending against (see Bush, Genesis, p. 117) or judging (Leupold, Genesis, 1:255-6)
man.  If this is the correct interpretation, are we seeing an OT hint of the doctrine of the
Holy Spirit convicting the world?

c. Genesis 41:38-40: Then Pharaoh said to his servants, "Can we find a man like this, in
whom is a divine spirit?" So Pharaoh said to Joseph, "Since God has informed you of all
this, there is no one so discerning and wise as you are.  You shall be over my house, and
according to you command all my people shall do homage; only in the throne I will be
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greater than you."
   In what appears to be a case of a man speaking more than he knows, and though his
understanding of what he says would be "coloured by polytheism" (Kidner, Genesis, p.
196), Pharaoh recognises in some way that the Spirit of God directs Joseph's
interpretation of Pharaoh's dreams (Rea, "Personal Relationship", p.  97; Erickson,
Christian Theology, p. 867).  In a similar situation, Daniel was also made a political
leader because a pagan ruler recognized that he also had "a spirit of the holy gods" (Dan.
5:11-13).  The special skill in both men that made them stand out was the ability to
accurately interpret dreams and other supernatural omens.

3. Exodus 28:3: And you shall speak to all the skillful persons whom I have endowed with the
spirit of wisdom, that they make Aaron's garments to consecrate him, that he may minister as
priest to Me.

   Is this a title of the Holy Spirit (the "Spirit of Wisdom"; Walvoord, Holy Spirit, p. 11)? If so,
these craftsmen were endowed (filled; BDB and Kaiser, "male'", TWOT) with His gifting to
be skilled in their work.  Though the Spirit is not specifically mentioned, this may be the
meaning of Hiram of Tyre being "filled with wisdom and understanding and skill for doing any
work in bronze" (1 Kings 7:14; Walvoord, Holy Spirit, pp. 74-5).  

4. Exodus 31:3 (and 35:31): And I have filled him with the Spirit of God in wisdom, in
understanding, in knowledge, and in all kinds of craftsmanship.

a. As with Exodus 28:3, we see evidence of God's gifting given to men (in this case, to
Bezalel) to enable them to perform special skilled labours for Him (e.g., Bezalel was
skilled for the ministry of building the tabernacle).

b. Keil and Delitzsch note that "filling" with God's Spirit "signifies the communication of
an extraordinary and supernatural endowment and qualification.  This did not preclude
either natural capacity or acquired skill, but rather presupposed them; . . . Being thus
endowed with a supernaturally exalted gift, Bezaleel was qualified 'to think out
inventions', i.e. ideas or artistic designs." (Keil and Delitzsch, Vol. 1, "Genesis-Exodus",
p. 217).

5. Numbers 11:16-17 and 25-29: The LORD therefore said to Moses, "Gather for Me seventy
men from the elders of Israel, whom you know to be the elders of the people and their officers
and bring them to the tent of meeting, and let them take their stand there with you.  Then I will
come down and speak with you there, and I will take of the Spirit who is upon you, and will
put Him upon them; and they shall bear the burden of the people with, so that you shall not
bear it all alone. . . .  Then the LORD came down in the cloud and spoke to him; and He took
of the Spirit who was upon him and placed Him upon the seventy elders.  And it came about
that when the Spirit rested upon them, they prophesied.  But they did not do it again.  But two
men had remained in the camp; the name of one was Eldad and the name of the other was
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Medad.  And the Spirit rested upon them (now they were among those who had been
registered, but had not gone out to the tent), and they prophesied in the camp.  So a young man
ran and told Moses and said, "Eldad and Medad are prophesying in the camp." Then Joshua
the son of Nun, the attendant of Moses from his youth, said, "Moses, my lord, restrain them."
But Moses said to him, "Are you jealous for my sake? Would that all the LORD's people were
prophets, that the LORD would put His Spirit upon them!"

a. God placed the Spirit "upon" (`al; LXX epi) the elders to equip them for their ministry
of leading Israel.  He would "endow them with the same spirit of government, or with
those gifts of wisdom, judgment, counsel, courage, etc., which were bestowed upon
Moses" (Bush, Numbers, p. 158; who feels that these are the same gifts of helps and
government spoken of by Paul in 1 Cor. 12:28; p.  163).

b. In putting the same spirit which was on Moses onto seventy more, God is showing that
the Spirit which Moses had was fully sufficient for the task to which God called him,
"and that no supernatural increase of that Spirit was needed, but simply a strengthening
of the natural powers of Moses by the succor to men who, when endowed with the power
of the Spirit that was taken from him, would help him to bear the burden of his office"
(Keil & Delitzsch, Vol. 1, "Numbers-Deuteronomy", p. 70).

c. Gray notes: ". . . the belief in the free range of the spirit, in the possibility of all men,
irrespective of class or place, is one of abiding value, and what it was capable of
becoming may be seen in Jeremiah's prophecy (31:33 ff.; cp. Ezek.  11:19f.)" (Gray,
Numbers, pp. 115-6)

d. When the Spirit came upon the elders, they "prophesied".  What does this mean? Most
likely it is "Not the foretelling of future things, but as speaking in an ecstatic and elevated
state of mind, under the impulse and inspiration of the Spirit of God, just like 'speaking
in tongues'" (Keil & Delitzsch, "Numbers-Deuteronomy", p. 70; see also Gray, Numbers,
p. 113 and Wenham, Numbers, TOTC, p. 109).

e. Significance: 

i. Either the Holy Spirit was not resident in the lives of all OT believers, OR

ii. The Holy Spirit did not empower all OT believers to be able to exercise leadership
gifts.

f. This is our first encounter with prophecy in the OT.  While it does get ahead of the
discussion which follows, it will be worth our time here to discuss what a "prophet" was
and what he did as seen in the OT.

i. The etymology of the term "prophet" (nabi) is debated.  There seem to be four
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options (Culver, "nabi", TWOT):

(1) From an Arabic root (naba'a) meaning "to announce", giving the idea of a
spokesman.

(2) From a Hebrew root (naba) meaning "to bubble up", giving the idea of
pouring forth words.

(3) From an Akkadian root (nabu) meaning "to call", giving the idea of one who
is called [by God].

(4) From an unknown Semitic root.  

Even though we no longer know with certainty the derivation of the term, the
essential meaning of "an authorised spokesman" is generally agreed upon, as
derived from Exod. 6:28-7:2, Num. 12:1-8, and Deut. 18:9-22.

ii. What was an OT prophet (quotes are from Grudem, The Gift of Prophecy in the
New Testament and Today, pp. 17-20; for technical discussion, see Grudem, The
Gift of Prophecy in 1 Corinthians, pp. 12-20)?

(1) The main function of Old Testament prophets was to be messengers from
God, sent to speak to men and women with words from God (p. 17).  They
knew they were not speaking for themselves but for God who had sent them,
and they spoke with His authority (p. 18).

(2) The authority of God's messengers, the prophets, was not limited to the
general content or just the main ideas of their messages.  Rather, they claimed
repeatedly that their very words were words which God had given them to
deliver (p. 18).  There are certain consequences of this (p. 20):

(a) To disbelieve or disobey a prophet's words is to disbelieve or disobey
God.

(b) The words of a true prophet are beyond challenge or question.

(c) What purpose did the prophets serve? (from Yoder, He Gave Some
Prophets, pp. 15-6):

(3) To make known to man the nature and will of God, and to set up standards
of righteousenss.

(4) To rebuke sin and bring the wayward and erring to repentance.
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(5) To initiate religious, social, moral, and political reforms.

(6) To warn the erring, the unruly and undisciplined, of the judgments of God.

(7) To encourage the faithful with messages of hope and consolation and
comfort.

(8) To make known the greatness and goodness and mercy of Him who is greater
than all the needs of mankind and is able to deliver people and nations
regardless of what their problems and limitations may be.

iii. There were five "certifying signs" of a prophet (from Culver, "nabi", TWOT):

(1) The prophet must be an Israelite (Deut. 18:15, 18);

(2) He speaks in Jehovah's name--the "voice of Jehovah" (Deut. 18:19);

(3) Supernatural knowledge of the near future was to be a sign of the authenticity
of the divine appointment (Deut. 18:20-22);

(4) The prophet might perform some other miraculous sign (Deut. 13:1 ff.);

(5) The final test is strict conformity to the previously certified revelations (Deut.
13:18).

iv. Questions about the prophets which need to be explored (which is beyond the
scope of our discussion here; the questions are from Culver, "nabi", TWOT):

(1) Who are the "schools" or bands of prophets?

(2) Were professional prophets attached to "shrines" and the temple in some
manner comparable to the priests, and if so, what were their functions?

(3) Who is the person rarely designated as the king's seer (hozeh, 2 Sam.  24:11
or ro'eh, 2 Sam. 15:27)?

(4) In what sense are musicians designated nebi'im?

(5) Who were the false prophets, usually also called nebi'im?

(6) How far are we to regard the prophets as enemies of the Israelite priesthood?
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(7) How are the so called "former" and "latter" prophets related to the whole
office of prophet and function of prophecy?

6. Numbers 24:2-3a: And Balaam lifted up his eyes and saw Israel camping tribe by tribe; and the
Spirit of God came upon him.  And he took up his discourse and said, . . .

a. As with the elders of Israel, Spirit "came upon" (`al; LXX en) Balaam and enabled him
to prophesy.  Balaam, however, appears to be a pagan prophet (seen by his practices of
divination and omens, Num. 22:7; 24:1).  This indicates that the ability to prophesy (even
to give a prophecy of God) is not proof of holiness (or even faith??; see also John 11:51
and the prophecy of Caiaphas).

b. This is the third prophecy of Balaam, but the only one in which it is noted that the Spirit
of God came upon him.  For the first two, the text states that God "put a word in his
mouth" (23:5 and 16).  The indication appears that this is the only time he has an ecstatic
trance as part of the prophetic utterance (see Keil and Delitzsch, Vol. 1, "Numbers-
Deuteronomy", p. 186; Bush, Numbers, p. 385).

7. Numbers 27:18-19: So the LORD said to Moses, "Take Joshua the son of Nun, a man in whom
is the Spirit, and lay your hand on him; and have him stand before Eleazar the priest and before
all the congregation; and commission him in their sight."

   Joshua already has God's Spirit "in" (be) him (compare to Deut. 34:9), which God uses as
a qualification for his being publicly commissioned as Moses' successor.  This "ordination" is
not to initiate Joshua into the Spirit, but to consecrate him for his future ministry.

8. Deuteronomy 13:1-5: If a prophet or a dreamer of dreams arises among you and gives you a
sign or a wonder, and the sign or the wonder comes true, concerning which he spoke to you,
saying, "Let us go after other gods (whom you have not known) and let us serve them," you
shall not listen to the words of that prophet or that dreamer of dreams; for the LORD your God
is testing you to find out if you love the LORD your God with all your heart and with all your
soul.  You shall follow the LORD your God and fear Him; and you shall keep His
commandments, listen to His voice, serve Him, and cling to Him.  But that prophet or that
dreamer of dreams shall be put to death, because he has counseled rebellion against the LORD
your God who brought you up from the land of Egypt and redeemed you from the house of
slavery, to seduce you from the way in which the LORD your God commanded you to walk.
So you shall purge the evil from among you.

a. The fact that a prophet performs a sign or wonder is not the final test of his veracity (note
Exod. 7:11, 22, and 8:7)--more important is his (or her) teaching.  Concerning "signs and
wonders", A. D. H. Mayes points out:
   . . . a sign is any distinguishing mark, not necessarily of a strange or miraculous nature,
which points beyond itself to the thing signified; a wonder, on the other hand, is an
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unusual phenomenon requiring explanation.  The two terms are frequently coupled,
sometimes with the effect that they become synonymous (cf. Isa.  8:18).  (Mayes,
Deuteronomy, p. 157)

b. God allows some false prophets to arise out of His people (v. 1) as a test to see if His
people are more devoted to "powers" than they are to Him.  When such a person comes,
Israel was to: 1) not listen, 2) fear the Lord and worship Him, and 3) put the false prophet
to death (Thompson, Deuteronomy, p. 174).  

c. That God is the one allowing such a test indicates the ultimate power for the sign or
wonder: not the false prophet or Satan, but God Himself (Von Rad, Deuteronomy, p. 97).

9. Deuteronomy 18:20-22: But the prophet who shall speak a word presumptuously in My name
which I have not commanded him to speak, or which he shall speak in the name of other gods,
that prophet shall die.  And you may say in your heart, "How shall we know the word which
the LORD has not spoken?" When a prophet speaks in the name of the LORD, if the thing does
not come about or come true, that is the thing which the LORD has not spoken.  The prophet
has spoken presumptuously; you shall not be afraid of him.

a. Israel is forbidden from following the practices of the pagan nations around them,
especially their worship and divination (vv. 9-14).

b. God the promises to raise up another prophet like Moses (exhaustively fulfilled in Jesus,
but also partially fulfilled in the OT office of prophet; vv. 15-19).

c. Finally, in the three verses cited, He gives a second major test of a true prophet--what he
has spoken must come to pass (see also Jer. 23:9-32 and Ezekiel 13).  

d. If the prophet proved to be false, then:

i. The people of God were not to fear him (or her), and 

ii. He (or she) was to be put to death.

10. Deuteronomy 34:9: Now Joshua the son of Nun was filled with the spirit of wisdom, for Moses
had laid his hands on him; and the sons of Israel listened to him and did as the LORD had
commanded Moses.

a. Numbers 27:18 noted that Joshua already had God's Spirit when Moses laid hands on
him, and this verse notes that the result of the laying on of Moses' hands was that Joshua
was "filled" (male'; LXX empire; see on Exod. 28:3 above) with the Spirit.

b. Now, however, it is noted that the Spirit is of wisdom, which most likely in this context
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refers to "practical, administrative ability" (Driver, Deuteronomy, p. 424), the "divine gift
of wisdom required by every one of Israel's leaders" (Thompson, Deuteronomy, p. 320)
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PERIOD 2: PNEUMATOLOGY DURING THE TIME OF THE JUDGES

11. Judges 3:10 (comp. Jud. 11:29): And the Spirit of the LORD came upon him [Othniel], and
he judged Israel.

a. God's Spirit empowered the judges to lead Israel, as the "agent of the theocracy" (Inch,
Saga, p. 35).  For Othniel and Jephthah, the Spirit came upon (`al) them.  Different
phrases describing the Spirit's enablement are used for the various judges (see below),
which may mean that the exact presupposition used may not be significant as an indicator
of different nuances of the ministries of the Spirit.

b. Cundall and Morris summarise: "These men who were raised up to be the saviours of
their people were characterized by peculiar qualities which were believed to be the
manifestation of a unique endowment from the Lord.  The people could recognize this
quality as it was revealed in life and action, its most spectacular manifestation being in
delivering Israel from foreign domination" (Cundall and Morris, Judges & Ruth, p. 15;
see also the excellent summary in Keil and Delitzsch, Joshua, Judges, pp. 293-4).

c. Davis writes that this empowerment "was for a special task and did necessarily produce
any moral transformation in the individual" (Davis, Conquest and Crisis, p. 107; though
note Wood, Distressing, p. 169).  Gray explains, "this expresses in the Old Testament the
invasive influence which transforms a man either for good or ill, either in physical or
spiritual potential,.e.g. as poet, sage, prophet, artist, craftsman, warrior or leader" (Gray,
Joshua, Judges and Ruth, p. 261)

12. Judges 6:34: So the Spirit of the LORD came upon Gideon; and he blew a trumpet, and the
Abiezerites were called together to follow him. 

a. The Spirit is literally said to "clothe Himself with Gideon" (see similar phrasing in 1
Chron. 12:18 and 2 Chron. 24:20).  This may indicate complete possession (Cundall and
Morris, Judges & Ruth, p. 108), or that He "descended upon him, and laid itself [sic]
around him as it were like a coat of mail, or a strong equipment, so that he became
invulnerable and invincible in its [sic] might" (Keil and Delitzsch, Joshua, Judges, p.
338).

b. Other OT poetic uses of this idea include being clothed with righteousness (Job 29:14),
salvation (2 Chron. 6:41; Isa. 61:10), strength (Isa. 52:1), righteousness (Isa. 61:10),
shame (Ps. 35:26) and cursing (Ps. 109:18) (Bowling, "labesh", TWOT).

13. Judges 13:25-14:1: And the Spirit of the LORD began to stir him [Samson] in Mahanehdan,
between Zorah and Eshtaol.  Then Samson went down to Timnah and saw a woman in Timnah,
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one of the daughters of the Philistines.

   The Spirit was stirring (pa`am; thrust, impel, BDB) Samson, which resulted in physical
action on his part.  "Stirring" is also used of agitation as a result of dreams (Gen. 41:8, Dan.
2:1; Gray, Joshua, Judges and Ruth, p. 347); this may be the time of Samson's initiation in the
incredible physical strength which God gave him (Wood, Distressing, p. 309).

14. Judges 14:6 (comp. 14:19 and 15:14): And the Spirit of the LORD came upon him mightily,
so that he tore [the lion] as one tears a kid though he had nothing in his hand;

a. The Spirit literally "leapt upon" Samson (Gray, Joshua, Judges and Ruth, p. 347).

b. Apparently the sole manifestation of the Spirit working through Samson was in his
physical strength (Cundall and Morris, Judges & Ruth, p. 163)--his moral life certainly
left much to be desired.

c. If Samson constantly had this strength, why would the Spirit of the Lord come upon him
after the initial giving of the gift? Wood notes, "Occasionally there would be need for
still further endowment, when the challenge was especially great, and then the Spirit
would grand this additionally" (Wood, Distressing, p.  312).

PERIOD 3: PNEUMATOLOGY DURING THE TIME OF THE KINGS AND
PROPHETS

15. 1 Samuel 10:1-13: Saul's anointing.  Verses 6 and 10 are worth noting:

v. 6: Then the Spirit of the LORD will come upon you mightily, and you shall prophesy with
them and be changed into another man.

v. 10: When they came to the hill there, behold, a group of prophets met him; and the Spirit
of God came upon him mightily, so that he prophesied among them.

a. Blaikie maintains: "The Spirit of God, when He came on Saul, did not necessarily
regenerate his being; alas! in Saul's future life, there is only too much evidence of an
unchanged heart!" (Blaikie, 1 Samuel, p. 151) He feels that Saul was turned (or even
"overthrown"; see Hertzberg, I & II Samuel, p. 85, n.  d) into another man, for the people
were amazed ("Is Saul also among the prophets?"), but that was not a change of
regeneration, only a change in the sense of a new "readiness in Saul for the intervention
of the Lord" (Ibid., p. 86).

b. Keil and Delitzsch, while noting that it does not appear to be a regeneration, see the
transformation "as a change resembling regeneration, which affected the entire
disposition of mind, and by which Saul was lifted out of his former modes of thought and
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feeling, . . . into the far higher sphere of his new royal calling, was filled with kingly
thoughts in relation to the service of God, and received "another heart" (v. 9).  (Keil and
Delitzsch, Vol. 2, "Books of Samuel", p.  100)

c. John Rea, however, feels that this is Saul's regeneration, noting that "God changed Saul's
heart (lit. "turned him for another heart"--10:9) (Rea, "Personal Relationship", p. 93).

d. The coming of the Spirit is connected with the anointing of oil, which symbolises a
preparation for service (see Exod. 30:23-33).  It seems best to connect the change of Saul
in the area of service rather than spiritual regeneration.

16. 1 Samuel 11:6: Then the Spirit of God came upon Saul mightily when he heard these words,
and he became very angry.

The Spirit literally "leapt upon" Saul (same as with Samson in Jud. 14:6), spurring him to call
Israel to battle against the Ammonites.  This empowerment was for the action needed to
overthrow God's human enemies.

17. 1 Samuel 16:13-14: Then Samuel took the horn of oil and anointed him [David] in the midst
of his brothers; and the Spirit of the LORD came mightily upon David from that day forward.
And Samuel arose and went to Ramah.  Now the Spirit of the LORD departed from Saul, and
an evil spirit from the LORD terrorized him.

a. Just as the Spirit came upon Saul at his anointing, so now He comes upon David.  As
with Saul, this work is not salvation, but empowerment for ministry (in this case,
kingship; see Inch, Saga, p. 38 and Howard, "The Transfer of Power", pp. 476-83).  This
view is strengthened by 16:7, which notes that God had accepted David because his heart
is right.  Thus, David is already saved when this anointing takes place.

b. When the Spirit comes upon David, He departs from Saul, and an evil spirit comes
instead.  What does this mean?

i. There can be little doubt that it indicates that the Holy Spirit is no longer
empowering Saul for the leadership of Israel.

ii. At the same time, it does not seem to have anything to do with Saul's salvation
(whether losing or gaining it).  The role of the Spirit here is not salvation, but
equipping (and de-equipping) for service.

18. 1 Samuel 19:19-24: And it was told Saul, saying, "Behold, David is at Naioth in Ramah." Then
Saul sent messengers to take David, but when they saw the company of the prophets
prophesying, with Samuel standing and presiding over them, the Spirit of God came upon the
messengers of Saul; and they also prophesied.  And when it was told Saul, he sent other
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messengers, and they also prophesied.  So Saul sent messengers again the third time, and they
also prophesied.  Then he himself went to Ramah, . . . and he proceeded there to Naioth in
Ramah; and the Spirit of God came upon him also, so that he went along prophesying
continually until he came to Naioth in Ramah.  And he also stripped off his clothes, and he too
prophesied before Samuel and lay down naked all that day and all that night.  Therefore they
say, "Is Saul also among the prophets?"

a. Even though the Spirit had previously "departed" from Saul, here He renders Saul
powerless to hurt David by overcoming him with an ecstatic prophetic state.  

b. As Calvin remarks, "God changed their [the messengers'] thoughts and purpose, not only
so that they failed to apprehend David according to the royal command, but so that they
actually became the companions of the prophets.  And God effected this, that the fact
itself might show how He holds the hearts of men in His hand and power, and turns and
moves them according to His will" (Calvin, cited in Keil and Delitzsch, Vol. 2, "Books
of Samuel", p. 198).

c. White's comments are also worth noting: "The Spirit of the Lord does not honor Saul.
It humiliates him, shaming and rendering him impotent, totally unable to exert his will
in the presence of his foes.  His stubborn heart rejected God's mercy.

"Therefore when the power took effect it mocked his pride and kingly power.
Manifestations of the Spirit's power do not ever reflect credit to the person in whom they
are manifest.  They reflect only the power, the glory and the mercy of God, whether the
manifestation results in the subjects blessing or the subject's humiliation.  They can never
be a ground for boasting." (White, When the Spirit Comes, p. 26)

19. 2 Samuel 23:2: The Spirit of the LORD spoke by me, and His word was on my tongue.

   David notes the source of his inspiration--the Holy Spirit.  The result of this is that what
David speaks here he recognises as "divine words" (or an "oracle"; NIV, Keil and Delitzsch,
Vol. 2, "Books of Samuel", pp. 485-6).  NT references to the Holy Spirit speaking through
David include Mark 12:36, Acts 1:16 and 4:25.

20. 1 Chronicles 12:18: Then the Spirit came upon Amasai, who was the chief of the thirty, and
he said, . . .

   As with Gideon (Jud. 6:34), and Zechariah (2 Chron. 24:20), Amasai (the chief of a group
of thirty of David's supporters from Benjamin and Judah) was "clothed" in the Holy Spirit.
Myers believes that this is a "most significant conception of inspiration and revelation in the
Old Testament . . . and may be a forerunner of the idea of incarnation" (Myers, 1 Chronicles,
p. 97).

21. 1 Chronicles 28:12 (NIV): He gave them plans for all that the Spirit had put in his mind for the
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courts of the temple of the LORD and all the surrounding rooms, . . .

   "The Spirit" may be either the Holy Spirit (NIV, Myers) or David's spirit (NASB, RSV,
Williamson, Keil & Delitzsch).  If the former is the correct translation, it shows that it was
God's Spirit who guided David in planning the temple of the LORD which Solomon built.

22. Psalm 33:6: By the word of the LORD the heavens were made, and by the breath (ruah) of His
mouth all their host.

If we take ruah as "Spirit", this is another reference to the work of God's Spirit in creation (see
Wood, Holy Spirit, p. 31).

23. Psalm 51:11: Do not cast me away from Thy presence, and do not take Thy Holy Spirit from
me.

a. David probably has in mind what happened to Saul, from whom the Spirit was removed
when God rejected him as king (1 Sam. 16:13-14).  If so, this is not related to salvation,
but to service in the form of authority to rule over Israel (Ross, "Psalms", BKC(OT), p.
833; Rea, "Personal Relationship", p. 95; Wood, Holy Spirit, p. 51).  In essence, David
is asking God not to remove him as king of Israel.

b. If this is not related to David's kingship, there are three possibilities for interpretation:

i. The Spirit is still with David, even though the sin has already taken place.  He has
not been completely taken away, showing the David's faith will not ultimately fail
(Calvin's position).

ii. The loss of the Spirit means the total loss of God's grace, which is parallel to being
cast out of the presence of God in v. 11a (Leupold, Psalms, p.  405).

iii. David's request "expresses . . . the holy fear of man who has eyes open to the depth
and iniquity of sin, lest at any moment he should be left without the succor of that
Divine Spirit. . . .  It is the cry of one who knows, . . . the need of Divine help, and
to whom therefore nothing seems so dreadful as that God should withdraw His
Spirit" (Perowne, Psalms, p. 421; though he feels that David would not have
understood his own request as fully as the Christian would now understand it).

24. Psalm 104:30: Thou dost send forth Thy Spirit, they are created; and Thou dost renew the face
of the ground.

a. The psalmist is discussing the birth/death cycle of "nature", showing that it is under
God's control.  Leupold points out: "These are not natural processes that go on endlessly
and in their own strength.  God the Creator still creates, and nothing even on this level
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comes into being except by the work of His life-giving Spirit" (Leupold, Psalms, p. 730).

b. An alternative translation is "Thou dost send forth Thy breath (of life)".  If so, this does
not directly refer to the Holy Spirit, though it may still be linked to Gen. 1:2 (see Keil and
Delitzsch, Vol. 5, "Psalms", 3:135).

25. Psalm 106:33: Because they were rebellious against His Spirit, He spoke rashly with his lips.

a. Is this a rebellion against Moses' spirit (who then spoke rashly; Leupold, Psalms, p. 750)
or 

b. Rebellion against God's Spirit (parallel to Isa. 63:10; Dahood, Psalms 3:74; but which
makes the last half of the verse difficult to grammatically link to Moses)?

26. Psalm 139:7: Where can I go from Thy Spirit? Or where can I flee from Thy presence?

In a semi-rhetorical question (with the obvious answer "nowhere"), the psalmist links God's
Spirit with His presence (lit. "face").  We can escape from neither.

27. Psalm 143:10: Teach me to do Thy will, for Thou art My God.  Let Thy good Spirit lead me
on level ground.

The Psalmist submits himself, requesting to be led by God's Spirit on level ground (comp. Isa.
26:10, "the land of uprightness"; Kidner, Psalms 73-150, p.  476; "the celestial abode of the
just"?; Dahood, Psalms 101-150), p. 326).  He wants more than to be just shown the way, he
recognises his need to be led personally.  Ewart notes that this verse shows that "Even the
ordinary Israelite knows of the presence of God's Spirit in his life" (Ewart, The Holy Spirit in
the New Testament, p. 25), though Michael Green remarks, "Though ruach may be found in
man, it is always so to speak, on loan, and not a possession; a resident alien, not a native"
(Green, I Believe, p. 19).

NOTE: Job could be placed chronologically anywhere
from the time of the Patriarchs to the Exile!!

28. Job 26:13: By His breath (lit. "spirit") the heavens are cleared; His hand has pierced the fleeing
serpent.

Modern translations (NIV, Amplified, RSV, Good News, and NEB) take this as breath or wind,
though the word is literally "spirit".  Wood, however, maintains that this is an amplification
on Gen. 1:2, and should be seen as the Holy Spirit (Wood, Holy Spirit, p. 23; see also
Anderson, Job, p. 218 and Erickson, Christian Theology, pp. 866-7).  If so, it is another
reminder of the Spirit's role in creating the universe by "garnishing" (beautifying or bringing
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to a state of order"; Wood, Holy Spirit, p. 31) the heavens.

29. Job 27:3: For as long as life is in me and the breath (lit. "spirit") of God is in my nostrils.

As with Job 26:13, modern translations take this as breath rather than "spirit".  Wood,
however, maintains that it refers to God's Spirit, and that this shows Job's awareness that he
owed his continuing existence to the work of the Spirit (giving him breath; Wood, Holy Spirit,
p. 31).

30. Job 32:7-8: I thought age should speak and increased years should teach wisdom.  But is a
spirit (NIV margin, "Spirit") in man, and the breath of the Almighty gives them understanding.

a. From chapters 32 to 34, Elihu mentions "spirit" four times (32:7-8, 18; 33:4; and
34:14-15).  Each could possibly be understood as God's Spirit, but they must be
examined in individually to determine this.

b. Here, Elihu alludes to God giving man the "breath of life" at man's creation.  

i. Some feel it may refer to the Spirit of God (Gordis, Job, p. 367; Zuck, "Job",
BKC(OT), p. 756).  The arguments they use include:

(1) The lack of definite article indicates the spirit "par excellence" (Gordis, Job,
p. 367)

(2) The parallelism and association with wisdom indicates God's Spirit (Ibid.).

ii. Others, however, hold that it probably does not refer to the Holy Spirit but to man's
spirit which was given him by God (Snaith, Job, p. 459; Rea, "Personal
Relationship", pp. 96-7).  

(1) Delitzsch relates: "the spirit of man is the principle of life creatively wrought,
and indeed breathed into him, by the Spirit of God; so that with regard to the
author it can be just as much God's [spirit] . . . as in respect of the possessor:
. . .  All man's life, his thinking as well as his bodily life, is effected by this
inwrought principle of life which he bears within him, and all true
understanding, without being confined to any special age of life, comes solely
from this divinely originated and divinely living spirit, so far as he acts
according to his divine origin and basis of life" (Keil and Delitzsch, Job,
2:211).

(2) Hartley says, "Since the phrase the spirit in man is paralleled by the breath
of Shaddai, it seems to be referring to the insight that the human spirit
receives from the Spirit of God, i.e., the breath of Shaddai, which gives
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human beings life (cf. Gen. 2:7), also inspires the human spirit with insight"
(Hartley, Job, p. 434).

31. Job 32:18-19: For I am full of words; the spirit (NIV margin, "Spirit") within me constrains
me.  Behold, my belly is like unvented wine, like new wineskins about to burst.

This most likely refers to Elihu's own spirit rather than the Holy Spirit (Rea, "Personal
Relationship", p. 97; Hartley, Job, p. 436).

32. Job 33:4: The Spirit of God has made me, and the breath of the Almighty given me life. 

Elihu recognizes that he was created by God's Spirit, just as Job was.  "Just like Adam, Elihu
was made by the spirit [ruah] of God when the breath [nesama] of Shaddai gave him, a lump
of clay, life" (Hartley, Job, p.  438).

33. Job 34:14-15: If He should determine to do so, if He should gather to Himself His spirit and
His breath, all flesh would perish together, and man would return to dust.

"Spirit" probably refers to the life spirit which God imparted to man (see Gordis, Job, p. 388;
Hartley, Job, p. 454).

34. Proverbs 1:23: Turn to my reproof, Behold, I will pour out my spirit on you; I will make my
words known to you.

If Solomon is speaking as God here, then He is saying that He will pour our His Spirit (the
"Spirit of wisdom"?; comp. Isa. 11:2) on those who turn to His corrections (Wood, Holy Spirit,
p. 26; Keil and Delitzsch, Vol. 6, "Proverbs", 1:71).  

35. 1 Kings 22:24-5 (and 2 Chronicles 18:23): Then Zedekiah the son of Chenaanah came near and
struck Micaiah on the cheek and said, "How did the Spirit of the LORD pass from me to speak
to you?" And Micaiah said, "Behold, you shall see on that day when you enter an inner room
to hide yourself."

When Zedekiah challenges Micaiah as to who was the lying prophet, Micaiah simply noted that
time would tell.  He offered no special test except the fulfillment of the prophecies.

36. 2 Chronicles 15:1-2: Now the Spirit of God came upon Azariah the son of Oded, and he went
out to meet Asa and said to him, "Listen to me, Asa, and all Judah and Benjamin: the LORD
is with you when you are with Him.  And if you seek Him, He will let you find Him; but if you
forsake Him, He will forsake you."

The Spirit came upon (`al) Azariah, and he spoke a word of encouragement to Asa.
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37. 1 Kings 18:12: And it will come about when I leave you [Elijah] that the Spirit of the LORD
will carry you where I do not know; so when I come and tell Ahab and he cannot find you, he
will kill me, although I your servant have feared the LORD from my youth.

Obadiah meets Elijah when Ahab is looking for him.  Elijah tells him to report his location to
Ahab, but Obadiah fears to do so because he does not know where the Spirit of the LORD will
"carry" Elijah in the meantime.  Is this a physical transportation (comp. 2 Kings 2:16; Jones,
1 and 2 Kings, p. 314)?

38. 2 Chronicles 20:14-15: Then in the midst of the assembly the Spirit of the LORD came upon
Jahaziel the son of Zechariah, . . . and he said, "Listen, all Judah and the inhabitants of
Jerusalem and King Jehoshaphat: thus says the LORD to you, 'Do not fear or be dismayed
because of this great multitude, for the battle is not yours but God's.'" 

Inspired by the Spirit of the LORD, Jahaziel spoke encouraging words to Jehoshaphat and the
people of Jerusalem and Judah.

39. 2 Kings 2:1-16: 

This is the story of Elijah' death, when Elisha asks for and receives a double portion of Elijah's
spirit (esp. vv. 9 and 15).  In all probability this refers to the Holy Spirit (see Jones, 1 and 2
Kings, p. 388; Wood, Holy Spirit, pp. 45-6).  It shows two factors in Elisha's thinking: "First,
he recognised that Elijah's great work of prior days . . . had been due to the Spirit's
empowerment; and second, he now, being at the point of taking over the work in his master's
place, needed to have this same special provision if he were to do so.  Such thinking implies,
. . . that Elisha believed Elijah's Spirit-empowerment had been continuous and that he desired
his own to be of the same kind" (Ibid., p. 46).

40. Joel 2:28-29: And it will come about after this that I will pour out My Spirit on all mankind;
and your sons and daughters will prophesy, your old men will dream dreams, your young men
will see visions.  End even on the male and female servants I will pour out My Spirit in those
days.

a. God will pour out (shapak) His Spirit, a word most often used of the pouring out of
God's wrath.  Here, it indicates a "lavish and blessed provision on God's part of His Spirit
of grace" (Austel, "shapak", TWOT).  The word may indicate that this is God's spiritual
counterpart to the physical blessing rain (which comes down from heaven, see Joel 2:23)
(see Allen, Joel, p. 98).

b. The Spirit will be poured out on all flesh" (cf. Zech. 12:10)--Moses wish (Num. 11:29)
will come true! 

i. The emphasis of the prophecy is that sex, age, or social status will not be barriers
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to receiving the fullness of the Spirit.  Thus, we should not try to find distinctions
among the classes mentioned (e.g., old men with dreams, young men with visions,
etc., contra von Orelli, Minor Prophets, p. 92).

ii. What is "all flesh"?

(1) All people of the world ("all flesh"; Keil and Delitzsch, Vol. 10, "Minor
Prophets", 1:21; Pusey, Minor Prophets, 1:193-4) or 

(2) All of God's people in Judah ("your" sons, "your" daughters, etc.; see
Chisholm, "Joel", BKC(OT), p. 1420; Zimmerli, Joel, p. 67; Allen, Joel, p.
98)? This is more likely the meaning.

iii. Nowhere else in the OT does a slave receive the gift of prophecy, which shows that
this promise has a never before seen scope.  That this was difficult for later Jews
to accept can be seen in the LXX, which translates it as "on my [i.e., God's] slaves"
(Keil and Delitzsch, Vol. 10, "Minor Prophets", 1:211-2).  In essence, this sets the
stage for a social revolution in which slavery will be abolished (Zimmerli, Joel, p.
68).

iv. Zimmerli feels that Joel's thinking is not that Israel would become a nation of
ecstatics, but that this is Joel's way of expressing that Israel would experience a
new relationship with God along the lines of Jer. 31:33-4 (Zimmerli, Joel, pp.
67-8).  This, however, does not do justice to the fact that supernatural
manifestations are mentioned as being the result of the outpouring of the Spirit.
This does deal with a new covenant relationship, but this relationship is manifested
itself in dreams, visions, and prophecies (see Patterson, "Joel", EBC, 7:255-6).

c. The particular manifestations (dreams, visions, prophecies) will not be literally limited
by age groups--the whole manner of expression is intended to convey that ALL people
would receive the Spirit and His gifts (Keil and Delitzsch, Vol.  10, "Minor Prophets",
1:211). 

d. In Joel's prophecy, the pouring out of God's Spirit linked to the day of judgment (vv.
30-31).  The actual fulfillment of this will be discussed more in the NT Acts notes.

41. 2 Chronicles 24:20: Then the Spirit of God came upon Zechariah the son of Jehoiada the priest;
and he stood above the people and said to them, "Thus God has said, 'Why do you transgress
the commandments of the LORD and do not prosper? Because you have forsaken the LORD,
He has also forsaken you.'"

As noted in Jud. 6:34 and 1 Chron. 12:18, this is the third instance where the OT relates that
the Spirit clothed Himself with someone, this time Zechariah (not the same who wrote the OT
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book).  In this power, Zechariah pronounces God's judgment on Joash.  Shortly after this
prophecy, Zechariah was stoned to death by Joash's followers.

42. Isaiah 4:4: When the LORD has washed away the filth of the daughters of Zion, and purged
the bloodshed of Jerusalem from her midst, by the spirit of judgment and the spirit of burning
(NIV margin: Spirit and Spirit).

This may refer to a judgment and burning given by the Holy Spirit (Young, Isaiah, 1:184;
Alexander, Isaiah, pp. 123-4), which indicates His role in sending judgment on men ("the Spirit
who shall judge and burn"; Luther).  Alternatively, "spirit" may be used in the sense of "process
of burning and judgment" (see Oswalt, Isaiah, p. 148).

43. Isaiah 11:2: And the Spirit of the LORD will rest on Him, the spirit of wisdom and
understanding, the spirit of counsel and strength, the spirit of knowledge and the fear of the
LORD.

a. Messiah would have the Spirit of the LORD, Who is given three further titles (each
listing two complimentary qualities of which the Spirit is the Source; see Alexander,
Isaiah, 1:249-50).  The picture is of a root (the Spirit of the LORD) with three sets of
double branches (1C through 3C below), a reminder of the seven-branched lampstand of
the Tabernacle (Leupold, Isaiah, 1:217).

(N.B. Though we do note distinctions in the terms below, we should probably not try to press
them too far.  Taken together, they simply show the Spirit as the source of genuine piety;
Alexander, Isaiah, 1:250)

i. Branch one: the spirit of wisdom and understanding

(1) Wisdom (hokma) is "the ability to render the right decisions at the right time"
(Young Isaiah, 1:382) or "the ability to perceive relationships among
elements" (Oswalt, Isaiah, p. 276 n. 3)

(2) Understanding (bina) is "insight into the true nature of things" (Young,
Isaiah, 1:382) or "the ability to divide a thing into its constituent parts
(Oswalt, Isaiah, p. 276 n. 4).

Together they indicate the intellectual side life (though they are not just intellectual
qualities, but practical moral and religious wisdom; Alexander, Isaiah, 1:250), 

ii. Branch two: the Spirit of counsel and strength

(1) Counsel is the ability to plan or plot comprehensive strategy (Leupold, Isaiah,
1:217) or form right conclusions (Keil and Delitzsch, Vol. 7, "Isaiah", 1:282)
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(2) Strength (or "heroic action", Leupold, Isaiah, 1:215) is "the ability to execute
a plan" (Alexander, Isaiah, 1:250).

Together they indicate the practical side of life (Keil and Delitzsch, Vol. 7,
"Isaiah", 1:282), and 

iii. Branch three: the Spirit of knowledge and the fear of the LORD, 

(1) Knowledge, which is more than mere just theoretical, seen the second clause.

(2) Fear of the LORD, which is "the heart and core of biblical religion.  It
involves a recognition of the absolute holiness of God; it is a fear based upon
the recognition of that holiness and coupled with full reverence before Him"
(Young, Isaiah, 1:383).

Together they show a genuine spirit of true religious piety (Alexander, Isaiah,
1:250), indicating the religious side of life (Keil and Delitzsch, Vol. 7, "Isaiah",
1:282).  (N.B. Even Jesus was "imbued with the fear of the LORD in order to
accomplish His might work" [Young Isaiah, 1:383]--we must have the same fear!)

b. Messiah will not just "have" the Spirit--the Spirit will rest ("nuah", "not only absence of
movement but being settled in a particular place"; Coppes, "nuah", TWOT) on Him.

c. Some commentators feel that this passage is the foundation for the mention of the "seven
Spirits of God" in Revelation 1:4, 3:1, 4:5, and 5:6 (Keil and Delitzsch, Vol. 7, "Isaiah",
1:282-3; though Young disagrees, Isaiah, 1:381, n.  8).  The seven here might also reflect
that Messiah will be "perfectly endowed by the Spirit with everything requisite to his
kingly task (Grogan, "Isaiah", EBC, 6:88)

44. Isaiah 30:1: "Woe to the rebellious children," declares the LORD, "Who execute a plan, but
not Mine, and make an alliance, but not of My Spirit, in order to add sin to sin; . . ."

Israel is condemned because they did not make an alliance of God's Spirit, which probably
refers to His Spirit's work (and words) through the prophets (Young, Isaiah, 2:336-7)

45. Isaiah 32:15-19: Until the Spirit is poured out upon us from on high, and the wilderness
becomes a fertile field and the fertile field is considered as a forest.  Then justice will dwell in
the wilderness, and righteousness will abide in the fertile field.  And the work of righteousness
will be peace, and the service of righteousness, quietness and confidence forever.  Then my
people will live in a peaceful habitation, and in secure dwellings and in undisturbed resting
places.
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a. In an eschatological prophecy, Isaiah notes that the desolation of Jerusalem described in
v. 14 will remain until the pouring out of God's Spirit (see on Joel 2:28 above) from "on
high" (i.e., God's dwelling; Oswalt, Isaiah, p. 583, n.  5).  

b. When the Spirit is poured out, three areas of benefit will be seen (see Leupold, Isaiah,
1:505):

i. Greater fruitfulness (v. 15)

ii. Universal righteousness (v. 16; justice, righteousness)

iii. The byproducts of that righteousness (vv. 17-8; peace, quietness, confidence
forever, total security without disturbance)

c. Note that Isaiah stresses the exemplary moral qualities that result from peace with God
rather than supernatural manifestations highlighted by Joel.

46. Isaiah 34:16: Seek from the book of the LORD, and read: Not one of these will be missing;
none will lack its mate.  For His mouth has commanded, and His Spirit has gathered them.

Isaiah states that God's Spirit will accomplish the prophecy which He spoke through Isaiah
about Edom: "The spoken word is accompanied by the working of the Spirit, who makes the
word effective" (Young, Isaiah, 2:443).  In that sense, the Holy Spirit is both the "author and
fulfiller" of prophecy (Alexander, Isaiah, 2:32)

47. Isaiah 40:13-4: Who has directed the Spirit of the LORD, or as His counselor has informed
Him? With whom did He consult and who gave Him understanding? And who taught Him in
the path of justice and taught Him knowledge, and informed Him of the way of understanding?

The Spirit is God--He needs direction and counseling from no one on earth. 

48. Isaiah 42:1: Behold, My Servant, whom I uphold; My chosen one in whom My soul delights.
I have put My Spirit upon Him; He will bring forth justice to the nations.

God put His Spirit on Messiah (referring to Jesus' baptism?; Grogan, "Isaiah", EBC 6:255 and
Alexander, Isaiah, 2:130) to enable Him to bring justice to the nations.

49. Isaiah 44:3-5: For I will pour out water on the thirsty land and streams on the dry ground; I will
pour out My Spirit on your offspring, and My blessing on your descendants; and they will
spring up among the grass like poplars by streams of water.  This will say, "I am the LORD'S";
and that one will call on the name of Jacob; and another will write on his hand, "Belonging to
the LORD," and will name Israel's name with honor.
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a. In another eschatological prophecy, the pouring out of the Spirit is metaphorically
described as pouring out water on a dry land (i.e., rain), and paralleled to God's blessing
(Young, Isaiah, 3:166-7).  

b. As a result, their descendants will be numerous and multiply greatly and people will
publicly and joyfully identify themselves as belonging to the LORD (v.  5; seen in the
changing of names, etc.).

50. Isaiah 59:21: "As for Me, this is My covenant with them," says the LORD: "My Spirit which
is upon you, and My words which I have put in your mouth, shall not depart from your mouth,
nor from the mouth of your offspring, nor from the mouth of your offspring's offspring," says
the LORD, "from now and forever."

In God's covenant with His people, the two elements (His Spirit and His words) may amount
either to "spirit-filled testimony" (Leupold, Isaiah, 2:305) or to prophetic revelation (e.g., the
Bible; see Young, Isaiah, 3:442) or an anticipation of Christ, the "Word" of God (Grogan,
"Isaiah", EBC, 6:327, though this seems farfetched in context).

51. Isaiah 61:1-2: The Spirit of the LORD is upon me, because the LORD has anointed me to bring
good news to the afflicted; He has sent me to bind up the brokenhearted, to proclaim liberty
to captives, and freedom to prisoners; to proclaim the favorable year of the LORD, and the day
of vengeance of our God; to comfort all who mourn,

a. The first part may be paraphrased: "Because the LORD has anointed me, the Spirit of the
LORD is upon me" (Young, Isaiah, 3:459).  Alexander points out, "Unction in the Old
Testament is not a mere sign of consecration to office, . . .  but the symbol of spiritual
influences, by which the recipient was both qualified and designated for his work"
(Alexander, Isaiah, p. 397).  

b. The task he is anointed by the Spirit is preeminently to preach (Grogan, "Isaiah", EBC,
6:333).  Though he brings different messages to different people, the focus is contextual
deliverance, including:

i. The afflicted need good news (which is a summary of the whole work; Leupold,
Isaiah, 2:320). 

ii. The brokenhearted need binding (through the preaching of liberty and freedom).

iii. All need to hear the proclamation of the year of the LORD's favour (and the day of
God's vengeance).

N.B. God's mercy requires one year, but His vengeance only one day (see Young, Isaiah,
3:460)!
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iv. The mourning need comforting.

52. Isaiah 63:10-11: But they rebelled and grieved His Holy Spirit; therefore, He turned Himself
to become their enemy, He fought against them.

a. Israel's rebellion grieved ("`atsab", also used of God's grief in making man in Gen. 6:6)
Him.  That God's Spirit can be grieved shows that He is a person (Alexander, Isaiah, p.
421).

b. The depth of his grief is seen in that He Himself turned against them and became their
enemy (which finally resulted in the exile).

c. The reference to God putting the Holy Spirit in their midst may refer to Num. 11:24-30,
when He came upon the seventy elders to equip them for leadership (Leupold, Isaiah,
2:345).

d. Some see the reference to the angel of God's Presence (v. 9), God, and the Holy Spirit as
an implicit reference to the Trinity (Alexander, Isaiah, p.  421; Young, Isaiah, 3:482-3).

53. Micah 3:8: On the other hand I am filled with power--with the Spirit of the LORD--and with
justice and courage to make known as Jacob his rebellious act, even to Israel his sin.

a. Micah presents his credentials as a prophet (Allen, Joel, p. 313):

i. He is filled with power--He does not bend to the needs of "clients" as the false
prophets do.

ii. He is filled with justice, and must call Israel's and Judah's sins "sin".

iii. He is filled with courage ("manliness"; von Orelli, Minor Prophets, p.  201) 

b. All of this comes "with [the help] of the Spirit" (Allen, Joel, p. 314 n. 40). 

c. The verb tense (perfect) indicates that the filling has taken place in the past.  The context
indicates that this filling is still present.  "In other words, he was aware that he was
continuously filled by the Spirit" (Wood, Holy Spirit, p. 46).

PERIOD 4: PNEUMATOLOGY DURING THE EXILIC PERIOD

54. Ezekiel 2:2 (see also 3:24): And as He spoke to me the Spirit entered me and set me on my
feet; and I heard Him speaking to me . . .

Ezekiel has more to say about the Spirit than any of the other exilic prophets.  Here, we see that
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the visions he experienced drained him of strength; the Spirit (more likely spiritual energy or
power; Taylor, Ezekiel, p. 61) accordingly comes into him and enables him to stand.

55. Ezekiel 3:12, 14 (see also 8:3 and 11:1, 5, 24; 43:5): Then the Spirit lifted me up, and I heard
a great rumbling sound behind me, "Blessed be the glory of the LORD in His place." . . . So
the Spirit lifted me up and took me away; and I went embittered in the rage of my spirit, and
the hand of the LORD was strong on me.

There is debate over whether this was an actual physical lifting (Zimmerli, Ezekiel, 1:139?)
or a subjective experience in a vision of being airborne (Taylor, Ezekiel, p. 66; Alexander,
"Ezekiel", EBC 6:764), though the latter is more likely.

56. Ezekiel 11:1-10: Moreover, the Spirit lifted my up and brought me to the east gate of the
LORD's house which faced eastward. . . .  And He said to me, "Son of man, these are the men
who devise iniquity and give evil advice in this city, who say, 'Is not the time near to build
houses? This city is the pot and we are the flesh.' Therefore, prophesy against them, son of
man, prophesy.  Then the Spirit of the LORD fell upon me, and He said to me, "Say, 'Thus says
the LORD, "So you think, house of Israel, for I know you thoughts.  You have multiplied your
slain in this city, filling its streets with them.  Therefore, thus says the Lord GOD, "Your slain,
whom you have laid in the midst of the city are the flesh, and this city is the pot; but I shall
bring you out of it.  You have feared a sword upon you; so I will bring a sword upon you," the
Lord GOD declares.  "And I shall bring you out of the midst of the city, and I shall deliver you
into the hands of strangers and execute judgments against you.  You will fall by the sword, I
shall judge you to the border of Israel; so you shall know that I am the LORD."

The Spirit "fell" upon (`al) Ezekiel and caused him to prophesy against Israel.  When this verb
is used of physical actions, "a violent or accidental circumstance is often indicated" (Fisher,
"napal", TWOT).  

57. Ezekiel 36:26-27 (also 37:14 and 39:29): Moreover, I will give you a new heart and put a new
spirit within you; and I will remove the heart of stone from your flesh and give you a heart of
flesh.  And I will put My Spirit within you and cause you to walk in My statutes, and you will
be careful to observe My ordinances.

God promises to put His Spirit within His people.  This will enable them to walk in His ways.

58. Daniel 4:8-9, 18; 5:11-12: 

4:8-9: But finally Daniel came in before me, whose name is Belteshazzar according to the
name of my god, and in whom is a spirit of the holy gods; and I related the dream to him,
saying, "O Belteshazzar, chief of the magicians, since I know that a spirit of the holy gods is
in you and no mystery baffles you, tell me the visions of my dream which I have seen, along
with its interpretation."
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4:18: This is the dream which I, King Nebuchadnezzar, have seen.  Now you, Belteshazzar,
tell me its interpretation, inasmuch as none of the wise men of my kingdom is able to make
known to me the interpretation; but you are able, for a spirit of the holy gods is in you.

5:11-12: There is a man in your kingdom in whim is a spirit of the holy gods; and in the days
of your father, illumination, insight, and wisdom like the wisdom of the gods was found in
him.  And King Nebuchadnezzar, your father, your father the king, appointed him chief of the
magicians, conjurers, Chaldeans, and diviners.  This was because an extraordinary spirit,
knowledge and insight, interpretation of dreams, explanation of enigmas, and solving of
difficult problems were found in this Daniel, whom the king named Belteshazzar.  Let Daniel
now be summoned, and he will declare the interpretation.

As with Joseph, pagan rulers (in chapter 4, Nebuchadnezzar; in chapter 5, the queen mother
of Babylon) recognized Daniel's amazing insight and attributed it to "a spirit of the holy gods".
Wood points out, "The word 'spirit' (ruah), as used here by a person of pagan background, is
not a reference to the Holy Spirit, but it is the king's way of identifying the point of contact
within Daniel by which this holy God could make the necessary revelation" (Wood, Daniel,
p. 106).  While this may be true, we still maintain the possibility of God using the mouth of
an unbeliever to speak more than he knows (compare John 11:49-52).

59. Haggai 2:4-5: "But now take courage, Zerubbabel", declares the LORD, "take courage also,
Joshua son of Jehozadak, the high priest, and all you people of the land take courage," declares
the LORD, "and work; for I am with you," says the LORD of hosts.  "As for the promise which
I made you when you came out of Egypt, My Spirit is abiding in your midst; do not fear!"

God has kept His promise to dwell in the midst of Israel (Exod. 29:14-15), which His Spirit
has done (this equated God and His Spirit).  He continues to do so, even though they have been
in exile and doubting Him.  Note that He dwells in the midst of the people; this does not
necessarily mean in their heart (von Orelli, Minor Prophets, p. 291)

60. Zechariah 4:6: Then he answered and said to me, "This is the word of the LORD to Zerubbabel
saying, "Not by might nor by power, but by My Spirit," says the LORD of hosts.

An angel of God promises Zechariah that the temple will be completed, but not by human
power or might.  The form is something of a motto, "to guide all endeavours and enterprises
of the nation in these evil days" (Leupold, Zechariah, p. 87).  We probably should not seek to
discern between "might" or "power"--"These two words are closely synonymous. . . .  They
represent every human resource and ability such as physical strength or mental strength, all
material and spiritual resources--even armies for that matter" (Leupold, Zechariah, p. 87).

61. Zechariah 7:12: And they made their hearts like flint so that they could not hear the law and
the words which the LORD of hosts had sent by His Spirit through the former prophets;
therefore great wrath came from the LORD of hosts. 
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It is God's Spirit who speaks His word through the prophets.  Leupold notes, "There was,
therefore, from days of old a correct and an adequate conception of inspiration as the work of
God's Spirit" (Leupold, Zechariah, p. 139).  Zechariah is the first OT prophets to mention this
concept of inspiration; it has no parallel in the other OT prophets (Baldwin, Haggai, Zechariah,
Malachi, p.  147), though it is similar to Neh. 9:30.

62. Zechariah 12:10: And I will pour out on the house of David and on the inhabitants of
Jerusalem, the Spirit of grace and of supplication, so that they will look on Me whom they have
pierced; and they will mourn for Him, as one mourns for an only son, and they will weep
bitterly over Him, like the bitter weeping over a first-born.

God will pour out His Spirit "of grace (e.g., compassion; RSV) and supplication", or "the Spirit
which conveys grace and calls forth supplications" (Perowne, Haggai and Zechariah, pp.
132-33).

63. Nehemiah 9:20: And Thou didst give Thy good Spirit to instruct them, Thy manna Thou didst
not withhold from their mouth, and Thou didst give them water for their thirst.

After God gave the Law, He gave His Spirit to instruct the people, and manna and water to
sustain them--the lacked nothing, but also gained appreciated nothing (v. 17; Kidner, Ezra and
Nehemiah, p. 112).

64. Nehemiah 9:30: However, Thou didst bear with them for many years, and admonished them
by Thy Spirit through Thy prophets, yet they would not give ear.  Therefore Thou didst give
them into the hand of the peoples of the lands.

This may reflect Zech. 7:12 (Clines, Ezra, Nehemiah, Esther, p. 197).  God the Spirit
admonished Israel through His mouthpieces the prophets.

65. Malachi 2:15: Yet you say, "For what reason?" Because the LORD has been a witness between
you and the wife of your youth, against whom you have dealt treacherously, though she is your
companion and your wife by covenant.  But not one has done so who has a remnant of the
Spirit. And what did that one do while he was seeking a godly offspring? Take heed then, to
your spirit, and let no one deal treacherously against the wife of your youth."

NIV: Has not the LORD made them one? In flesh and spirit they are his.  And why one?
Because he was seeking godly offspring.  So guard yourself in your spirit, and do not break
faith with the wife of your youth.

NIV margin: But the one who is our father did not do this, not as long as life remained in him.
And what was he seeking? An offspring from God.  So guard yourself in your spirit, and do
not break faith with the wife of your youth.



This is the most difficult verse in Malachi to translate, and within this context the meaning of
"spirit" is debated.  It literally reads, "And a remnant of the Spirit [or spirit] to him" (Blaising,
"Malachi" BKC(OT), p. 1581).  If it refers to the Holy Spirit, it indicates that those who have
the Spirit are being faithful in their marriages.  Because of the difficulty in translation, it would
be best not to try to draw dogmatic conclusions as to what the passage is saying!  

PNEUMATOLOGY DURING THE LIFE OF CHRIST 

(Chronologically arranged by Matthean priority;
adapted from Aland's Synopsis of the Four Gospels)

66. Luke 1:15: For he will be great in the sight of the Lord, and he will drink no wine or liquor and
he will be filled with the Holy Spirit, while yet in his mother's womb.

a. John the Baptist was filled with the Holy Spirit even before he was born!  Does this
imply a "pre-natal sanctification" (Marshall, Luke, p. 58), or just an expression indicating
an extent of time (from the beginning to the end of his life; see Hendriksen, Luke, pp. 71,
96-7).  Whatever we answer, John is obviously intended to be seen as someone who is
unique, and should not be taken as a model for believers today.

b. We see one shift from the OT perspective--John would be filled continuously with the
Holy Spirit (rather than empowered for a time; see Ellis, Luke, p.  67).  

c. The filling of the HS is contrasted with that of the filling of wine (Liefeld, "Luke", EBC,
8:827; see Eph. 5:18).  The two are shown to be mutually exclusive.

d. Ewert maintains: "There is no substantial difference between the coming of the Spirit of
God upon the prophets (e.g., Is. 61:1) and the coming of the Word of god to them (Ezek.
1:3).  Similarly in the case of John the Baptist, the angel declares that he will be filled
with the Holy Spirit from the womb, and then, later, the Word of God comes to John (Lk.
3:1, 2).  These are alternate ways of describing the beginning of his prophetic ministry;
they remind us once again of the close connection between the Spirit and the Word of
God" (Ewert, Spirit in the New Testament, p. 33)

e. "Spirit" (pneuma) is used 385 times in the NT, of which more than 260 times it refers to
the HS.  The adjective "holy" (hagios) is attached to it 94 times.  Pneuma is used in the
NT of:

i. "Wind" (the root of the word; John 3:8)

ii. "Breath" (2 Thess. 2:8)

iii. "Spirit", in three senses:

(1) Part of a human being; "That aspect of man through which God most
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immediately encounters him (Rom. 8:16; Gal. 6:18; Phil. 4:23; 2 Tim. 4:22;
Phlm. 25; Heb. 4:12; Jas. 4:5), that dimension of the whole man wherein and
whereby hs is most immediately open and responsive to God (Matt. 5:3, Lk.
1:47, Rom. 1:9, and 1 Pet.  3:4)" (Brown, "Spirit", NIDNTT, 3:693)

(2) Evil or unclean spirit(s) (Mark 1:23)

(3) The Spirit of God (Luke 1:15)

67. Luke 1:35: And the angel answered and said to her.  "The Holy Spirit will come upon you, and
the power of the Most High will overshadow you; and for that reason the holy offspring shall
be called the Son of God.

a. The poetic parallelism equated the HS with the "power of God".

b. He will "come upon" (eperchomai epi; also used in Acts 1:8) or "overshadow" Mary and
through that creative act she will conceive Jesus.  "Overshadow" "carries the sense of the
holy, powerful presence of God, as in the description of the cloud that 'covered' . . . the
tabernacle when the tent was filled with the glory of God (Exod. 40:35; cf. Ps. 91:4)"
(Liefeld, "Luke" EBC, 8:831-2).  It may also carry the thought of the HS hovering over
the waters (Gen.  1:2; Hendriksen, Luke, p. 88), seen by the creative act He performs in
Mary.

68. Matthew 1:18, 20: Now the birth of Jesus Christ was as follows.  When His mother Mary had
been betrothed to Joseph, before they came together she was found to be with child by the Holy
Spirit.  But when he had considered this, behold, an angel of the Lord appeared to him in a
dream, saying, "Joseph, son of David, do not be afraid to take Mary as your wife; for that
which has been conceived in her is of the Holy Spirit.  

a. There is no physical union implied in Jesus' conception by the Holy Spirit; "Instead, the
power of the Lord, manifest in the Holy Spirit who was expected to be active in the
Messianic age, miraculously brought about the conception" (Carson, "Matthew", EBC,
8:74). 

b. There may be a linking to the Spirit's role in creation (Gen. 1:2) in this sense: just as He
participated in the original creation, He now participates in the recreation which will
come with the birth, life, and death of Messiah (see Hill, Matthew, p. 78).

69. Luke 1:41-2: And it came about that when Elizabeth heard Mary's greeting the baby leaped in
her womb; and Elizabeth was filled with the Holy Spirit.  And she cried out with a loud voice,
and said "Blessed among women are you, and blessed is the fruit of your womb!

   Elizabeth was filled with (pimplemi) the HS, though appears as a temporary filling
empowering her to prophecy.  Geldenhuys points out: "Though it is a natural phenomenon for
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an unborn child frequently to make movements during the sixth month of pregnancy, the
movement made by him was nevertheless extraordinary.  And as Godet remarks: 'At the
sudden leaping of this being who she knows is compassed by special blessing, the veil is rent.
The Holy Spirit, the prophetic Spirit of the old covenant, seizes her, and she saluted Mary as
the mother of the Messiah'" (Geldenhuys, Luke, p.82).

70. Luke 1:67: And his father Zacharias was filled with the Holy Spirit, and prophesied saying; 

As with Elizabeth, Zacharias was filled with (pimplemi) the HS as an empowerment to
prophecy.  

71. Luke 2:25-32: And behold, there was a man in Jerusalem whose name was Simeon; and this
man was righteous and devout, looking for the consolation of Israel; and the Holy Spirit was
upon him.  And it had been revealed to him by the Holy Spirit that he would not see death
before he had seen the Lord's Christ.  And he came in the Spirit into the temple; and when the
parents brought in the child Jesus, to carry out for Him the custom of the Law, then he took
Him into his arms, and blessed God, and said, "Now Lord, Thou dost let Thy bond-servant
depart in peace, according to Thy word; for my eyes have seen Thy salvation, which Thou hast
prepared in the presence of all peoples, a light of revelation to the Gentiles, and the glory of
Thy people Israel."

a. The HS was upon (epi) Simeon, empowering him to be "righteous and devout".
Hendriksen notes, "In some manner, even now before Pentecost, the Holy Spirit rested
abidingly upon him.  He was being constantly influenced by the Spirit" (Hendriksen,
Luke, p. 166).

b. Further, the Spirit enabled him (upo + genitive, "by means of") to recognise the
Messiahship of Jesus, even though He was only an infant at the time.  It was while he
was "in the Spirit" (en to pneumati) that he came into the temple when Jesus was being
circumcised (v. 27).  Turner identifies this a dative of attendant circumstances: "Simeon
came into the Temple as a man with the Spirit; the Spirit led him in at the appropriate
moment, enabled him to recognise in the infant Jesus the salvation for which he had
waited, and inspired the prophecy which he uttered in response to the situation (2:34)"
(Turn er, "Spirit Endowment in Luke/Acts", p. 47).  

c. Ewert points out: "One might compare the first two chapters of Luke to an Old
Testament island surrounded by the waters of the New Testament.  Zechariah, Elizabeth,
and Simeon, whose prophetic utterances Luke reports, stand, as it were, at the turning
point of the ages.  The languages of their oracles is borrowed from the Old Testament,
but by the Holy Spirit they are given to see that the days of fulfillment have arrived, and
that God is about to do something new for the salvation of his people" (Ewert, Spirit in
the New Testament, p. 35).

72. Matthew 3:11 (see also Mark 1:8, Luke 3:16, and John 1:33): As for me, I baptize you in water
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for repentance, but He who is coming after me is mightier than I, and I am not even fit to
remove His sandals; He Himself will baptize you with the Holy Spirit and fire.

a. John baptises (in water) as a preparation in regard to repentance (and as a preparation for
Jesus' baptism; see Dunn, Baptism, p. 11, who summarises: "John's baptism was
essentially preparatory, not initiatory, a prophetic symbol of the messianic baptism, in
that it symbolized and prepared the way for the action and experience of the messianic
judgment.  In its immediate application as a rite it proclaimed God's willingness to
cleanse the penitent there and then and to bring him safely through the coming wrath",
p. 17).

b. Jesus, however, baptises more powerfully; He does so for fulfillment (redemption; Hill,
Matthew, pp. 94-5) and initiates the Messianic Age.  

i. Cranfield relates: "While John administers the eschatological sacrament of baptism,
the coming one will actually bestow the eschatological gift of the Spirit" (Cranfield,
Mark, p. 49).  Essentially, Jesus has the Spirit and will confer it on His followers
(Barrett, John, p. 178), a ministry which John cannot claim.

ii. Morris further explains: "But baptism is a figure which stresses abundant supply.
So John will mean that the Spirit leads men into the infinite divine spiritual
resources.  This had not been possible previously, for there is a quality of life that
Christ and none other makes available to men.  This life is a positive gift coming
from the Spirit of God.  Baptism with water had essentially a negative significance.
It is a cleansing from _____.  But baptism with the Spirit is positive.  It is the
bestowal of new life in God." (Morris, John, p. 153)

c. Jesus' baptism will be "in (en) the Holy Spirit and fire".  Is this one baptism or two? The
construction, with one preposition governing both words, indicates one (Carson,
"Matthew", EBC, 8:105).  In this case, what does "fire" symbolise?

i. Purification (Albright and Mann, Matthew, p. 27; Carson, "Matthew", EBC,
8:105), seen in the "tongues of fire" given at Pentecost, or

ii. God's wrath as seen in the last judgment (see especially v. 12: "Spirit-and-fire
together describe the one purgative act of messianic judgment which both repentant
and unrepentant would experience, the former as a blessing, the latter as
destruction"; Dunn, Baptism, p. 11), or

iii. Both purification and wrath (both Pentecost and the final judgment; Hendriksen,
Matthew, p. 209; see also Cranfield, Mark, pp. 50-1)?

d. The Greek construction of "baptize in water" and "baptize in Spirit and fire" are the same
(en + dative without the definite article).  Thus, as "water" is the instrument of John's
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baptism, "Spirit and fire" is the instrument of Jesus' baptism (BDF, para. 195 (1d)).

73. Matthew 3:16-7 (see also Mark 1:10, Luke 3:22, and John 1:32): And after being baptized,
Jesus went up immediately from the water, and behold, the heavens were opened, and he saw
the Spirit of God descending as a dove, and coming upon Him, and behold, a voice out of the
heavens, saying, "This is My beloved Son, in whom I am well-pleased."

a. After Jesus' baptism, the Holy Spirit descends upon (eis in Matt., Luke, and John; eis in
Mark) Him, and God declares Him to be His Son.  

i. Luke often uses spatial images of the Spirit coming "on" or "in" or "upon" people.
Turner points out: "The assertions that the Spirit is 'on' a person, or "in" him, are
simply two different spatial metaphors denoting the same reality: viz. that God's
Spirit is at work in and through the life of the one so described.  Luke is not
concerned to tell us where the Spirit was (six inches above the heads of Simeon
(2:25) and Jesus (3:22); later 'inside' Jesus (4:1) and then brought back to the
position of a halo again (4:18)), but rather that the Spirit was with these men and
regularly active through them (cf. Acts 10:38-39)." (Turner, "Spirit Endowment in
Luke/Acts", p. 46).

   Further on, he summarises: "The spatial imagery is simply a vivid metaphor for
inception--a way of saying that something begins (perhaps suddenly) to happen, by
picturing it (locally) as `arriving'. . . . To say that at a particular point in time the
Spirit 'came upon' someone is to say that from that moment the Spirit commenced
(in some sense) to be active in him; or, at least, to be active in a new way in him.
And to say the Spirit 'fell on' someone is to denote a particularly vigorous,
charismatic or intense experience of God's Pneuma. (Ibid., p.  50)

ii. This coming of the Spirit, then, simply shows Jesus' "endowment with power,
wisdom and holiness for the fulfillment of the Messianic ministry" (Hill, Matthew,
p. 97).  

b. This is not teaching that Jesus did not have the HS before, but is:

i. An identification of Jesus as Messiah (Carson, "Matthew", p. 110), and 

ii. An anointing and empowering of Jesus by the Spirit specifically for His ministry
as the Messiah (which means "anointed one").  

(1) Russell states that Luke's emphasis on the Holy Spirit in 1:15, 41-2, 67, and
2:25-8 establish four precedents which Luke uses to show that we are to
"under stand Jesus' baptism with the Spirit as an empowerment for public
ministry, but that he has a unique prophetic task . . . to fulfill the prophetic
aspect of the Isaianic servant's ministry" (Russell, "The Anointing", p. 48).
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(2) As such, it marks the beginning of the End time, the ushering in of the
Messianic Age.  It is not so much a change in Jesus' life as the opening of a
new era of salvation history (Dunn, Baptism, p. 24).

c. Is Jesus' baptism in the Spirit an "archetype" for all Christians?

i. Dunn maintains, "this first baptism in the Spirit could well be taken as typical of
all later Spirit-baptisms--the means by which God brings each to follow in Jesus'
footsteps.  Jesus as representative of the people . . . is the first to enter the promise
made to the people." (Ibid., p. 32).  

ii. See also Russell, "The Anointing", who seeks to show that Luke uses the term
"anointing" for the baptism of the Holy Spirit.  

iii. On the other side, however, is Turner, who concludes: "Luke does not appear to be
interested in presenting Jesus' relationship to the Spirit as archetypal; indeed, he
rather stresses the unique aspects of the Spirit's work in Jesus" (Turn er, "Jesus and
the Spirit in Lucan Perspective", p. 40).

d. The dove as a symbol of the HS is not found in the OT, though it is found in late Jewish
literature (Hill, Matthew, p. 96).  It may be a reminder to the Spirit "brooding" over the
waters (Gen. 1:2) or of the dove sent out by Noah after the flood, in which case it "would
signify the end of judgment and the beginning of a new era of grace" (Dunn, Baptism,
p. 27 n. 13).

e. Was it only Jesus who saw the HS vision and understood the voice (see Mark's account;
McNeile, Matthew, pp. 35-6; Turner, "Spirit Endowment in Luke/Acts", p. 50), or did
the crowd present see the dove (Russell, "The Anointing", p. 49)? If this is the case, He
must have later told His disciples about the encounter.

f. Some Pentecostals point out that there were two operations of the Spirit in the life of
Jesus, one at His conception, the other at His equipping for ministry.  They feel that this
should serve as a model for us today (see Bruner, A Theology, p. 68).  However, as
Bruner says, "One may wonder if there is not a certain lack of sensitivity in Pentecostals'
paralleling their own conversion with Jesus' virgin birth, and of their subsequent spiritual
experience in tongues with Jesus' baptism.  Can it properly be said that Jesus underwent
'two experiences'?  And can it be said that Jesus 'needed' to have a 'second' experience?
As surely as Jesus' baptism was a vital and unquestionably real and empowering
experience, can it be said that his 'first' experience, like that of the Pentecostals', was only
a 'participation' in the divine, a partial filling, imperfect and needing power and
supplementation?" (Ibid., pp. 221-2)

74. Luke 4:1 (see also Matthew 4:1 and Mark 1:12): And Jesus, full of the Holy Spirit, returned



PNEUMATOLOGY DURING THE LIFE OF CHRIST--PAGE 34

from the Jordan and was led about by the Spirit in the wilderness 

   After Jesus' baptism, the same Spirit who had descended on Him now leads Him out into the
wilderness for temptation as a preparation for His ministry.  The term used by Mark indicates
a strong compulsion (see Mk. 1:34, where the same word used of casting out demons!)--"we
should think of a moral compulsion by which the Spirit made it clear to Jesus that the
acceptance of his Servant-vocation must lead him by way of this encounter" (Cranfield, Mark,
p. 56).

75. Luke 4:14-19: And Jesus returned to Galilee in the power of the Spirit; and news about Him
spread through all the surrounding district.  He taught in their synagogues, and everyone
praised Him.  He went to Nazareth, where he had been brought up, and on the Sabbath day he
went to the synagogue, as was his custom.  And he stood up to read.  The scroll of the prophet
Isaiah was handed to him.  Unrolling it, he found the place where it is written: The Spirit of
the Lord is upon Me, be cause He anointed Me to preach the Gospel to the poor.  He has sent
me to proclaim freedom for the prisoners and recovery of sight for the blind, to release the op
pressed, to proclaim the favorable year of the Lord."

a. Once He overcomes Satan in the temptation, He begins His public ministry "in the power
(en te dunamei) of the Spirit".  "What Luke means . . . is not that the Spirit gave him the
power to return to Galilee, even less that the Spirit carried him there--so the dative is not
an instrumental one--but that when he returned to Galilee he did so as a man with the
power of the Spirit.  In short, his having the power of the Spirit was a circumstance
which attended his return to Galilee." (Turner, "Spirit Endowment in Luke/Acts", p. 46).
As Ewart more concisely notes: "Equipped by the Spirit of God, with the nature of his
messiaship tested and affirmed, Jesus began his ministry in Galilee both in word and
deed." (Ewart, The Holy Spirit in the New Testament, p. 57)

b. Here we see Jesus' own interpretation of the Spirit coming on Him at His baptism
(Russell, "Holy Spirit in Luke-Acts", p. 49).  What is the significance of that event? As
Turner notes: "It amounts to this: that Jesus has received the Spirit as the power to effect
messianic aphesis [release] of the ptochoi [poor] (4:18; 7:21f), the tethrausmenoi [those
who are oppressed] (4:18), those whom Satan had bound (13:16), in short, of all hoi
katadunasteusmenoi upo tou diabolou [those under the power of the devil] (Acts 10:38).
The Spirit is with him and empowers him to inaugurate the cosmic eschatological
liberation which will be finally consummated in the apokatastasis panton [restoration of
all things] (Acts 3:21; cf. 1:6)." (Turner, "Jesus and the Spirit in Luke", p. 22)

c. Russell brings out four important points (Russell, "Holy Spirit in Luke-Acts"):

i. In quoting Isa. 61:1-2, Jesus omits 61:2b ("and the day of vengeance of our God").
By doing so, He excludes the Gentiles from vengeance (p. 51), 

ii. Not only that, this exclusion from vengeance leads to their inclusion in partaking
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of the blessings promised through Isaiah.  The scope of God's blessings were
broadened.  His Jewish hearers, seeing that what they had thought of as exclusively
theirs given over to the Gentiles by this "self-styled" prophet, were en raged! (pp.
51-2)

iii. Jesus announces Himself as the fulfillment of Isaiah's promise, inaugurating the
first in a series of blessings (which the Spirit would pour out through Him) that
would lead to the end of the age (p. 52).

iv. In this passage, then, Luke has "established Jesus' model for Spirit-anoint ed
ministry.  Its nature is prophetic--i.e. a word from God.  Its tone is positive--it is
good news.  Its recipients are those whom the world has beaten down--the poor,
captives, blind, and downtrodden." (p. 53)

76. John 3:5-10 (compare John 6:63): Jesus answered, "Truly, truly, I say to you, unless one is
born of water and the Spirit, he cannot enter into the kingdom of God.  That which is born of
the flesh is flesh; and that which is born of the Spirit is spirit.  Do not marvel that I said to you,
'You must be born again.' The wind blows where it wishes and you hear the sound of it, but do
not know where it comes from and where it is going; so is every one who is born of the spirit."
Nicodemus answered and said to Him, "How can these things be?" Jesus answered and said
to him, "Are you the teacher of Israel, and do not understand these things?"

a. Whatever else we may debate on this passage, the essential teaching is that spiritual birth
is the entrance requirement into the kingdom of God.

b. What is being "born of water" and how is that related to being "born of Spirit"? There are
three major categories of options.

i. Repentance, i.e., John's baptism (which was known to Nicodemus).  Water, then,
would stand for purification.  The meaning would be that Nicodemus was to accept
John's baptism (repentance) and the Spirit (regeneration).  

ii. Physical procreation; water can have reference to the male's semen in semitic
thought; or this may refer to the water of the physical body (or the fluid) at birth
(though we have no actual parallels in ancient literature to the idea expressed here
by Jesus).  

(1) On the surface, this would be saying, "You must be born physically and born
spiritually".  Lindars, however, maintains that John would have used "blood"
if he wanted to refer to physical generation (Lindars, John, p. 152)

(2) It seems better, however, to tie the words "water and spirit" together as
"spiritual seed" because neither has the definite article and both are governed
by the same preposition (ek).  This would be a pun of Jesus linking physical
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birth and spiritual birth in an intimate way, with the total impact of the
statement not really differing from simply being born of the Spirit (Morris,
John, pp.  216-7).

iii. Christian birth: within this option, there are three possible interpretations:

(1) "Water and Spirit" together refer to spiritual birth (if we take the word for
"Spirit" as a pun on the word "wind") so that "born of water and Spirit" (or
"born of water and wind") is a metaphor by Jesus that means "born of
Spiritual water". This is essentially the same view as 2D above, but with the
focus on the spiritual side and not the physical.

(2) Zane Hodges, in what seems an unlikely supposition, thinks that is a double
metaphor.  He sees "water and wind" (not Spirit) as the correct translation,
and explains it as an expansion of being "born from above" (an alternate
translation of 3:5).  Nicodemus misunderstood it as being born again, and
Jesus is now in the process of correcting him.  It essentially is a reference to
the work of the Holy Spirit as seen in the OT.  Both water (or rain) and wind
come from the heavens, and both were used metaphorically of the work of
God's Spirit in the new birth (water in Isa. 44:3-5 and wind in Ezek. 37:9-10),
and both would have been familiar to a "teacher of Israel" (v. 10) (see
Hodges, "Water and Spirit").

(3) Water refers to Christian baptism (Barrett, John, p. 209).  This is the least
likely option, as Nicodemus would have no idea of what Jesus meant (be
cause Christian baptism was still unknown at that time; Morris, John, p. 217).

(a) It would, however, make sense to John's audience.

(b) This view does not have to be seen as teaching that baptism is effective
for salvation, as the focus is on the Spirit, and not the water.

c. What is "born again" (or "born from above")? It refers to the exchange of an old nature
for a new one, and the various expressions in John (born of God, of the Spirit, from
above, again) essentially refer to the same event of the initiation into the family of God.

d. Jesus expected Nicodemus to understand this (v. 10) as a teacher of Israel--implying that
the fundamental concepts He expresses are witnessed to in the OT (Barrett, John, p. 211).

77. John 4:23-4: But an hour is coming, and now it, when the true worshipers shall worship the
Father in spirit and truth; for such people the Father seeks to be His worshipers.  God is spirit;
and those who worship Him must worship in spirit and truth.
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a. Is "spirit" the Holy Spirit? Brown notes: "His statement has nothing to do with
worshiping God in the inner recesses of one's own spirit; for the Spirit is the Spirit of
God, not the spirit of man, as verse 24 makes clear." (Brown, John, 1:180).  

b. The basic idea is that we cannot worship God without the help of the Holy Spirit, that
"only those who have the Spirit of God can worship him as Father" (Ewart, The Holy
Spirit in the New Testament, p. 73).

78. Matthew 10:19-20 (see also Mark 13:11 and Luke 12:11-12): But when they deliver you up,
do not become anxious about how or what you will speak; for it shall be given you in that hour
what you are to speak.  For it is not you who speak, but it is the Spirit of your Father who
speaks in you.

a. Jesus' disciples were not to be anxious as to their testimony before the rulers, for the
Spirit would speak through them.  

i. The essential pledge is "to believers who have been brought before tribunals
because of their witness" (Carson, "Matthew", EBC, 8:249), and not to lazy
preachers (Ewert, Spirit in the New Testament, p. 63) or missionaries in the process
of their witnessing (Lane, Mark, p. 462).  

ii. This will not be done by "mechanical dictation"--the Spirit will work through their
personality in such a way that He speaks through them (see Hendriksen, Matthew,
p. 465).  Examples of this in Acts include, among others, Peter and John (Acts
4:1-22) and Stephen (6:8-7:60) before the Sanhedrin.

b. McNeile states: "It is possible that Jesus had in mind Joel ii. 28f.; the gift of the Spirit
was to be one of the signs of the approach of the new age, and it [sic] help the disciples
in their persecutions" (McNeile, Matthew, p.  140).  

79. Matthew 12:22-32 (see also Mark 3:22-30 and Luke 12:8-12): Then there was brought to Him
a demon-possessed man who was blind and dumb, and He healed him, so that the dumb man
spoke and saw.  And all the multitudes were amazed, and began to say, "This man cannot be
the Son of David, can he?" But when the Pharisees heard it they said, "This man casts out
demons only by Beelzebul the ruler of the demons."  And knowing their thoughts He said to
them, "Any kingdom divided against itself is laid waste; and any city or house divided against
itself shall not stand.  "And if Satan casts out Satan, he is divided against himself; how then
shall his kingdom stand? And if I by Beelzebul cast out demons by whom do your sons cast
them out?  Consequently they shall be your judges.  But if I cast out demons by the Spirit of
God, then the kingdom of God has come upon you.  Or how can anyone enter the strong man's
house and carry off his property, unless he first binds the strong man? And then he will plunder
his house.  He who is not with Me is against Me; and he who does not gather with Me scatters.
Therefore I say to you, any sin and blasphemy shall be forgiven men but blasphemy against the
Spirit shall not be forgiven.  And whoever shall speak a word against the Son of Man, it shall
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be forgiven him; but whoever shall speak against the Holy spirit, it shall not be forgiven him,
either in this age, or in the age to come.

a. Jesus cast out demons "by the Spirit of God" (v. 28; compare Luke 11:20, "by the finger
of God"; the two are essentially the same--Marshall, Luke, p.  475).  

b. Exactly what the blasphemy against the Holy Spirit is has been long debated.  In the
immediate context, it is the repeated accusations of the Scribes in attributing Jesus'
exorcisms to the power of Satan rather than the power of the HS (Lane, Mark, p. 146)..

c. Blasphemeo occurs 56 times in its various forms in the NT.  It is formed from two words
meaning "to harm" and "to speak", and basically means to speak or do ill of a person.
Blasphemy against God is either word or deed that insults His honour and/or holiness
(Wahrisch and Brown, NIDNTT, 3:341-2).  

d. The five main interpretive nuances for "blasphemy of the Holy Spirit" are:

i. Absolute rejection of the Holy Spirit by a Christian, who will never repent once he
goes this far (Heb. 6:4-8?). 

ii. A rejection of the Gospel (by a unbeliever) itself in full awareness that what you
are denying is true: "thoughtfully, willfully, and self-consciously rejecting the work
of the Spirit even though there can be no other explanation of Jesus' exorcisms than
that" (Carson, "Matthew", EBC, 8:292).

iii. Refusing to truly repent at any time in life (i.e., never becoming a Christian).

iv. Refusal to believe the miracles done by the Spirit in Jesus and the early church.
There are two ways to consider in regard to this view:

(1) This type of blasphemy is today no longer possible (either because the age of
miracles, when men could directly perceive the work of the HS and reject
Him, is now over or because Jesus is no longer physically present).

(2) This type of blasphemy is still possible today, and is committed when people
refuse to believe the testimony of the Scriptures about the works done by the
Spirit through Jesus.

e. There are two common elements in all five views:

i. This is a persistent sin (done until death, from which the person never repents).  It
is not so much a single sin, or even a series of sins, as it is an "fixed attitude of
mind" (Cranfield, Mark, p. 142), especially in light of the fact that "blasphemy is
an expression of defiant hostility toward God" (Lane, Mark, p. 145).
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ii. This is a sin done in full awareness of the consequences (it cannot be done
"accidentally").  In general it is recognized that anyone worried about whether or
not they had committed this sin has not done it (because if they had, they would
know it and not even care about it; see Cranfield, Mark, p. 142; also Lane, Mark,
p. 146).

iii. Because in the specific context Jesus is warning the Scribes, there may be
justification for Cranfield's observation: "those who most particularly should heed
the warning of this verse today are the theological teachers and the official leaders
of the churches" (Cranfield, Mark, p. 143).

80. Luke 11:13 (compare Matthew 7:11): If you then, being evil, know how to give good gifts to
your children, how much more shall your heavenly Father give the Holy Spirit to those who
ask him?

a. The Father is willing to give the HS if we ask, but in what sense?

i. The Spirit Himself (salvation, which is not likely in view of the use of the term
"children")?

ii. Or special endowments given by the Spirit (Marshall, Luke, p. 470; see Matt. 7:11),
such as:

(1) Anointing for ministry or service (e.g., power for witness) or 

(2) Charismata (prophecy, teaching, healings, administration, tongues, etc.), or
the gift(s) of righteous living (e.g., the fruit of the Spirit)?

iii. This does not address an initial "getting" of the Spirit, but a greater fullness of Him
(see Fredricks, "Rethinking", pp. 14-5).

iv. Our problem may be that we are thinking literally (i.e., gift or Spirit as a concrete
object or person) when we should be thinking metaphorically.  If so, this may be
a metaphor denoting "the beginning in that person of the set of revelatory activities
of the Spirit promised by Joel" (Turner, "Spirit Endowment in Luke/Acts", p. 58,
emphasis his)? (N.B.  This would be manifested through the endowments
mentioned above, and may not be separable from that idea.)

b. However we take this, we do see that the Spirit (whether initially or in greater fullness
or for special endowments) is available to God's children who ask for Him.

81. John 7:37-39: Now on the last day, the great day of the feast, Jesus stood and cried out, saying
"If any man is thirsty, let him come to Me and drink.  He who believes in Me, as the Scripture



PNEUMATOLOGY DURING THE LIFE OF CHRIST--PAGE 40

said 'From his innermost being shall flow rivers of living water.'" But this He spoke of the
Spirit, whom those who believed in Him were to receive; for the Spirit was not yet given,
because Jesus was not yet glorified.

a. "For the Spirit was not yet given" is difficult to translate--it is literally "For it was not yet
Spirit" (Morris, John, p. 427).  What does this mean?  There are several options (adapted
from Fredricks, "Rethinking", pp. 10-11):

i. It refers to a future and permanent indwelling of the Spirit, which had not yet taken
place (Blum, "John", BKC(NT), pp. 301-2).

ii. It means that "the Holy Spirit was not given in the characteristically Christian
manner and measure" (Barrett, John, p. 329).

iii. This is not the beginning of a new ministry of the HS, but the beginning of a new
manifestation of His work.  Variations on this include:

(1) Kaiser, who says, "He must come visibly as an exhibition that all who had
previously depended on the ministry of the Holy Spirit were totally vindicated
just as those who had depended on the future death of Christ" (Kaiser, Uses,
p.  95).

(2) Buswell and Lenski maintain that this was to be the power of the Spirit for
evangelism and the extension of the church, which has not been seen before
(Buswell, Theology, p. 119; Lenski, John, p. 580; Fredricks, "Rethinking",
p. 11).

b. However we view it, two things seem to be clear:

i. The HS was not totally inactive up to this point.

ii. He would, however, be received by the believer in a new way, a way that would
generate "streams of living water".  The meaning of this is probably well-captured
by Morris, "when a man believes he becomes a servant of God, and God uses him
to be the means of bringing the blessing to others" (Morris, John, p.  426).

82. John 14:16-17: And I will ask the Father, and He will give you another Help er, that He may
be with you forever, that is the Spirit of truth, whom the world cannot receive, because it does
not behold Him or know Him, but you know Him because He abides with you, and will be in
you.

a. Jesus asks the Father to give us "another" Helper.  

i. Obviously, in the context, Jesus is the first Helper.  The other, however, will be



PNEUMATOLOGY DURING THE LIFE OF CHRIST--PAGE 41

with us forever.  The Greek word used indicates another helper of the same nature
as the first (a hint of the equality of Spirit and Son?).

ii. Helper is literally "paraclete", a word with the primary meaning of "legal assistant,
advocate" (Barrett, John, p. 462).  Contra Barrett, the Spirit's work in this capacity
is to be viewed as forensic (judicial); "while the Paraclete is in one sense Jesus'
representative before the world, it is no less true that he is . . . simultaneously
advocate of the disciples who now officially represent their Lord" (Turner,
"Receiving the Spirit in John's Gospel", p. 27).  On the possible translations of
paracletos, see also Morris, John, pp. 662-6 and Lindars, John, pp. 478-9).

b. This Helper is the Holy Spirit--the "Spirit of truth" (also in 15:26 and 16:13) who will
be with them eternally. 

c. The world cannot "receive" Him, as it does not behold (lit. "see"--should we think of this
physically or spiritually?; see Brown, John, p. 639) or know Him.  In John, the "world"
means "mankind against God" (Barrett, John, p.  463), and, by definition, it would be
unable to know the Spirit.

d. You (the disciples) know Him, however, because He abides with you (plural) and He will
be in you (plural).

i. Note the textual question on the tense of "will be in you": should it be future
(Metzger, A Textual Commentary, p. 245) or present (Barrett, John, p. 463;
Lindars, John, p. 480)?

ii. "In" probably should not be taken spatially (e.g., the Spirit is physically "in"
people), but relationally (e.g., Jesus is "in" the Father--He has a close, intimate
relationship with God) (see Fredricks, ""Rethinking", pp. 12-13).  

iii. We should also be careful not to read in too much distinction between the
prepositions abide "with" and (will) be "in" (Ibid., p. 13)

83. John 14:26: But the Helper, the Holy Spirit whom the Father will send in my name, He will
teach you all things, and bring to your remembrance all that I said to you.

a. This is the only time the Spirit is identified directly as "Paraclete" and "Holy Spirit" in
John (see Brown, John, p. 650).

b. Here, Jesus stresses The Spirit's function of teacher of the church (Morris, John, p. 656).

c. His job of bringing to the memory all that Jesus said should probably be limited to the
Disciples.  They, in turn, wrote down all that was significant for us to know, which is
embodied in our NT.
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d. "He will teach you all things" is literally "That one (ekeinos) will teach you all things".
The pronoun "that one" "is not grammatically necessary, and, especially following the
neuter pneuma, it reminds us of the personality of the Spirit" (Morris, John, p. 656, n. 70;
see also Brown, John, p. 650).

84. John 15:26-27: When the Helper comes whom I will send to you from the Father, that is the
Spirit of truth, who proceeds from the Father, He will bear witness of Me, and you will bear
witness also, because you have been with Me from the beginning.

a. Barrett, commenting on John 14:16-7, notes "At this point the Paraclete is said to be
given by the Father at the Son's request; at v. 26 the Father sends him in Christ's name;
at 15:26 Christ sends him from the Father; at 16:7 Christ sends him.  John intends no
significant difference between these expressions" (Barrett, John, p. 461).  Morris writes,
"It is plain that the Spirit is regarded as being connected in the most intimate fashion with
both the Father and the Son.  The sending of the Spirit is an activity which concerns them
both" (Morris, John, p. 683).

b. In addition to what was discussed on the "Helper" passages above, the Spirit will bear
witness of Jesus.

c. As with John 14:26, the Spirit is referred to as ekeinos (the masculine form of "that
one").  Bernard comments: "However little modern conceptions of personality and of
what it implies were present to the mind of the first century, the repeated application of
ekeinos to the Spirit in these chapters (16:8, 13, 14; 14:26) shows that for Jn. to pneuma
tes aletheias meant more than a mere tendency or influence" (Bernard, John, p. 500).

85. John 16:7-11: But I tell you the truth, it is to your advantage that I go away;for if I do not go
away, the Helper shall not come to you; but if I go, I will send Him to you.  And He, when He
comes, will convict the world concerning sin, and righteousness, and judgment; concerning sin,
because they do not believe in Me; and concerning righteousness, because I go to the Father,
and you no longer behold Me; and concerning judgment, because the ruler of this world has
been judged.  

a. Jesus will only send the Spirit after He is departs from them (comp. John 7:39).  This
indicates that the Spirit will not come on men in His fullness until Jesus' work of
atonement is completed (Morris, John, p. 697; see also Barrett, John, p. 486).

b. In addition to being a Helper, the Spirit is a "Prosecutor" or "Exposor".  Brown explains,
"The idea is that, in a reversal of the trial of Jesus, the world is found guilty of sin in that
it has not acknowledged the justice of God in the glorified Jesus, and this very conviction
is a judgment on the Prince of this world who accused Jesus and put him to death"
(Brown, John, p. 705).
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c. What does "convict" mean? It is used four times in the passage, and the commentators
debate whether or not it even means the same thing each time.  There are two basic
meanings for the term which are relevant here (Brown, John, p.  705):

i. Bring light to, expose (fits best with the last two clauses)

ii. Convict someone of something (fits best with the first clause).

d. He will:

i. Convict the world of sin.  Is this (from Morris, John, p. 698 and Barrett, John, p.
487):

(1) He will convict the world (of its error) in regard to sin, showing it that sin
consists in not believing in Me;

(2) He will convict the world of its sin because that sin that sin reached its
complete demonstration in men's failure to believe in Me (i.e., their unbelief
is an illustration of their sin); or

(3) He will convict the world of its sin, in that men do not believe in me 

ii. Convict the world of (expose the world to) righteousness or judgment: 

(1) If "righteousness", then it means that He will show men that their
righteousness comes only from the work of Christ, and not from themselves
(Morris, John, p. 699), or

(2) If "justice", then it meant that He will "prove the world wrong about justice
by showing that Jesus, whom it adjudged guilty, was really innocent and just"
(Brown, John, p. 712)

iii. Convict the world of (or expose the world to) judgment: that Satan is defeated and
judged already.

e. How does he do this? 

i. Either He "convicts" the world through the Church, and especially the preaching
of God's word (Barrett, John,486-7), or 

ii. He "convinces" (or "proves to") the disciples that Jesus was who He claimed to be
(see Brown, John, pp. 712-3).

f. Wells comment is worth noting: "The world is completely mistaken about sin,
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righteousness, and judgment, and it is the Holy Spirit's work to expose the world in its
folly.  He will reprove it and convince it.  Without this divine work, evangelization
would everywhere be a futile undertaking." (Wells, God the Evangelist, p. 66).

86. John 16:12-15: I have many more things to say to you, but you cannot bear them now.  But
when He, the Spirit of truth, comes, He will guide you into all the truth; for He will not speak
on His own initiative, but whatever He hears, He will speak; and He will disclose to you what
is to come.  He shall glorify Me; for He shall take of Mine, and shall disclose it to you.  All
things that the Father has are Mine; therefore I said, that He takes of Mine, and will disclose
it to you.

a. The Spirit would guide the church in all truth (in the whole sphere of truth; Barrett, John,
p. 489).  The basic idea appears to be that Jesus taught them all they needed to know, but
the Spirit would remind them of these things (and bring fresh insight into them??) (see
Brown, John, p. 714).

b. He will declare "the things to come".  Does this concern:

i. "The events of the passion, which was about to take place, and include perhaps
both the crucifixion and the resurrection" (see Barrett, John, p. 490)?

ii. "The whole Christian system, yet future when Jesus spoke, and to be revealed to
the disciples by the Spirit, not by natural insight" (Morris, John, p.  701)?

iii. "Interpreting in relation to each coming generation the contemporary significance
of what Jesus has said and done" (Brown, John, p. 716)?

iv. Prophecy of a personal nature?

v. New or expanded eschatological teaching or events (Barrett, John, p.  490)?

c. He is in total harmony with the Father and the Son--He will only pass on what they want
us to know, and will glorify Jesus by so doing.

d. The thrust of v. 14 is important: "The work of the Spirit is Christocentric.  He will draw
attention not to Himself but to Christ.  He will glorify Christ.  It is the things of Christ
that He takes and declares, i.e. His ministry is built upon and is the necessary sequel to
that of Christ" (Morris, John, p. 701).

87. John 20:21-3: Jesus therefore said to them again, "Peace be with you; as the Father has sent
Me, I also send you." And when He had said this, He breathed on them, and said to them,
"Receive the Holy Spirit.  If you forgive the sins of any, their sins have been forgiven them;
if you retain the sins of any, they have been retained.
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   There are three main classes of explanations:

a. This is John's description of the full giving of the Holy Spirit.  The biggest problem with
this is that it does not fit John's reporting of Jesus' words that the Spirit would not be
given until He was glorified (see Turner, "Receiving the Spirit in John's Gospel", p. 28-9;
Barrett, John, p. 478; Brown, John, p. 1038; Bernard, John, p. 677; Lindars, John, p.
612).

b. This a symbolic promise of the Spirit by Jesus, a "parable" which would be fulfilled at
Pentecost (see Hendriksen, John, p. 461; for refutation see Turn er, "Receiving the Spirit
in John's Gospel", pp. 29-32).

c. This is a phase between the OT framework and the final realization of the NT
framework, which comes at Pentecost.  There are several ways in which this may be
explained:

i. There were two impartations of the Spirit, and this is the first of them (Hunter,
"Spirit Baptism", p. 148; Westcott, John, p. 295; see Turner, "Receiving the Spirit
in John's Gospel", p. 33).  

ii. This is an earnest (or deposit) on the later gift of the Spirit, which was the full
expression (see Turner, "Receiving the Spirit in John's Gospel", p. 32)

iii. This is the imparting of the Spirit as the empowerer for ministry (possibly
specifically related to declaring sins forgiven?; Fredricks, "Rethinking", pp. 16-7)
as opposed to the already experienced grace gift of sanctification and the future
grace gift of charismata (Lange John, p. 317; Meyer, John, p. 532).

iv. This is one in a series of stages in the new birth of the disciples as described by
John.  It is climacteric in which the Spirit is fully manifested in the lives of the
disciples not as "Paraclete" (which would come at Pentecost, after Jesus was
glorified) but in bringing them to authentic faith.  The words 'receive the Spirit'
would then stand 'in parallel' to (and be interpretive of) the appearance, the
greeting, and the commission . . . rather than being 'in series' (or additional) to
them", and act as a fulfillment of 17:17-19 ['Sanctify them in the truth; Thy word
is truth.  As Thou didst send Me into the world, I also have sent them into the
world.  And for their sakes I sanctify Myself, that they themselves also may be
sanctified in truth.']" (Turner, "Receiving the Spirit in John's Gospel", p. 34).

88. Luke 24:49: And behold, I am sending forth the promise of My Father upon you; but you are
to stay in the city until you are clothed with power from on high.

a. Though the HS is not specifically mentioned, He is the obvious source of the "power"
which is to come.  The promise Jesus mentions is most likely Joel 2:28ff.



b. The disciples are instructed to remain in until they are "clothed" with "power" from "on
high".  

i. The Holy Spirit would empower them for His work.  

ii. Jesus clearly attaches the anointing of the HS with power for evangelism, and His
"sending" of the HS with His sending of the witnesses (Russell, "Anointing", p.
54).

iii. Why did they have to wait? 

It is probably linked in that the Spirit would serve as Jesus' representative once He had
left earth (in the ascension).  As long as Jesus was still around, the time to send the Spirit
to empower the disciples to witness had not yet come.

PNEUMATOLOGY DURING THE TIME OF ACTS

(Adapted from the chronology in BKC(NT), p. 434)
A. Scott Moreau

89. Acts 1:2: Until the day when He was taken up, after He had by the Holy Spirit given orders to
the apostles whom He had chosen.

a. Luke continues to emphasise the role of the Spirit in the instructions of Christ to the
apostles.  The counsel of God is one, as the risen Christ, through the power of the Holy
Spirit, gives His orders (to witness;Longenecker, "Acts", 9:253) to the apostles.  

b. Bruner remarks: "Luke's first sentence makes clear an intention of his entire book: the
Spirit is not to be dissociated from Jesus.  The Spirit is Jesus at work in continuation of
his ministry." (Bruner, A Theology,p. 156)

c. In noting this, Luke is setting the tone for the book of Acts, which Bruce notes that some
have referred to as "The Acts of the Holy Spirit" (Bruce, Acts, p. 31, n. 14).

90. Acts 1:4-8: And gathering them together, He commanded them not to leave Jerusalem, but to
wait for what the Father had promised, "Which", He said, "You heard of from Me; for John
baptized with water, but you shall be baptized with the Holy Spirit not many days from now.
And so when they had come together, they were asking Him, saying "Lord, is it at this time
You are restoring the kingdom to Israel?"  He said to them, "It is not for you to know times or
epochs which the Father has fixed by His own authority; but you shall receive power when the
Holy Spirit has come upon you; and you shall be my witnesses both in Jerusalem, and in all
Judea and Samaria, and even to the remotest part of the earth."

a. Luke reminds his readers of Jesus' own inauguration into ministry through the baptism
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of the Holy Spirit. This baptism is referred to only seven times in the NT.  It is seen once
in each of the Gospels (John the Baptist's statement at Jesus' water baptism), twice in
Acts (both times referring to the same event as in the Gospels), and once in 1
Corinthians.  Ewart notes in regard to the first six occurrences: "From the fourfold
promise of the baptism with the Spirit in the Gospels, and from the two passages in Acts,
it is obvious that Spirit baptism refers to an initiatory experience.  The founding of the
church at Pentecost and the incorporation of new believers following Pentecost are both
described as a baptism with the Holy Spirit" (Ewart, The Holy Spirit in the New
Testament, pp. 42-3).  We will defer discussion until we consider the rest of the data.

b. Bruner has several things to point out:

i. The only condition given here is waiting in Jerusalem--it does not involve a
"spiritual" qualification at all.  

(1) There are no other conditions applied; Jesus does not say, "You may or can
receive the HS"--He says "You will".  

(2) Further, there is no indication the some, most, or many will receive the Spirit-
-all will.  "Jesus promise of the baptism of the Holy Spirit is inclusive,
passive, indicative, and simple future" (Bruner, A Theology, p. 159) 

(3) While it is true that the disciples were praying when the Spirit descended,
they were not doing so because Jesus' commanded them to pray.  Luke is
recording a fact of the circumstances, not a condition for the Spirit's descent.
(Ibid., p. 162).

(4) His conclusion concerning this: ". . . the Spirit does not arise from within the
emotional or spiritual life of the recipient, he is not dependent upon or subject
to one's inner states.  The Spirit comes from above and upon, i.e., from God"
(Ibid., p. 160)

ii. "The baptism of the Holy Spirit in Acts is called not 'the opportunity,'
'responsibility,' or even 'privilege' of the believer, but 'the promise of the Father' (v.
4).  The baptism of the Holy Spirit thus comes in the name of promise not law,
hence as gift not challenge.

. . . It is instructive to note in preface that in each of the major Spirit baptism
passages in Acts . . . the Holy Spirit finds either the name 'promise' or 'gift.'  The
Spirit in Acts is never achieved or 'obtained' . . . , he is always a present, i.e., he is
the Spirit of God."  (Ibid., pp. 156-7)

iii. "Grammatically, the voice of the promised baptism is important: it is passive . . .
.  The passive means that the baptism of the Spirit shall not be the result of the
recipients' activity; the subject of the spiritual baptism is not to the recipient and his
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effort but the promiser and his will."  (Ibid., p. 157)

c. When the disciples receive the HS, they will:

i. Receive heavenly power (as opposed with earthly, political power; Bruce, Acts, p.
36) 

ii. They will receive this power for the purpose of "witnessing" (used some 39 times
in Acts; Longenecker, "Acts", 9:256) to Christ;

iii. The power and the purpose fit into God's evangelistic program (to be Christ's
witnesses to the ends of the world).  Russell points out that in this we see that the
prophetic office of Christ has been given over to the church (Russell, "Anointing",
p. 56), which is to speak forth God's Word to men.  Bruner notes that the focus is
not on what they will do, but on what they will become: "The power of the Holy
Spirit is his ability to join men to the risen Christ so that they are able to represent
him.  There is no higher blessing."  (Bruner, A Theology, pp. 160-1).

d. The disciples link the outpouring of the HS with the restoration of Israel as a kingdom.
While in one sense this may be true, the timing that they think of is not correct.  "Jesus
has inaugurated the era of restoration, but its consummation for Israel awaits Messiah's
return" (Russell, "Anointing", p. 55).

91. Acts 2:1-13 And when the day of Pentecost had come, they were all together in one place.  And
suddenly there came from heaven a noise like a violent, rushing wind, and it filled the whole
house where they were sitting.  And there appeared to them tongues as of fire distributing
themselves, and they rested on each one of them.  And they were all filled with the Holy Spirit
and began to speak with other tongues, as the Spirit was giving them utterance.  Now there
were Jews living in Jerusalem, devout men, from every nation under heaven.  And when this
sound occurred, the multitude came together, and were bewildered, because they were each one
hearing them speak in his own language.  And they were amazed and marveled, saying, "Why,
are not all these who are speaking Galileans?  And how is it that we each hear them in our own
language to which we were born?  Parthians and Medes and Elamites, and residents of
Mesopotamia, Judea and Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the
districts of Libya around Cyrene, and visitors from Rome, both Jews and proselytes, Cretans
and Arabs--we hear them in our own tongues speaking of the mighty deeds of God."  And they
continued in amazement and great perplexity, saying to one another, "What does this mean?"
But others were mocking and saying, "They are full of sweet wine."

a. There are several things which may be observed and commented on:

i. The inauguration came with a noise like a violent wind (note the possible pun with
Spirit) and tongues as of fire (these and "inspired speech" are all signs of the
presence of God; Longenecker, "Acts", 9:270) were distributed and "sat" (a sign of
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God's favour; Ewart, The Holy Spirit in the New Testament, p. 107) on them.  
(1) The "fire" is most likely a reference to the baptism in the Holy Spirit and fire

of Luke 3:16 (on the possible meaning of that, see discussion in
"Pneumatology During the Life of Christ", p. 2) 

(2) Note that 1 Enoch 14:8-25 depicts the heavenly court as "surrounded by
tongues of fire" (Longenecker, "Acts", 9:270).  It reads: "And I kept coming
(into heaven) until I approached a wall which was built of white marble and
surrounded by tongues of fire; and it began to frighten me.  And I came into
the tongues of fire and drew near to a great house which was built of white
marble, and the inner walls were like mosaics of white marble, ..."
(Charlesworth, Pseudepigrapha, 1:20).

(3) These visible tongues as of fire are probably not to be equated with the "other
tongues" that were spoken, "but should be taken as visible representations,
given in the context of the appreciation of those there gathered, of the
overshadowing presence of the Spirit of God" (Longenecker, "Acts", 9:270).

(4) Luke does not say a wind and fire, but a noise "like" a wind and tongues "as"
of fire, language which indicates the presence of God (Marshall, Acts, p. 68).

ii. All of those present (120 people) were filled with the Spirit, thought He came on
them individually.  Thus, both individualism and corporateness are seen
(Longenecker, "Acts", 9:270).  Bruner maintains: "There is no record in Acts of one
or several persons being passed over with the full gift of the Spirit due to the
insufficient meeting of conditions. . . . The Holy Spirit, in relation to believers, is
evidently not only not selective (coming on only a few) and not conditional
(coming on only the worthy), he is not partial (coming only part-way)."  (Bruner,
A Theology, p. 163)

iii. They all spoke in tongues, here the languages of the men around them (men who
were "from every nation under heaven"; Luke lists 15 areas).  

(1) There are only three instances in Acts where Luke specifically notes that
people spoke in tongues (2:6,  10:46, and 19:6; Ewart, The Holy Spirit in the
New Testament, p. 107).

(2) At least four purposes for the gifting with tongues at this time are:

(a) Ascribing glory to God 

(b) Inaugurating the fulfillment of the prophecy of Joel, which, to a Jewish
audience, would imply that the Messianic age has arrived
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(c) In neither of the other two passages in Acts noting tongues is the word
"other" used (Bruner, A Theology, p. 164).  Thus, Pentecost serves as
a unique "sign" to the church that it is to spread to "all the world". 

(d) A "sign" from God which provoked an opportunity for Peter to share
the Gospel (fulfilling Acts 1:8, seen in the hearers' question: "What
does this mean?")

iv. Is Pentecost the "pattern" for the baptism of the Holy Spirit?  

(1) Pentecostals say that it is.  Note, for example, the comments of Horton:

(a) "As soon as they were filled, the 120 began to speak (and continued
speaking) with other tongues (languages).  'Began' is significant in that
it shows, as in Acts 1:1, that what was begun was continued on other
occasions, thus indicating that tongues were the normal accompaniment
of the baptism in the Holy Spirit.  This speaking came as the Spirit gave
them utterance . . . . The Spirit gave them the utterance which they
expressed boldly, loudly, and with obvious anointing and power.  This
was the one sign of the baptism in the Spirit that was repeated."
(Horton, Acts, p. 32)

(2) Our conclusion, however, is that it is not, and note several observations in
this regard:

(a) The full events of Pentecost are nowhere repeated in the NT, though we
do note that the Pentecostals generally "separate the unique and
unrepeatable phenomena (Acts 2:1-3, 5-13) from what is called
Pentecost's repeatable and pattern-making phenomenon: the filling of
the Holy Spirit evidenced by the speaking in other tongues (Acts 2:4)."
(Bruner, A Theology, p. 79)

(b) It is of interest to note that the term "baptism of (or in) the Spirit" is not
even used in Acts 2 (though Peter uses "baptism" in reference to this
event in 11:15-7).  The NT vocabulary is not restricted to the "baptism"
metaphor.  Luke alone uses several terms: "pouring out" (2:17, 33;
10:45), "receiving" (2:38; 8:15, 17; 10:47), "falling upon" (8:16, 11:15),
and "coming on" (1:8, 19:6).  Are all of these to be equated with the
baptism of the Holy Spirit?  

(i) I. H. Marshall notes: 

      To baptize literally means to immerse a person in water or to
deluge him with it, usually as a means of cleansing.  When the
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term is applied to the Spirit, it appears to refer to the pouring out
of the Spirit from on high by God and is associated with the
forgiveness of sins (2:38).  But the metaphor of pouring out a
liquid is ultimately inadequate to do justice to the gift of the Spirit
who comes to God's people, bringing power, wisdom and joy; as
a result the term 'baptism' is considerably widened in its
metaphorical use, and no one synonym can do justice to its range
of meaning as a Christian technical term for the reception of the
Spirit."  (Marshall, Acts, p. 58).

(ii) He further comments:

Luke uses the word fill to describe the experience.  This
word is used when people are given an initial endowment of the
Spirit to fit them for God's service (9:17; Lk. 1:15) and also when
they are inspired to make important utterances (4:8, 31; 13:9);
related words are used to describe the continuous process of being
filled with the Spirit (13:52; Eph. 5:18) or the corresponding state
of being full (6:3, 5; 7:55; 11:24; Lk. 4:1).  These references
indicate that a person already filled with the Spirit can receive a
fresh filling for a specific task, or a continuous filling.  It is also
important to observe that what is here called a 'filling' is called a
'baptizing' (1:5 and 11:16), a 'pouring out' (2:17f; 10:45), and a
'receiving' (10:47).  The basic act of receiving the Spirit can be
described as being baptized or filled, but the verb 'baptize' is not
used for subsequent experiences.  A good deal of theological
confusion would be avoided if we were careful to use these terms
in the biblical manner.  (Marshall, Acts, p. 69)

(iii) Horton agrees: 

What Jesus promised as a baptism is pictured here as a filling,
that is, a full, satisfying experience.  Some try to make a
distinction between being baptized in the Spirit and being filled.
Actually, the Bible uses a variety of terms.  It was also a pouring
out of the Spirit . . .; a receiving . . . of a gift . . .; a falling upon .
. .; a pouring out of the gift . . ., and a coming upon.  With his
variety of terms it is impossible to suppose that the baptism is any
different from the filling" (Horton, Acts, p. 32)

(iv) We should note that Stott and Ewart do not agree with Marshall
at this point, and continue to maintain a distinction between the
"baptism" of the Spirit and the other terms used (Ewart, The Holy
Spirit in the New Testament, pp. 129-30; Stott, Baptism and
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Fullness, p. 48).  Of this instance, Stott writes, "Thus, the fullness
of the Spirit was the consequence of the baptism of the Spirit.
The baptism is what Jesus did (pouring out the Spirit from
heaven), the fullness is what they received." (Ibid.)

(c) The tongues of Pentecost are actual human languages, and languages of
people who were present.  This does not seem to be the case at Corinth,
where the gift of interpretation was needed (Longenecker, "Acts",
9:271).  Many note how this is a reversal of God's confusion of human
languages in Genesis 11.  

b. Question: were the disciples saved before Pentecost?

i. Pentecostals say "YES":

 "There is plentiful evidence that the disciples who received that Spirit at Pentecost
were already in a saved state. . . . Whatever a person may think concerning this, the
evidence shows that the disciples were not of the world even as Christ was not of
the world (John 17:14).  Their names were written in heaven (Luke 10:20).  They
were spiritually clean (John 15:3) and were acknowledged by Jesus as united with
Him as a branch is to the vine (John 15:4, 5).  Yet they had not received the
Baptism with the Holy Spirit" (Williams, Systematic Theology, 1:42, cited in
Bruner, A Theology, p. 63).

"Some suppose these tongues constituted a baptism of fire bringing cleansing.
However, the hearts and minds of the 120 were already open to the resurrected
Christ, already cleansed, already filled with praise and joy (Luke 24:52, 53),
already responsive to the Spirit-inspired Word (Acts 1:16), already in one accord.
Rather than cleansing or judgment, the fire here signified God's acceptance of the
Church Body as the temple of the Holy Spirit (Ephesians 2:21, 22; 1 Corinthians
3:16), and, then, the acceptance of the individual believers as also being temples
of the Holy Spirit (1 Corinthians 6:19).  Thus, the Bible makes clear that the
Church was already in existence before the Pentecostal baptism.  Hebrews 9:15, 17
shows that it was the death of Christ that put the New Covenant into effect.  From
the resurrection Day when Jesus breathed on the disciples, the Church was
constituted as a new covenant Body."  (Horton, Acts, p. 31)

ii. Many non-Pentecostals say "NO", arguing from Acts 11:17, which Bruner shows
could be understood to teach the disciples as thinking of Pentecost as their
conversion (Bruner, A Theology, p. 196; compare also Dunn, Baptism, pp. 51-2).
This "No" may be qualified: they were saved as the OT saints were saved, but they
were not yet Christians in the full sense of the NT meaning.

iii. A word of caution: using the apostles (or the 120) as a paradigm for all believers
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today can be dangerous.  They lived in an age of transition, an age in which the
realities of being a believer in Jesus were being initiated.

iv. Finally, a note from Dunn.  Though he writes that "The (pre-Christian) experience
of the 120 prior to Pentecost can never provide a pattern for the experience of new
Christians now", he also notes: "In one sense, therefore, Pentecost can never be
repeated--for the new age is here and cannot be ushered in again.  But in another
sense Pentecost, or rather the experience of Pentecost, can and must be repeated in
the experience of all who would become Christians.  As the day of Pentecost was
once the doorway into the new age, so entry into the new age can only be made
through that doorway, that is, through receiving the same Spirit and the same
baptism in the Spirit as did the 120."  (Dunn, Baptism, pp. 53-4)

c. Turner notes the thrust in relation to Jesus:

"Jesus, then, has received the Spirit in the heavenly places in the sense that he now has
lordship over the gift of the Spirit given to the church.  The Spirit of prophecy, promised
through Joel, has now become the Spirit of Jesus (Acts 16:7) and he distributes its
individual and varied charismata (2:33!).  Through this means he directs and empowers
the church's mission to outsiders . . . , and he gives charismatic wisdom and revelation
where it is needed either for the defence and propagation of the gospel . . . or for the
direction, sanctification and upbuilding of the church."  (Turner, "Jesus and the Spirit in
Lucan Perspective", p. 39)

92. Acts 2:14-21: But Peter, taking his stand with the eleven, raised his voice and declared to them:
"Men of Judea, and all you who live in Jerusalem, let this be known to you and give heed to
my words.  For these men are not drunk, as you suppose, for it is only the third hour of the day;
but this is what was spoken of through the prophet Joel: And it shall be in the last days' God
says, that I will pour forth of my Spirit upon all man-kind; and your sons and your daughters
shall prophesy, and your young men shall see visions, and your old men shall dream dreams;
Even upon My bondslaves both men and women, I will in those days pour forth of my spirit
and they shall prophesy.  And I will grant wonders in the sky above, and signs on the earth
beneath, blood, and fire, and vapor of smoke.  The sun shall be turned into darkness and the
moon into blood before the great and glorious day of the Lord shall come.  And it shall be, that
every one who calls on the name of the Lord shall be saved.  

a. In what way was Pentecost a "fulfillment" of Joel's prophecy?  Three views may be seen:

i. This is a complete fulfillment (by amillenialists; usually seen by explaining the sun
darkening and the moon turning to blood in spiritual rather than physical terms).

ii. This is a partial fulfillment, of which there are two views:

(1) The passage  will find its completion only at the return of Christ (Bruce, Acts,
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p. 61; the most reasonable view).

(2) It would have been completed by God if the Jews as a nation had repented,
in which case Christ would have returned and established His millennial
kingdom (a dispensational view; Toussaint, "Acts", BKC(NT), pp. 358, 361).

iii. This is not a fulfillment at all.  It is used only as an illustration in order to remind
the believers that they should have recognised the Spirit's work (Ryrie, Ryrie Study
Bible, p. 1646).

b. Peter's inserts the words "and they will prophesy" into Joel's prophecy (v. 18).  

i. This shows that prophecy has returned to the people of God after many years of
absence (Longenecker, "Acts", 9:275).  

ii. Horton maintains that Peter, "through the Spirit, saw that tongues when understood
are the equivalent of prophecy (1 Corinthians 14:5, 6)."  (Horton, Acts, p. 39).
However, Paul maintains that they are not equivalent, though both build up the
body.  Prophecy is used for exhortation, encouragement, warning, etc.  Tongues,
on the other hand, are primarily mysteries of praise ascribed to God.  We must be
careful not to read our own understanding into the text!

c. While we agree with Horton that Peter's sermon is an example of a spiritual gift being
displayed (whether teaching or prophecy or evangelism may be debated), his noting that
the word used to show that Peter began to "speak" is the same word used to say that the
120 "spoke" in tongues is an observation that, while true, has no bearing on determining
whether or not this was a "gifted" speech.  The results of the sermon show its power, not
Luke's choice of word for "speak".

93. Acts 2:37-39: Now when they heard this, they were pierced to the heart, and said to Peter and
the rest of the apostles, "Brethren, what shall we do?" And Peter said to them, "Repent and let
each of you be baptized in the name of Jesus Christ for the forgiveness of your sins; and you
shall receive the gift of the Holy Spirit.  For the promise is for you and your children, and for
all who are far off, as many as the Lord our God shall call to Himself."  

a. On the issue of the relationship of baptism and repentance for salvation, see my notes
"Soteriology in the New Testament".

b. The only conditions Peter places on the reception of the gift of the Spirit are those of
initial entry into the Christian life (repentance/baptism).  

i. Peter does not mention tarrying, laying on of hands, etc., as necessary conditions
for the gift of the Spirit.
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ii. Longenecker notes: "'The gift of the Holy Spirit' is another way of describing what
the disciples had experienced in 'the coming of the Holy Spirit,' which Jesus called
'the baptism of the Holy Spirit" (cf. 1:4-5, 8).  All three expressions are connected
with God's promise to his people and are used interchangeably in Acts 1 and 2"
(Longenecker, "Acts", 9:283).

iii. We also note that no mention is made of manifestations of the Spirit here, but that
some 3000 were added to Christ's church.  Presumably they all received the gift of
the Spirit as promised by Peter, but to assert as Horton does, "though Luke does not
mention it, we can be sure that all 3,000 who were added to the Church received
the Promise of the Father as Peter said they would and were filled with the Spirit,
speaking in other tongues as in Acts 2:14" (Horton, Acts, p. 47; emphasis mine) is
to make an assertion that is too confident.  When Luke is silent, we should be
cautious about filling in the details for him!!  

iv. The addition of the gift of the Spirit to water baptism completes the baptism which
John the Baptist initiated (see Ewart, The Holy Spirit in the New Testament, p.
112).  Bruner states, "It is not the signs of Pentecost which are recorded, it is the
sign of baptism.  Baptism in water becomes the medium exhibitivum of the baptism
in the Spirit." (Bruner, A Theology, p. 169)

v. Pentecostals would generally see three distinct events: repentance, baptism, and gift
of the Spirit.  Just as repentance and baptism may be separated in time, so can
repentance, baptism, and the gift of the Spirit (see Horton, Acts, pp. 45-6; but note
that Peter is not separating repentance, baptism, and the coming of the Spirit--they
are complimentary aspects of the same thing [Bruner, A Theology, pp. 167-8].  It
is only the later church which has separated them.)

c. Peter states that this same promise applies to the audience, their children, those far away,
and as many as God would call--it is universal in scope, the opening of the door for the
Gentiles to receive salvation.

94. Acts 4:8: Then Peter, filled with the Holy Spirit said to them, "Rulers and elders of the people,
. . ."

Peter was filled with the Spirit (plestheis pneumatos agiou) as he spoke to the leaders
(fulfilling Jesus' promise of Luke 21:12-5).  Bruce notes, "A distinction should be made
between this use of the aorist participle passive, denoting a special moment of inspiration, and
the use of the adjective pleres ("full") to denote the abiding character of a Spirit-filled person
(like Stephen in 6:5)" (Bruce, Acts, p. 92, n. 18; also Longenecker, "Acts", 9:304).

95. Acts 4:31: And when they had prayed, the place where they had gathered together was shaken,
and they were all filled with the Holy Spirit, and began to speak the word of God with
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boldness.

a. As in the case with Peter, the believers are given a special filling of the Spirit to empower
them for witness.  This comes not as a result of their praying for a filling of the Spirit, but
for a boldness in speaking.  The subsequent filling enables them to begin to boldly speak
the Word of God, and this in spite of the warning of the Jewish leaders for them to stop
speaking of Jesus (4:17-21).

b. As Horton notes, "All the believers, including the apostles, received this fresh filling to
meet the continued need and the pressures upon them.  New, fresh fillings of the Holy
Spirit are part of Gods wonderful provision for all believers" (Horton, Acts, p. 68).

96. Acts 5:1-11: But a certain man named Ananias, with his wife Sapphira, sold a piece of
property, and kept back some of the price for himself, with his wife's full knowledge, and
bringing a portion of it, he laid it at the apostles' feet.  But Peter said, "Ananias, why has Satan
filled your heart to lie to the Holy Spirit and to keep back some of the price of the land?  While
it remained unsold, did it not remain your own?  And after it was sold, was it not under your
control?  Why is it that you have conceived this deed in your heart?  You have not lied to men,
but to God."  And as he heard these words, Ananias fell down and breathed his last; and great
fear came upon all who heard of it.  And the young men arose and covered him up, and after
carrying him out, they buried him.  Now there elapsed an interval of about three hours, and his
wife came in, not knowing what had happened.  And Peter responded to her, "Tell me whether
you sold the land for such and such a price?"  And she said, "Yes, that was the price."  Then
Peter said to her, "Why is it that you have agreed together to put the Spirit of God to the test?
Behold, the feet of those who have buried your husband are at the door, and they shall carry
you out as well."  And she fell immediately at his feet, and breathed her last; and the young
men came in and found her dead, and they carried her out and buried her beside her husband.
And great fear came upon the whole church, and upon all who heard of these things.

There is no distinguishing of the Spirit of God from God Himself.  Ananias and Sapphira stand
as a reminder to us as to how seriously God views sin.  Their sin was not just an attempt to lie
to the human leaders of the church.  Because these men were inspired by the Spirit, and God's
representatives, the lie was to God Himself (see Marshall, Acts, p. 112), as Bruce notes, "The
Holy Spirit in the church is God himself present with his people" (Bruce, Acts, p. 105, n. 13).

97. Acts 5:32: And we are witnesses of these things; and so is the Holy Spirit, whom God has
given to those who obey him.

a. Some Pentecostals interpret this: "Not all Christians have the full Pentecostal gift of the
Holy Spirit because, as the text is said to indicate, not all Christians have been fully
obedient to the conditions necessary for the full reception of the Holy Spirit."  (Bruner,
A Theology, p. 172).

b. Bruner responds: "The text does not say either that the Holy Spirit will be given to those
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who shall obey him, or that the Holy Spirit was given to those who previously obeyed
him, but, interestingly and suggestively, that the Holy Spirit was given in the past to
those who are now obeying him.  The text reads literally: and so is the Holy Spirit whom
God gave [past] to those who are [present] obeying him.'  One meaning of the text is at
least this: obedience is the present result of the prior gift of the Spirit."  (Ibid.)

98. Acts 6:3,5 (see also 7:55): But select from among you, brethren, seven men of good reputation,
full of the Spirit and of wisdom, who we may put in charge of this task. . . And the statement
found approval with the whole congregation; and they chose Stephen, a man full of faith and
of the Holy Spirit and Philip, Prochorus, Nicanor, Timon, Parmenas and Nicolas a proselyte
from Antioch.

a. When looking for leaders to administrate the problem of feeding neglected widows, the
church is advised to choose men "full of the Spirit and wisdom".  "Wisdom" in this
context appears to be "skill in administration and business" (Longenecker, "Acts",
9:330-1).

b. Stephen is one of those chosen, and he is noted as "full of faith and of the Holy Spirit".
The same terminology is later used of Barnabas, and is the definitive indicator of his
spiritual maturity.

99. Acts 7:51: You men who are stiff necked and uncircumcised in heart and ears are always
resisting the Holy Spirit; you are doing just as your fathers did.

Again we note the identification of God with the Holy Spirit, whom the Jews resisted in the
days of Moses and again in the days of Jesus.  The mention here is most likely to the Jews
resisting the prophets, who were inspired by the Spirit (Marshall, Acts, p. 147)

100. Acts 7:55: But being full of the Holy Spirit, he gazed intently into heaven and saw the glory
of God, and Jesus standing at the right hand of God;

Though Stephen was normally full of the Spirit, here he receives a special filling which enables
him to see Jesus.  We might see this as a "second" (or "third"?) blessing for Stephen just prior
to his death--such special blessings are not limited to the initial reception of the gift of the
Spirit.  This particular filling of Stephen gave him the grace to forgive his murderers even as
they killed him (7:58-60)!

101. Acts 8:11-24: And they were giving him attention because he had for a long time astonished
them with his magic arts.  But when they believed Philip preaching the good news about the
kingdom of God and the name of Jesus Christ, they were being baptized, men and women
alike.  And even Simon himself believed; and after being baptized, he continued on with
Philip; and as he observed signs and great miracles taking place, he was constantly amazed.
Now when the apostles in Jerusalem heard that Samaria had received the word of God, they
sent them Peter and John, who came down and prayed for them, that they might receive the
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Holy Spirit.  For He had not yet fallen upon any of them; they had simply been baptized in the
name of the Lord Jesus.  Then they began laying their hands on them, and they were receiving
the Holy Spirit.  Now when Simon saw that the Spirit was bestowed through the laying on of
the apostles' hands, he offered them money, saying, "Give this authority to me as well so that
everyone on whom I lay my hands may receive the Holy Spirit."  But Peter said to him, "May
your silver perish with you, because you thought you could obtain the gift of God with money!
You have no part or portion in this matter for your heart is not right before God.  Therefore
repent of this wickedness of yours, and pray the Lord that if possible, the intention of your
heart may be forgiven you.  For I see that you are in the gall of bitterness and in the bondage
of iniquity.  But Simon answered and said, "Pray to the Lord for me yourselves, so that nothing
of what you have said may come upon me."

a. This account forms one of the major events which is used by Pentecostals for the need
to go beyond conversion for a complete Christian experience (Bruner, A Theology, p.
65).  In light of that, there are several observations to be noted:

i. Context: Samaria forms a mid-point of the expansion of the Gospel to the whole
world (even noted in Acts 1:8).  The residents were half Jewish, and half pagan.
They were viewed by both sides with suspicion.  As such, they were "both a bridge
to be crossed and a base to be occupied" (Bruner, A Theology, p. 175).  The major
concern seems to be not only that they accepted the Gospel, but that they were seen
as acceptable to the church at Jerusalem (Longenecker, "Acts", 9:358).  Thus the
sending of Peter and John.

ii. Nowhere in the passage is the "baptism" of the Spirit mentioned.  The issue is not
a "second" work of grace (verse 16 rules that out; Marshall, Acts, p. 157), but the
initial reception of the Spirit.  

iii. Further, when the Spirit is given, no mention is made as to how He manifested
Himself.  We must assume that the charismata were in evidence (and most likely
tongues), but to Luke the matter of the "sign" is not significant enough to merit
explanation. 

(1) Horton writes: "It is clear, however, that Simon had already seen Philip's
miracles.  Prophecy would not have attracted his attention, because it would
have been in a known language and not obviously supernatural.  There is
actually only one thing that fits.  On the day of Pentecost, they spoke in
tongues as the Spirit gave utterance; this attracted the attention of the crowd.
Speaking in tongues by the Samaritan believers obviously did the same thing
for Simon."  (Horton, Acts, p. 106)

(2) Marshall, however,  writes: "It is to be noted that the story presupposes that
it can be known whether or not a person has received the Spirit.  This would
be the case if charismatic gifts were involved; cf. how 10:46 gives the proof
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for 10:45.  But there is no proof that charismatic gifts were manifest every
time, and other less spectacular indications, such as a sense of joy, may have
been regarded as adequate evidence of the presence of the Spirit."  (Marshall,
Acts, p. 159; compare Bruner, A Theology, p. 179, who notes that "These
moral attributes can be as miraculous, as sudden, and as visible as the striking
manifestation of tongues.")

iv.  If tongues were spoken, why does Luke not mention it?

(1) Horton maintains: "Tongues is not the point at issue in this passage.  Nor did
it have the same effect as on the Day of Pentecost, for there were no others
present who knew foreign languages.  Luke says nothing about the tongues,
therefore, in order to focus attention on Simon's wrong attitude."  (Horton,
Acts, p. 106)

(2) It seems, however, that Bruner's question is more to the point.  

(a) He asks, "If it were Luke's or the early church's conviction that no one
should suppose he had received the Holy Spirit until he had spoken in
tongues--it this were so important that the absence of the form was
prejudicial to the fact--why does Luke so consistently fail to mention
this sine qua non?  Why does he not mention it at all places and, of all
places, here, where for a period there was knowledge that the Holy
Spirit had not yet been received?  Here, certainly, on the one occasion
in the New Testament where momentarily Christian baptism appears to
be without the spiritual gift, the doctrine of tongues as the Spirit's only
initial evidence should have been taught with prominence.  Our only
conclusion can be that Luke had no such doctrine." (Bruner, A
Theology, p. 179)  

(b) This is all the more true if, as Horton notes, "The Bible does not give
us history to satisfy our historical curiosity, but rather to teach truth"
(Horton, Acts, p. 14).  Why, given a "golden opportunity" to teach the
truth about tongues being the "sign" of the baptism in the Holy Spirit,
is Luke silent?  The most plausible answer it that Luke did not view
tongues as modern pentecostals do.

v. When the Spirit was given to them, He was bestowed by means of the Apostles
laying hands on them and praying for them.

b. Were the Samaritans genuine believers before Peter and John came to them?

i. Dunn feels that they were never genuine believers until their reception of the Spirit
(Dunn, Baptism, pp. 63-5): 
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(1) The atmosphere of Samaria was like that of a circus.  Even before Philip
came, the people were excited about the power displayed by Simon the
Magician.  Their response to Simon indicates that their eschatological
expectations had risen to a high pitch, and it is at this point when Philip
comes to them with the message of the Messiah.  Because of their beliefs,
they could have easily responded to Philip within their own cultural
framework, and submitted to baptism in the expectation of the coming of a
saviour who would unite Israel, crush the opponents, and exalt Samaria.
Whether they were genuinely responding to Christ is open to question.

(2) The Greek construction of the phrase "believed Philip" implies intellectual
assent, not genuine belief (which would be expressed as "believed on or in
the Lord").

(3) Luke uses the same term of Simon's belief as he does of the Samaritans.  But
what kind of believer is Simon?  Though initially recognized as one who
"believed (on Philip)", Peter later says of him "You have no part or portion
in this matter for your heart is not right before God".  This may indicate that
Simon was never a genuine believer, even though he may have been one of
those who Peter and John laid hands on (Longenecker, "Acts", 9:360).  It
seems best to see him as a counterfeit (just because Philip was led by the
Spirit in coming to Samaria, it does not mean that he was infallible in
baptizing Simon, contra Horton, Acts, p. 104).  Does that imply anything
about the rest of the Samaritans?

(4) The whole flavour of the NT is that a person cannot become a Christian
without having the Holy Spirit.  Because the Samaritans did not receive the
Spirit until Peter and John came, they were not genuine believers until that
time.

ii. Those who feel that the Samaritans were true believers without the HS note that the
Samaritans as a whole were not rebaptized or rebuked the way Simon was.  If they
were genuine believers before Peter and John came, then their order of salvation
was first belief, then baptism, and finally (later) the reception of the gift of the
Spirit.  Why the discrepancy with the fact that all believers have the Spirit (Rom.
8:9)?  Longenecker points out ("Acts", 9:  ; also note Ewart, The Holy Spirit in the
New Testament, pp. 116-21):

(1) If Peter and John had tried to preach to them, the message would have most
likely been rejected because of the animosity between Jews and Samaritans.
Philip, a Hellenist, was an acceptable mediator.  Thus, he was the one chosen
by God to give the initial message.

(2) We are still dealing in a transitional time with new "epoch" breaking events.
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In fact, Ewart notes: "Perhaps it would not be wrong to speak of a Jewish
Pentecost (Acts 2), a Samaritan Pentecost (Acts 8), and a Gentile Pentecost
(Acts 10).  If, as Jesus explained (Acts 1:5), the baptism of the Spirit took
place at the Jewish Pentecost, then it could legitimately be said that the
Samaritan and Gentile experience was also a baptism of the Spirit, as new
churches were founded and members were initiated into the body of Christ."
(Ewart, The Holy Spirit in the New Testament, p. 122).

iii. Finally, why was Peter so concerned with Simon's question?  "It was not the crass
offer of money alone which repelled Peter, it was the offensive 'notion' (epinoia,
v. 22; cf. enomisas, v. 20) that the gift of God can by human means (dis chrematon)
be obtained (ktasthai). . . . 
 If God's gift can be actively obtained by special people after initiation rather than
freely received by all in initiation, by sacrifice rather than by faith, then what is
called a promise is in reality a reward and therefore no longer exclusively either a
gift or God's."  (Ibid., pp. 182-3).

102. Acts 8:29, 39: And the Spirit said to Philip, "Go up and join this chariot." . . . And when they
came up out of the water, the Spirit of the Lord snatched Philip away; and the eunuch saw him
no more, but went on his way rejoicing.

a. Was this through an inner voice or a spoken voice?  The text does not say, but it does
show that it was God's Spirit who was guiding Philip on his journey.  

b. We should also note that after the Eunuch is baptized, he goes on his way rejoicing.
There appears not doubt of his reception of the Holy Spirit, and the only "sign" given of
this is his joy.

c. After the eunuch is baptized, Philip is "snatched" (lit. raptured) away.  The Western text
reads: "The Holy Spirit fell on the eunuch, and an angel of the Lord snatched Philip
away" (Bruce, Acts, p. 174, n. 56), which is most likely an insertion by later scribes who
wanted the readers to know that the eunuch had received the Spirit (Bruce, Textual
Commentary, pp. 360-1).

103. Acts 9:17: And Ananias departed and entered the house, and after laying his hands on him said
"Brother Saul, the Lord Jesus who appeared to you on the road by which you were coming, has
sent me so that you may regain your sight, and be filled with the Holy Spirit."

a. Paul is given no conditions for the reception of the Holy Spirit.  He regains his sight and
is baptized.  We must assume that he is at the same time filled the Spirit.  In Paul's own
later recounting of this incident, he does not even mention the filling of the Spirit (Acts
22:16; see Bruner, A Theology, p. 216).

b. While we do know that Paul spoke in tongues, we do not know when he received this
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gift.  The text does not tell us that he spoke in tongues at this time--if that was critical for
us to see, why did Luke omit it?  The one thing we do note is that the filling equipped
him for witnessing, and he exercised that aspect very well.

c. Some Pentecostals feel that Paul was converted on the Damascus road, and then received
the baptism of the Spirit under the ministry of Ananias three days later (Bruner, A
Theology, p. 65).  The recovery of his sight, coupled with his baptism, however, shows
that his conversion is completed under the ministry of Ananias.

d. If the laying on of hands is important, we note that the person doing it is not necessarily
significant.  Ananias was not an apostle, but God used him to convey His grace to Paul
(see Bruce, Acts, pp. 188-9)

e. Horton maintains that Luke, by being silent on the circumstances, "really indicates that
Saul's experience in being filled with the Holy Spirit was no different from that
experienced on the Day of Pentecost"  (Horton, Acts, p. 119).  Again, we do not question
the possibility that Paul spoke in tongues here, but Luke's silence is not helpful in
substantiating the significance of tongues.  If it was critical for us to know, why didn't
Luke say anything about Saul's experience?  The most plausible reason is that there was
no significance on whether he spoke in tongues here or not.  We note that in one case
when Pentecost is followed, Luke DOES note that (see his recital of Peter's explanation
of Cornelius' conversion and reception of the Spirit).  Therefore his silence he cannot be
used as an argument for Paul's experience following a "normal" Pentecost procedure.

104. Acts 10:19 (see also Acts 11:12): And while Peter was reflecting on the vision, the Spirit said
to him, "Behold, three men are looking for you . . . "

As with Philip, we do not know whether this was the Spirit speaking in an 'inward' fashion or
audibly.  In any event, the directions are clear, understandable, and directed to Peter's
immediate context.  Longenecker also notes, "A question naturally arises about the relation of
the 'angel of God' that appeared to Cornelius (10:3-6, 22, 30; 11:13), 'the voice' that spoke to
Peter (10:13-15; 11:7-9), and 'the Spirit' who urges him to go with the messengers from
Cornelius.  But the question, though legitimate, is almost unanswerable because it is by the
Holy Spirit that the ascended Christ manifests his presence to his own. Thus is it both
exegetically and experientially difficult, if not impossible, to draw any sharp lines between 'an
angel of God,' the Holy Spirit, and the ascended Christ."  (see also 8:26, 29, 39 and 16:6-7;
Longenecker, "Acts", 9:389).

105. Acts 10:44-48 (compare Acts 11:15-18; 15:8-9): While Peter was still speaking these words,
the Holy Spirit fell upon all those who were listening to the message.  And all the circumcised
believers who had come with Peter were amazed, because the gift of the Holy Spirit had been
poured out upon the Gentiles also.  For they were hearing them speaking with tongues and
exalting God.  Then Peter answered, "Surely no one can refuse the water for these to be
baptized who have received the Holy Spirit just as we did, can he?"  And he ordered them to
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be baptized in the name of Jesus Christ.  Then they asked him to stay on for a few days.

a. Horton states: " . . . we can see that these Gentiles, whose hearts were prepared by the
angel's message, believed and were saved while Peter was preaching.  They then were
ready for the outpouring of the Holy Spirit.  Later, in Acts 15:8, Peter says, 'God, which
knoweth the hearts, bare them witness, giving them the Holy Ghost, even as He did unto
us.'  This surely means that the baptism in the Holy Spirit bore witness to the faith they
already had before they were filled with the Spirit." (Horton, Acts, p. 135).  

i. By this, Horton seems to be saying that "even as He did unto us" means that as the
120 were believers who received the Spirit, so were Cornelius and those with him.
In other words, the "even as He did unto us" refers not just to the manifestation of
the Spirit, but to the precondition of faith.

ii. The problem is that "even as He did unto us" refers not to the antecedent conditions
of those who received the Spirit, but to the manner in which the giving of the Spirit
was manifested.  One way to see this it to realise that if the "even as He did unto
us" were to be understood as Horton seems to maintain here, then he has proven
too much, as even Horton recognises that the wind and tongues of fire descending
was a non-repeatable aspect of Pentecost (which he is forced to separate from the
baptism of the Spirit; see Horton, Acts, p. 31).  In that sense, it can be seen that
(within the framework of his theological agenda) he is picking what he wants to
apply to the "even as He did unto us", not what the Scripture says.  

iii. The text itself at this point never says "they believed"--Luke only notes that the
Spirit fell even as they were listening.  However, we do note that in 11:14 that Peter
was summoned to "speak words to you by which you will be saved".  Thus, the
were saved while Peter was speaking, which is exactly the implication of the falling
of the Spirit.

b. In what some have called "the Gentile Pentecost" (Longenecker, "Acts", 9:394), the
Spirit descends on all who heard Peter preaching at Cornelius's household.  As noted
above, the Spirit comes at the time of believing before water baptism.  As a result of the
Spirit's descent, Peter feels compelled to baptize them.

c. Why the tongues here?  Longenecker states: "Undoubtedly the sign of tongues was given
primarily for the sake of the Jewish believers right there in Cornelius's house.  But it is
also given for Jerusalem believers, who would later hear of what happened, so that all
would see the conversion of these Gentiles as being entirely of God and none would
revert to their old prejudices and relegate these new converts to the role of second-class
citizens."  (Longenecker, "Acts", 9:394-5)

d. The only mention by Peter about the Holy Spirit is that God anointed Jesus with Him
(and power).  The message being preached was faith in Christ, not baptism in the Spirit.



PNEUMATOLOGY DURING THE TIME OF ACTS--PAGE 64

e. Pentecostals maintain, "Knowledge of the gift of the Spirit to the Gentile household was
obtained specifically from the evidence of speaking in tongues ('for')" (Bruner, A
Theology, p. 80).  

i. However, Bruner argues (see also Longenecker quote above) that there is no better
sign to convince the Jews (and especially the circumcision party) that the Gentiles
were fully acceptable before God than speaking in tongues.

ii. In this instance, also, the fact of the disciples amazement must be noted.  They
were surprised that the Gentiles had experienced Pentecost.  To a large part, this
must be focused on the fact that these were Gentiles.  At the same time, however,
the surprise is at the similarity to Pentecost, which means that the Pentecostal
experience (contra Horton) was not normative, and it was shocking when it
happened (see also Bruner quote under Acts 11:15)!

106. Acts 11:15 And as I began to speak, the Holy Spirit fell upon them, just as He did upon us as
the beginning.

a. Horton explains: "Peter then went on to say that God gave these Gentiles the like gift as
He did to the Jewish believers.  'Like' in Greek means equal or identical.  This is
significant because the convincing evidence was not wind or fire (which really only
preceded the Pentecostal outpouring of the Spirit and were not actually part of it).  They
needed a convincing evidence, and the one convincing evidence given was the fact that
they spoke in other tongues and magnified God . . . .

The Gentiles did not have to ask if they had really received this might outpouring.
They knew.  Peter and the six witnesses did not say 'I think' or 'I suppose' or even 'I trust'
or 'I believe' these Gentiles were baptized in the Spirit.  They knew.  Surely, in the midst
of all the questioning and discussion about the Holy Spirit today, we need the same
convincing evidence.  We too can know that we have received the identical experience
described in Acts 2:4."  (Horton, Acts, p. 138)

i. By way of response, we note that here Horton is equating receiving the Spirit (our
entry into the Church) with baptism of the Spirit (which he refers to as a later
work).  How would he bring in Romans 8:9 at this point?   

ii. Peter does not say, "They were baptized in the Spirit", but "The Holy Spirit fell
upon them".  Is there a significant difference?

iii. Of course tongues are a convincing evidence of the Spirit's presence--this does not
say, however, that they are the ONLY evidence.  While there is no doubt that Peter
saw them as proof here, this does not establish them as the normative or exclusive
proof of the Spirit's work in a believer's life.
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iv. In terms of the use of the word 'like', Bruner writes:  "Peter does not say that the
Holy Spirit came upon Cornelius' household 'just as he always does with everyone.'
Had Peter said this we would have to suppose that in the earliest church the Holy
Spirit was always, or at least normally, given with speaking in tongues.  But that
the only parallel Peter knows to draw to Caesarea is what had happened 'at the
beginning' reinforces the probability that after Pentecost the Pentecost
manifestations were not only not normative but probably not known" (Bruner, A
Theology, p. 194).

b. Note that Peter says that it was like it was initially for the disciples, not like it was for
the 3,000 who repented at the end of Peter's Pentecost sermon (Bruce, Acts, p. 217).
Does this have any implications for the manifestation of the Spirit on the 3,000?

c. What is the significance of "at the beginning"?  The obvious reference is to Pentecost,
but does it indicate the beginning of Peter's faith, or something else (the beginning of the
Spirit's ministry in the life of believers??).

107. Acts 11:24: for he was a good man, and full of the Holy Spirit and of faith.  And considerable
numbers were brought to the Lord.

Barnabas was "full of the Holy Spirit and faith".  The fulness here probably indicates the
spiritual maturity (as with Stephen in 6:5; the fruit of the Spirit) rather than the giftedness,
though the latter is also included (seen in "faith").

108. Acts 11:28 (compare 21:11): And one of them named Agabus stood up and began to indicate
by the Spirit that there would certainly be a great famine all over the world.  And this took
place in the reign of Claudius.

A group of prophets comes from Jerusalem to Antioch.  Agabus predicts a famine, and the
church responds to his prophecy by giving as they were able.  Here we see one of the functions
of prophecy in the church--moving one part of it in one location to act in a way to help out
another part in another location in anticipation of troubles ahead.  We will deal with prophecy
more fully in the sections on 1 Cor. 12 and 14.

109. James 4:5: Or do you think that the Scripture speaks to no purpose: "He jealously desires the
Spirit which He has made to dwell in us"?

a. If pneuma refers to God's Spirit, this verse "explains the seriousness of any flirtation with
the world" (Moo, James, p. 144).

b. Alternatively, pneuma may refer to man's spirit, and the translation would be, "the spirit
he caused to live in us tends towards envy" (NIV; for full discussion, see Davids, James,
pp. 162-4).
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110. Acts 13:2: And while they were ministering to the Lord and fasting, the Holy Spirit said, "Set
apart for me Barnabas and Saul for the work to which I have called them."

a. Most likely the Spirit's declaration to set aside Paul and Barnabas came through the
mouth of a prophet in the congregation (especially in light of the note in v. 1 that there
were prophets in the church; also note Bruce's comments on an early Latin version of the
Western text; Acts, p. 244, n. 1).  The church, in obvious agreement with the declaration,
commissions them and sends them off.  

b. It is worthwhile noting that it was while the church was praying and fasting that the
message from the Spirit came.  The indication may be that prayer and fasting make us
especially receptive to what the Spirit has to say.

111. Acts 13:9-12: But Saul, who was also know as Paul, filled with the Holy Spirit, fixed his gaze
upon him, and said, "You who are full of all deceit and fraud, you son of the devil, you enemy
of all righteousness, will you not cease to make cooked the straight ways of the Lord?  And
now, behold, the hand of the Lord is upon you, and you will be blind and not see the sun for
a time."  And immediately a mist and a darkness fell upon him, and he went about seeking
those who would lead him by the hand.  Then the proconsul believed when he saw what had
happened, being amazed at the teaching of the Lord.

Paul is filled with the Spirit for witness, and the method of witness in this case is bold
prophetic confrontation (and judgment) of Elymas the Magician.

112. Acts 13:52: And the disciples were continually filled with joy and with the Holy Spirit.

The filling noted here is continuous, seen in the joy of the disciples (not in tongues or other
"miraculous" manifestations).  They were joyful even though Paul and Barnabas had been
driven out of the district (v. 50) and they themselves were probably also facing persecution
(Bruce, Acts, p. 269).

113. Galatians 3:2-3: This is the only thing I want to find out from you: did you receive the Spirit
by works of the Law, or by hearing with faith?  Are you so foolish?  Having begun by the
Spirit, are you now being perfected by the flesh?  Did you suffer so many things in vain--if
indeed it was in vain?

a. "The Galatian letter is addressed to Christians who are being tempted to thing that there
is another, fuller gospel which will bring the Spirit to them in fulness, completion, or
perfection (epiteleisthai) where the simple gospel message of Christ by faith brought only
salvation's beginning.  Paul's message of faith is note totally repudiated by the bearers of
the new gospel: they recognize faith as the way to initial salvation.  But they believe that
faith should be supplemented by fuller obedience to God's will and that this fuller
obedience will be honored by God through a fuller gift of his Spirit or salvation. . . . The
Galatians were simply begin brought a fuller gospel with fuller conditions of obedience
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for a fuller salvation.  The fact that Paul's Galatian opponents could appeal to such
apparently high, spiritual, and biblical motives constituted the Galatian crisis."  

"Paul must remind the Galatians all over again of how they received the Spirit in
the very beginning, and in asking them, 'having begun with the Spirit are you now ending
with the flesh?' he is saying, 'the greatest miracle in your life occurred without your
assistance or effort through the power of the gospel alone; do you think now that you can
go on to fulness through some higher means, if there is a higher means?' . . . For Paul the
message of faith in Christ was the alpha and the omega, the beginning and the continuing
means for the living of the Christian life.  The message of faith yesterday, today, and
tomorrow is God's one means of giving his Holy Spirit to men.  That is the meaning of
the extremely important Galatians 3:1-5 passage."  (Bruner, A Theology, pp. 237-8)

b. "A principal error of Pentecostalism, . . . is the conviction that the gospel is sufficient for
the beginning but not for the continuing of the Christian life, for bringing the Holy Spirit
initially but not fully.  Faith suffices for a start but keys, secrets, steps, and conditions
must bring the Christian into a higher, deeper, fuller or more victorious life.

"It is one of the ironies of nomenclature among those going by the name "full
gospel" . . . that the evangel or gospel itself is not considered full enough to cover and
enable the whole of the Christian's life but must be joined with other means, conditions,
steps, or laws of the spiritual life in order to be full.  The remarkable feature in Paul on
the other hand is the dogged insistence of the all-sufficiency of the one gospel for the
beginning, for the continuing, and for the fulfilling of the Christian's life."  (Bruner, A
Theology, p. 240).

c. Paul assumes here that all Christians have the Holy Spirit (Guthrie, Galatians, p. 96).

114. Galatians 3:10-15: For as many as are of the works of the Law are under a curse; for it is
written, "Cursed is every one who does not abide by all things written in the book of the law,
to perform them."  Now that no one is justified by the Law before God is evident; for "The
righteous man shall live by faith."  However, the Law is not of faith; on the contrary, "He who
practices them shall live by them."  Christ redeemed us from the curse of the Law, having
become a curse for us--for it is written, "Cursed is every one who hangs on a tree"--in order
that in Christ Jesus the blessing of Abraham might come to the Gentiles, so that we might
receive the promise of the Spirit through faith.

a. The Galatians faces men who were teaching that they must fully comply with the Jewish
law before they would be "full" Christians.  Paul responds to this teaching, essentially
teaching that "The condition to be fulfilled in order for the Spirit to come to men is the
redemption of men from the law. . . .

b. "For Paul, it is the Spirit who 'come(s)' and therefore he can only be 'receive(d)' (Gal.
3:14).  According to the way of the law, however, the seeker must come, by way of deeds
absolutely and perhaps even biblically done (Gal. 3:10b: 'abide by all things written in
the biblio of the law'=Scripture) and then the Spirit who is life will be given (Gal.
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3:10b-12b).

c. "If the Spirit does not come to us freely in Christ then we must go to him through some
kind of spiritual achievement and this means, ultimately, via law".  (Bruner, A Theology,
pp. 227-9)

d. On the central error of Pentecostalism in looking for experiences beyond forgiveness in
Christ: "Forgiveness must inevitably appear insufficient and preliminary if beyond it a
still higher benefit is posited.  Wherever forgiveness is mere there will be passion for
more.  Where forgiveness and the sonship it includes are understood as only a part of
what God has to give men and not as the very content of God's gift, then there must be
the discovery of means other than forgiveness to attain privileges higher than sonship."
(Ibid., p. 234)

115. Galatians 4:4-6: But when the fullness of the time came, God sent forth His Son, born of a
woman, born under the Law, in order that He might redeem those who were under the Law,
that we might receive the adoption as sons.  And because you are sons, God has sent forth the
Spirit of His Son into our hearts, crying, "Abba! Father!"

"This appears to give the basis on which the Spirit is given.  But realization of the full
privileges of sonship can only come through the Spirit.  Rather is Paul making clear that
adoption and the gift of the Spirit are concomitant." (Guthrie, Galatians, p. 120)

116. Galatians 5:16-25: But I say, walk by the Spirit, and you will not carry out the desire of the
flesh.  For the flesh sets its desire against the Spirit, and the Spirit against the flesh; for these
are in opposition to one another, so that you may not do the things that you please.  But if you
are led by the Spirit, you are not under the Law.  Now the deeds of the flesh are evident, which
are: immorality, impurity, sensuality, idolatry, sorcery, enmities, strife, jealousy, outbursts of
anger, disputes, dissensions, factions, envyings, drunkenness, carousings, and things like these,
of which I forewarn you just as I have forewarned you that those who practice such things shall
not inherit the Kingdom of God.  But the fruit of the Spirit is love, joy, peace, patience,
kindness, goodness, faithfulness, gentleness, self-control; against such things there is no law.
Now those who belong to Christ Jesus have crucified the flesh with its passions and desires.
If we live by the Spirit, let us also walk by the Spirit.

a. Ladd maintains that the gift of the Holy Spirit in the life of the believer is one part of the
"age to come" breaking in on the present age.  Essentially, then, the Spirit is an
eschatological gift, bringing the "end of the age" to us before the "present age" is
wrapped up.  The fruit mentioned here "are the characteristics of the life of the new aeon;
and those who realize such a life of the indwelling Spirit will enter the eternal life of the
Age to Come (Gal. 6:8)."  (Ladd, "Holy Spirit in Galatians", p. 215)

b. They are commanded to keep on walking by the Spirit (present imperative; Guthrie,
Galatians, p. 144).  The idea is that they should "continue to govern their conduct by the
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inward impulse of the Spirit" (Burton, Galatians, p. 298).

c. The fruit (e.g., things that are produced in the believer as a result of the indwelling Spirit)
of the Spirit will be manifest in our lives as we walk by His power.  Note the contrast:
deeds of the Law (implying they come through our own effort) and fruit of the Spirit
(implying that they result from the Spirit's work in us) (Ridderbos, Galatians, p. 207). 

i. "Fruit" is singular to show that it is all related aspects of a single harvest (Guthrie;
Galatians, p. 148).  

ii. Note the contrast between fruit (all of which are to be seen in every believer and
are part of our holy nature as God's children) and charismata (which the Spirit
distributes as He wills and which are used for the building up of the body of
Christ).

117. Acts 15:8-9: And God, who know the heart, bore witness to them, giving them the Holy Spirit,
just as He also did to us; and He made no distinction between us and them, cleansing their
hearts by faith.

Bruner remarks: "The fact that God gives his Spirit not after but through the cleansing of hearts
by faith is established splendidly in this text through the parallel simultaneous or coincident
aorist participles (dous . . . te pistei katharisas).  The gift of the Spirit and faith are not only
contemporaneous, they are God's acts (or act!) as well. . . . The cleansing of the heart, faith,
and gift of the Holy Spirit are then essentially all one act of God and not three moral
conditions, or two moral conditions and a result."  Thus we may say to the Pentecostal
conditions from this important text: the 'heart-cleansing' which is so painfully pursued God
achieves; the faith which is so assiduously cultivated God grants; the Holy Spirit who is so
scrupulously sought God gives--and the means is simply the divine gospel which is the power
of God unto salvation (cf. Rom. 1:16).  (Bruner, A Theology, pp. 200-1)

118. Acts 15:28: For it seemed good to the Holy Spirit and to us to lay upon you no greater burden
than these essentials:

a. Though we see no "prophetic" pronouncements in the Jerusalem Council, the Church
recognized that the Holy Spirit was the one who was leading the church in its decision
making process: "So conscious were the church leaders of being possessed and controlled
by the Spirit that he was given prior mention as chief author of their decision."   (Bruce,
Acts, p. 298)

b. Ewart points out: "Whenever the church's unity was threatened by cultural and linguistic
differences, personal hurts, misunderstandings in religious practice, conscience scruples,
or doctrinal questions, the Holy Spirit was present, bringing the discordant elements
together" (Ewart, The Holy Spirit in the New Testament, p. 148)
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119. Acts 16:6-7 (see also Acts 20:23): And they passed through the Phrygian and Galatian regions,
having been forbidden by the Holy Spirit to speak the word in Asia; and when they had come
to Mysia, they were trying to go into Bithynia, and the Spirit of Jesus did not permit them;

a. Are the "Holy Spirit" and the "Spirit of Jesus" the same (see Longenecker's comments
on Acts 10:19 above)?

i. Bruce writes, "The fact that on this occasion he is called 'the Spirit of Jesus' may
indicate that his guidance was now given through a prophecy uttered expressly in
the name of Jesus" (Bruce, Acts, p. 307).

ii. Longenecker, however, feels that this is "not just stylistic variation but an
unconscious expression of the early church's embryonic trinitarian faith" (note that
in v. 10 it is God who called them; Longenecker, "Acts", 9:457)

b. How was this communicated?  Through prophecies (Paul and Silas [15:32] were both
prophets) or through circumstances, or some combination of both?

120. 1 Thessalonians 1:5-6: for our gospel did not come to you in word only, but also in power and
in the Holy Spirit and with full conviction; just as you know what kind of men we proved to
be among you for your sake.  You also became imitators of us and of the Lord, having received
the word in much tribulation with the joy of the Holy Spirit.

a. What is the "conviction of the Spirit"?

i. Bruce feels that it is "the conviction which he [the Spirit] produces in the receptive
hearer" (Bruce, Thessalonians, p. 14).  He notes that this conviction is of the
deepest kind, and is "more impressive and more lasting than the persuasion
produced by spectacular or miraculous signs" (Ibid.)  

ii. But most feel that the assurance being spoken of was experienced by the
missionaries (in association with the power, they had full assurance as they
preached the gospel) rather than the people (Morris, Thessalonians, p. 57; Marshall,
Thessalonians, p. 54; Best, Thessalonians, p. 76).

b. Whether the "power" refers to miracles (as is certainly possible) or to the results (i.e., it
effected what it proclaimed; Best, Thessalonians, p. 75) may be debated (see Marshall,
Thessalonians, p. 53).

c. The Thessalonians received God's word with joy even though they came under
tribulation.  The Spirit's fruit enabled them to live above their circumstances.

121. 1 Thessalonians 4:8: Consequently, he who rejects this is not rejecting man but the God who
gives His Holy Spirit to you.  
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a. The gift of the Holy Spirit comes from God Himself.  Best notes that is it not that the
Holy Spirit was offered, but that He was actually set within them (Best, Thessalonians,
p. 169).

b. The tense of "gives" is present.  What is the significance of this?

i. Marshall notes, "The use of the present has been thought to indicate a continuous
supply of the Spirit by God, but more probably the Greek participle is timeless and
serves to characterise God simply as the giver of the Spirit" (Marshall,
Thessalonians, p. 114).

ii. Morris, on the other hand, states:  ". . . in this present passage there is a profound
truth in the use of the present.  The man who carries on an act of impurity is not
simply breaking a human code, nor even sinning against the God who at some time
in the past gave him the gift of the Spirit.  He is sinning against the God who is
present at that moment, against One who continually gives the Spirit.  The impure
act is an act of despite against God's good gift at the very moment it is being
proffered."  (Morris, Thessalonians, p. 128).

122. 1 Thessalonians 5:19-22: Do not quench the Spirit; do not despise prophetic utterances.  But
examine everything carefully; hold fast to that which is good; abstain from every form of evil.

a. Apparently the Thessalonians had gotten to the stage of despising prophecy, which would
quench the Spirit.  This seems to be a problem in many of today's "mainline" or "non-
Pentecostal" churches!!  The Thessalonians may have gotten to this stage because of
repeated apocalyptic utterances which did not come true (the whole context of 1 Thess.
concerns confusion over the return of Christ).  Such quenching could come either
because the prophet refuses to speak the prophecy or because the church does not allow
it (Bruce, Thessalonians, p. 125).

b. Though Paul warns them not to despise prophecy, he also notes that is should not be
taken without being tested, a timely warning for the "charismatic" churches.  On the basis
of the test, they were to "hold fast" to what was good, and abstain from what was evil.

c. Finally, the quenching of the Spirit can come either through refusal to accept and/or
exercise His gifts, or it can come through immoral living.  The Thessalonians have been
warned against the former throughout the epistle, and in the immediate context we must
not lose sight of this theme which runs through the epistle as a whole (see Morris,
Thessalonians, p. 175.

123. 2 Thessalonians 2:13: But we should always give thanks to God for you, brethren beloved by
the Lord, because God has chosen you from the beginning for salvation through sanctification
by the Spirit and faith in the truth.
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There are two critical factors in our sanctification:

a. The Spirit (though it might be "spirit"; i.e., our spirit is sanctified through faith; see Best,
Thessalonians, p. 314), which stresses God's role, and 

b. Our "belief in the truth" (Marshall, Thessalonians, p. 207), which stresses our
responsibility.

124. Acts 19:1-6: And it came about that while Apollos was at Corinth, Paul having passed through
the upper country came to Ephesus, and found some disciples, and he said to them, "Did you
receive the Holy Spirit when you believed?"  And they said to him, "No, we have not even
heard whether there is a Holy Spirit."  And he said, "Into what then were you baptized?"  And
they said "Into John's baptism.  And Paul said, "John baptized with the baptism of repentance,
telling the people to believe in Him who was coming after him, that is, in Jesus."  And when
they heard this, they were baptized in the name of the Lord Jesus.  And when Paul had laid his
hands upon them, the Holy Spirit came on them, and they began speaking with tongues and
prophesying.

a. On the Pentecostal side, Riggs asks: "If all disciples receive the experience of the Holy
Spirit when they believe, why did Paul ask these disciples if they had done so?  His very
question implies that it is possible to believe without receiving the fullness of the Holy
Spirit."  (Riggs, Spirit Himself, p. 53; cited in Bruner, A Theology, p. 67).

b. Longenecker, however, notes: "The question Paul put to the twelve, . . . suggests two
things:

i. That he assumed they were truly Christians, since they professed to believe; and 

ii. That he held that true belief and the reception of the Holy Spirit always went
together, being unable to be separated either logically or chronologically.

c. Bruce, on the other hand, states, "Paul's question implies . . . when he met them and
conversed with them, he not only sensed that their knowledge of the Way was defective;
he was able to put his finger on the defect.  There was nothing to show that they had ever
received the Holy Spirit.  Hence his straightforward question.  Their answer to it proved
that his diagnosis was correct." (Bruce, Acts, p. 363)

d. Their ignorance about the Holy Spirit shows (Bruce, Acts, p. 363):

i. They had little acquaintance with the OT;

ii. They also had apparently missed John's teaching (about the One coming who would
baptize in the Holy Spirit);
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iii. They were less advanced theologically than Apollos, who was "fervent in [S]pirit"
(18:25).

iv. Horton feels that their question means that they "were really saying that they had
not heard that the baptism in the Holy Spirit was available" (Horton, Acts, p. 223),
but he has to make some untenable assumptions to arrive at this conclusion
(interpreting their question in terms if John 7:39.

e. Their ignorance leads to Paul re-baptizing them, the only instance of this seen in the NT
(N.B., there is no record of the disciples being re-baptized).  This also shows that he did
not consider them to be genuine disciples of Christ, though he at first assumed this
("disciples" without qualification would not normally refer to "disciples of John"--Luke
writes this from Paul's viewpoint, and Paul initially assumed that they were disciples of
Christ; Marshall, Acts, p. 306).

f. Concerning Paul's question:

i. What is the correct translation?  Grammatically, there are two options available:

(1) When you believed (coincident aorist participle; Bruce, Acts, p. 363, n. 8;
Dunn, Baptism, p. 86; NIV, NASB), or

(2) Since you believed (KJV; consequent aorist participle; Horton, Acts, p. 221-
3, which is probably the strongest exegesis in his entire book)?

ii. Several factors in determining our answer:

(1) Both are grammatically possible.  

(2) Among the four major Greek grammars, only one gives a preference
(Robertson, A Grammar, pp. 861, 1113), and that is for it as a coincident
participle (note that Robertson's 4th ed. was finished in 1923, long before the
Pentecostals made an issue of this verse).

(3) Moule writes, "When the context positively demands a decision as to the
consequence of the actions referred to in the participle and main verb
respectively, it often turns out that . . . an Aorist Participle refers to action
previous to what is referred to in the main verb."  (Moule, An Idiom Book,
p. 99)  Robertson agrees that "this is the most common use of the aorist
participle" but also points out, ". . . this simultaneous action is in exact
harmony with the punctiliar meaning of the aorist tense.  It is a very common
idiom (chiefly circumstantial) in the N.T. as in the older Greek."  (Robertson,
A Grammar, p. 860)
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(4) It is true, as Horton points out, that many of the coincident aorist participles
are along the lines of "And answering, he said", which is apparently borrowed
from the Hebrew (and the LXX; see Turner, Syntax, p. 156).

(5) In BDF, it is noted, "The notion of relative past time, however, is not at all
necessarily inherent in the aorist participle" (BDF, para. 339; see also
Roberston, A Grammar, pp. 860, 1112-3, where he says, "One has no ground
for assuming that antecedent action is a necessary or an actual fact with the
aorist participle.").  

(6) Robertson maintains, "It is a point of fact a characteristic of Luke's style to
use frequently the coincident participle (both aorist and present) placed after
the principal verb" (Robertson, A Grammar, p. 1113).  In light of that, one
helpful piece of information would be to see how often Luke uses the aorist
participle as antecedent and how often as coincident.  Note the following
examples (extracted from the grammars and not personally checked by me):

(a) Examples cited as antecedent action: Luke 10:29; 12:47; 17:20; 23:19;
Acts 5:10; 13:51; 14:21-2; 16:6, 24; 17:26, 31; 18:23; 23:27; 28:14

(b) Examples cited as coincident action: Luke 1:63; 2:16; 4:35; 5:4, 21, 36;
10:30; 19:5, Acts 1:24; 2:23; 7:34, 35; 8:10, 18; 10:33, 39; 11:30;
13:22, 33; 15:8, 9; 23:22, 25, 30; 25:13; 26:10

(c) Examples which are debatable: Acts 5:36; 6:11

(d) Example where no notion of time is evident: Acts 9:12

(7) We note with Robertson, "In many examples only exegesis can determine
whether antecedent or coincident action is intended" (Robertson, A Grammar,
p. 861).  Unfortunately, in this case, the "exegetical" decision made is often
dependent on the expositor's theological persuasion!

iii. Even if it is a consequent aorist participle, the question is on the initial reception
of the Spirit, not what Pentecostals generally mean when they refer to the baptism
of the Spirit.  By "proving" that these men were already Christians who had not yet
received the Spirit, they are contradicting Paul's statement in Rom. 8:9.  The need
for precision in terminology on both sides of this issue is very clear!!!

g. Note the context: Apollos had just been corrected in his teaching because he knew only
of the baptism of John.  The Ephesian disciples had an even worse problem than he did.
Bruner's conclusion is: "The remedy for those who know little or nothing of the Holy
Spirit is not special instruction or knowledge on access to the Spirit, or a new set of
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conditions, a new regimen of emptying, added obediences, deeper commitment, or ardent
prayer, but instead simply the great fact: the gospel of faith in the Lord Jesus Christ and
baptism in his name." (Bruner, A Theology, p. 209)

      Later he states: "Few passages teach the essential union of faith, baptism, and the
Holy Spirit as clearly as Acts 19:1-7.  With its clear-cut questions, 'Did you receive the
Holy Spirit when you believed?'; 'Into what then were you baptized?' we have almost a
classic definition of how the Holy Spirit comes and of the union in the apostolic
consciousness of faith, baptism, and the gift of the Holy Spirit.  The unambiguous result
of faith-baptism into Christ is that the Holy Spirit is given--or to use the more charged
expression, that 'the baptism in the Holy Spirit' is simply Christian baptism."  (Ibid., p.
213)

h. This is the third time in which tongues is specifically mentioned in Acts.  Each time, it
is mentioned with a specific and unique group or situation (Pentecost, Gentiles, and
John's disciples).

i. Is this because it was so unusual that he can only mention it three times, or because
it was so common that he does not seen the need to comment specifically on it
every time it happens?  One thing to note: if it was critically linked to the "filling"
or "baptism" of the Holy Spirit, why do we see the link only in historical narrative,
and see no preaching on it (i.e., in didactic narrative)?  The inference appears to be
that it is not a "necessary" or even a "critical" element of a Christian's normal walk
with Christ.

ii. Bruner points out a Pentecostal position: "The conclusion drawn from these five
Acts texts (2; 10; 19; and 8; 9) is that since in three of the five cases the evidence
is expressly tongues and in the remaining two cases presumably, there is present
in Acts a doctrine which is sufficiently substantial for the church to accept as
normative for its faith and life.  'We submit, therefore, that the evidence is entirely
sufficient for the conclusion expressed in the doctrine that "speaking with other
tongues is the initial evidence of the baptism in the Holy Spirit"'" (Bruner, A
Theology, p. 81)

i. Ewart maintains: "It should be noticed that Paul assumed that faith was all that was
required to receive the Holy Spirit.  'Did you receive the Holy Spirit when you believed?'
was his question (19:2).  He did not ask: 'Have you  prayed for the Spirit-baptism?'  'Have
you emptied yourself of self and sin?' 'Have you yielded yourself completely to  God?'
'Have you had hands laid upon you?'  All that was needed to receive the Holy Spirit was
faith in Jesus Christ."  (Ewart, The Holy Spirit in the New Testament, pp. 125-6).

125. 1 Corinthians 2:4-5: And my message and my preaching were not in persuasive words of
wisdom, but in demonstration of the Spirit and of power, that your faith should not rest on the
wisdom of men, but on the power of God.
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a. When Paul came to Corinth, he did not try to use intellectually precise and persuasive
arguments (in reaction to the reception he received on Mars Hill?).  Rather, he
"demonstrated" the Spirit and power (or the Spirit's power; Fee, 1 Corinthians, p. 94).

b. What is "Spirit and power"?

i. "Spiritual gifts and miracles"?  But in Paul, Spirit and power are nearly
interchangeable--the use of the two words here is probably a hendiadys ("the use
of two words to express the same reality: 'the Spirit, that is, Power'"; Fee, 1
Corinthians, p. 95 and NIV).

ii. It may refer to signs and wonders, but it is more likely that it refers to the results,
seen in that the Corinthians came to faith and their consequent gifting by the Holy
Spirit (Ibid.)

c. Fee notes:

This is the first specific mention of the Spirit in 1 Corinthians, although the gifts
of the Spirit were alluded to in the thanksgiving (1:4-7).  In the Introduction . . . I argued
that this is the crucial point of difference between Paul and  the 'arrogant' who have
opposed him (4:18).  For them 'Spirit' meant the gift of tongues; it meant to have arrived
in the 'excellence of wisdom' (v. 1; cf. 4:8, 10), to have entered into a new existence that
raised them above merely earthly existence, quite unrelated to genuine ethical behavior.
For Paul, on the other hand, 'Spirit' included inspired utterances--as long as they edified--
but for him the emphasis lay on the Spirit's power, power to transform lives (as here), to
reveal God's secret wisdom (2:6-16), to minister in weakness (4:9-13), and to effect
holiness in the believing community (5:3-5).  In other words, the purpose of the Spirit's
coming was not to transport one above the present age, but to empower one to live within
it" (Fee, 1 Corinthians, p. 96).

d. Why did Paul preach this way?  So that they would have a foundation which was implicit
trust in God, not self.  In saying this, though, Paul is not saying that our faith relies on
evidences or "signs".  

i. As Fee states, "The true alternative to wisdom humanly conceived is not 'signs' but
the gospel, which the Spirit brings to bear on our lives in powerful ways" (Ibid.) 

ii. Also note Robertson and Plummer's comment: "What depends on a clever
argument is at the mercy of a cleverer argument.  Faith, which is at its root personal
trust, springs from the vital contact of human personality with divinity.  Its
affirmations are no mere abstract statement, but comprise the experience of person
deliverance" Robertson and Plummer, 1 Corinthians, p. 34).
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126. 1 Corinthians 2:10-16: For to us God revealed them through the Spirit; for the Spirit searches
all things, even the depths of God.  For who among men knows the thoughts of a man except
the spirit of the man, which is in him?  Even so the thoughts of God no one knows except the
Spirit of God.  Now we have received, not the spirit of the world, but the Spirit who is from
God, that we might know the things freely given to us by God, which things we also speak, not
in words taught by human wisdom, but in those taught by the Spirit, combining spiritual
thoughts with spiritual words.  But a natural man does not accept the things of the Spirit of
God; for they are foolishness to him, and he cannot understand them, because they are
spiritually appraised.  But he who is spiritual appraises all things, yet he himself is appraised
by no man.  For who has known the mind of the Lord, that he should instruct Him? But we
have the mind of Christ.

a. Just as our own human spirit knows our thoughts and is identified with us, so God's
Spirit knows his thoughts and is God himself (Abogunrin, First Corinthians, p. 50;
though Paul is not trying to make either a definitive anthropological or pneumatological
statement comparing God and His Spirit with man and his spirit; Fee, 1 Corinthians, p.
112).  

b. We have received God's Spirit.  "This is ordinary NT language for the gift of the Spirit;
. . .  In Paul it refers primarily to Christian conversion" (Fee, 1 Corinthians, p. 113, n. 64).
It is this fact that allows the Spirit to serve as the link between man and God, for the
Spirit (who dwells within us and who knows God's inner thoughts) is able to reveal God's
wisdom (seen in the cross of Christ) to us.

c. We have received His Spirit "so that we might know the things freely given to us by
God", the context clearly showing that it is understanding salvation through Jesus who
died on the cross (1:23-23; 2:2) that Paul has in mind.

d. The "natural" man does not understand or accept the things of God.  The wording places
emphasis on the Spirit's role in revealing God's plan, not on man's ability to understand
it--He is the key to understanding God's wisdom (Fee, 1 Corinthians, p. 110).

e. The "spiritual" man, on the other hand, understands all things because the Spirit has
revealed them to him.

i. "Understands all things" in context refers to God's ways (v. 10; Fee, 1 Corinthians,
p. 118).

ii. He (or she) is "examined" by no man (i.e., the person with the Spirit cannot be
judged by the person without the Spirit).  Fee points out:  "Here is another sentence
that, taken out of its context, has suffered much in the church.  There are always
some who consider themselves full of the Spirit in such a way as to be beyond
discipline or the counsel of others.  Such a reading of the text is an unfortunate
travesty, since these people are usually among those most needing such discipline"
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(Fee, 1 Corinthians, p. 118).  In his concluding thoughts on this section, Fee writes:

"Paul's concern needs to be resurrected throughout the church.  The gift of the
Spirit does not lead to special status among believers; rather, it leads to special
status vis-a-vis the world.  But it should do so always in terms of the centrality of
the message of our crucified/risen Savior. . . .  Being spiritual does not lead to
elitism; it leads to a deeper understanding of God's profound mystery--redemption
through a crucified Messiah. (Ibid., p. 120)

127. 1 Corinthians 6:11: And such were some of you; but you were washed, but you were sanctified,
but you were justified in the name of the Lord Jesus Christ, and in the Spirit of our God.

It is the Spirit who washed (a reference to baptism?; see Fee, 1 Corinthians, p. 247), sanctified,
and justified us. The "reference to the Spirit reflects Paul's understanding of the Spirit as the
means whereby God in the new age effects the work of Christ in the believer's life" (Ibid.).

128. 1 Corinthians 6:19 (also 1 Cor. 3:16): Or do you not know that your body is a temple of the
Holy Spirit who is in you, whom you have from God, and that you are not your own?

a. God's Spirit dwells in our body, so that we are His temple.

i. In 3:16, Paul noted that the church (the people, not the building!) is God's temple.
The imagery of the Spirit in the midst of God's people as His temple might have an
eschatological flavour or Ezekiel's restored temple, in which God promised to "live
among them forever" (43:9; Fee, 1 Corinthians, p. 147).

ii. Here he makes it more personal by carrying the illustration to the individual level.
He switches from God's temple to the Spirit's temple.

b. As a result, we do not "own" ourselves--we belong fully to God, and we are to glorify
Him with our bodies.  This eliminates any arguments that the body belongs to the
"world" and we can therefore do whatever we please with it (in the case of the
Corinthians, indulging in sexual immorality)

129. 1 Corinthians 12:3-13: 

V. 3: Therefore I make known to you, that no one speaking by the Spirit of God says, "Jesus
is accursed"; and no one can say, "Jesus is Lord," except by the Holy Spirit.

a. How are we to understand someone saying "Jesus is accursed", and what does Paul refer
to by "speaking in the Spirit"?

i. Fee's position: "In the final analysis, therefore, it seems more likely that it is either
hypothetical, perhaps serving as an analogy to their pagan past, whose point is its
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shock value, or else it is something that some of them had actually experienced in
their pagan past.  In either case, Paul's point in context is not to establish a means
of 'testing the spirits,' but to remind them that 'inspired utterance' as such is not
evidence of being 'led of the Spirit.' (Fee, 1 Corinthians, p. 581)

ii. Grudem's thinking: "How could it be determined that nay former idolater was
speaking the truth--or even that any of his gifts, whether they be prophecy,
teaching, healing, tongues, administration or whatever, were to be trusted in the
church?

To this, Paul replies, 'You must not be overly suspicious and exclude true
believers from the work of the church.  Anyone who makes a true, sincere,
Christian confession has made it by the power of the Holy Spirit and should be
fully accepted in the church.'

We cannot understand 1 Corinthians 12:3 to refer to a simple repetition of
some magic formula . . . .  Rather, the confession 'Jesus is Lord' to which Paul
refers must be viewed as a profession of personal faith, given credibility by some
reasonable indication of accompanying sincerity and understanding.  Similarly, the
words 'Jesus be cursed' do not by themselves necessarily indicate unbelief, for they
would have been pronounced by anyone at Corinth who read Paul's letter aloud.
But if they seemed to indicate the speaker's own sentiments, then Paul would
consider them an indication of unbelief.

Of course Paul was not proposing a 100% foolproof system, because it would
not have been possible in every case for the Corinthians to tell if a man was sincere,
especially with the confession of faith.  But as a general rule, useful in most cases,
Paul was saying: (1) blasphemy indicated unbelief and (2) a confession of faith
indicated belief."  (Grudem, Gift of Prophecy, pp. 203-4).

iii. Carson's position: this passage is not intended to offer a test of "true and false
ecstatic utterance but to establish whether or not any particular spiritual
manifestation may be used to authenticate the powerful presence of the Holy Spirit,
. . .  Both to those who want to exalt spiritual manifestations as the infallible
criterion of the Holy Spirit's powerful presence, and to those who want to question
the genuineness of the spirituality attested by such manifestations, Paul provided
a profoundly christological focus. . . . In short, the purpose of 12:1-3 is not to
provide a confessional test to enable Christians to distinguish true from false
prophets, but to provide a sufficient test to establish who has the Holy Spirit at all"
(Carson, Showing the Spirit, p. 27; see pp. 27-31)

Vv. 4-11: Now there are varieties of gifts, but the same Spirit.  And there are varieties of
ministries, and the same Lord.  And there are varieties of effects, but the same God who works
all things in all persons.  But to each one is given the manifestation of the Spirit for the
common good.  For to one is given the word of wisdom through the Spirit, and to another the
word of knowledge according to the same Spirit; to another faith by the same Spirit, and to
another gifts of healing by the one spirit, and to another the effecting of miracles and to another
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prophecy, and to another the distinguishing of spirits, to another various kinds of tongues, and
to another the interpretation of tongues.  But one and the same Spirit works all these things,
distributing to each one individually just as He wills.

b. Fee does an excellent job of laying out the structure (Fee, 1 Corinthians, pp. 584-5):

DIVERSITIES of gifts    there are, but the same Spirit;
DIVERSITIES of service  there are, but the same Lord;
DIVERSITIES of workings there are, but the same God,

                                who works ALL THINGS IN ALL PEOPLE.

             TO ONE  is given  a message of wisdom, through the Spirit;
             TO ANOTHER     a message of knowledge, by the same Spirit;
             TO ANOTHER     faith,                  by the same Spirit;
             TO ANOTHER    gifts of healings,     by the one Spirit;
             TO ANOTHER      workings of miracles;
             TO ANOTHER    prophecy;
             TO ANOTHER    discernment of spirits;
             TO ANOTHER    kinds of tongues;
             TO ANOTHER    interpretation of tongues;

             ALL THESE THINGS works the one and the same Spirit,
                              DISTRIBUTING to EACH ONE,

                                 even as he wills.

c. As can be seen above, verses 4-6 show a definite trinitarian parallelism.  

i. Carson notes: "Despite some prestigious opinion to the contrary, it appears
exegetically certain that New Testament writers can on occasion self-consciously
mark out the Holy Spirit as 'person.'  For instance, the understanding of the New
Testament writers seems to be a necessary presupposition when, for instance, with
only one exception 'Holy Spirit' is anarthrous in passages that stress power, and
articular in contexts where 'the Holy Spirit' is treated as personality."  (Carson,
Showing the Spirit, p. 33).

ii. These three terms show the range of "spiritual-gift phenomena".  "One conclusion
is unavoidable: Paul tends to flatten distinctions between 'charismatic' gifts and
'noncharismatic' gifts in the modern sense of those terms" (Carson, Showing the
Spirit, p. 34).  

iii. Fee writes that the emphasis here is that "all things done in the church are
ultimately effected by the powerful working of God." (Fee, 1 Corinthians, p. 588)

d. Every one has a particular manifestation of the Spirit (= gift), but the same Spirit
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underlies all of the various manifestations.  

i. Every believer has a gift, and this verse does not indicate the presence of any one
gift more than any other.

ii. The gifts are for the building up of the body of Christ.  It does not rule out private
use of the gifts, especially if they edify the believer himself (of which the church
then receives the benefit; Carson, Showing the Spirit, p. 35).

iii. We see 5 listing of gifts in the NT (1 Cor. 12:8-11; 1 Cor. 12:28; Rom. 12:6-8;
Eph. 4:11; and 1 Peter 4:11).  

(1) None of the lists is meant to be exhaustive--they are only representative of the
gifts of the Spirit.  Fee notes, "Paul's concern here is to offer a considerable
list so that they will stop being singular in their own emphasis" (Fee, 1
Corinthians, p. 585).  With that in mind, "there is some doubt as to whether
the apostle himself had precise and identifiable different 'gifts' in mind when
he wrote these words.  In any case, he would almost certainly not recognize
some of the schematizing that later interpreters have brought to these texts"
(Ibid., p. 586).

(2) In this listing, though Paul does use different prepositions for the Spirit's
operation in the gifts ("through", v. 8a; 'according', v. 8b; 'in', v. 9), there is
no evidence that by these different propositions he intended to designate
different operations of the Spirit (Carson, Showing the Spirit, pp. 37-8).

iv. There are seven gifts listed here.  For each, we will offer one or two definitions,
especially when widely divergent options are given in the literature:

(1) The word of wisdom: 

(a) "The special ability that God gives to  members of the body of Christ
to receive instant insight on how a given revelation (word of
knowledge, prophecy) may best be applied to a specific situation or
need arising in the body of Christ, or how a given situation or need is
to be resolved or helped or healed."  (Pytches, Spiritual Gifts, p. 92)

(b) "The recognition that the message of Christ crucified is God's true
wisdom, a recognition that comes only to those who have received the
Spirit. . . .  Thus in the present case the 'utterance of wisdom' comes
'through the Spirit,' and in Corinth it is almost certainly to be found
among those who give spiritual utterances that proclaim Christ
crucified in this highly visible 'wisdom'-conscious community."  (Fee,
1 Corinthians, p. 592).
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(2) The word of knowledge: 

(a) "The supernatural revelation of facts about a person or situation, which
is not learned through the efforts of the natural mind, but is a fragment
of knowledge freely given by God, disclosing the truth which the Spirit
wishes to be made known concerning a particular person or situation."
(Pytches, Spiritual Gifts, p. 99)

(b) "Since this word has been taken over from the Corinthians and is so
closely tied to the preceding 'utterance of wisdom,' the two should
probably be understood as parallel in some way.  Most likely, therefore,
it is a 'spiritual utterance' of some revelatory kind.  This is suggested by
its place between 'revelation' and 'prophecy' in 14:6 and by the fact that,
along with prophecy and tongues, it will cease at the Eschaton (13:8).
How the content of such an utterance makes it gnosis as distinguished
from 'wisdom' or 'revelation' is perhaps forever lost to us."  (Fee, 1
Corinthians, p. 593).

(3) Faith: "A supernatural surge of confidence from the Spirit of God which
arises within a person faced with a specific situation or need whereby that
person receives a transrational certainty and assurance that God is about to
act through a word or action.  This miracle covers creation or destruction,
blessing or cursing, removal or alteration." (Pytches, Spiritual Gifts, p. 109)

(4) Gifts of healings: 

(a) "These gifts are channelled through human agents for the supernatural
healing of diseases and infirmities to the glory of God" (Pytches,
Spiritual Gifts, p. 117)

(b) Fee suggests, "The plural charismata probably suggests not a
permanent 'gift,' as it were, but that each occurrence is a 'gift' in its own
right." (Fee, 1 Corinthians, p. 594; see also Bittlinger, Gifts and Graces,
p. 37)

(5) Effecting (literally "workings") of miracles: 

(a) "Operates through individual persons by the supernatural intervention
of the Holy Spirit in the natural order" (Pytches, Spiritual Gifts, p. 114)

(b) As with healings, the plural suggests that each occurrence may be a gift
in itself, not that a person has an ability by which he (or she) effects
many miracles (see Fee, 1 Corinthians, p. 594). 
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(6) Prophecy: 

(a) "The special ability that God gives to members of the Body of Christ to
receive and communicate an immediate message of God to his gathered
people, a group among them or any one of his people individually,
through a divinely anointed utterance." (Pytches, Spiritual Gifts, p. 79)

(b) Two things are necessary for prophecy (Grudem, Gift of Prophecy, pp.
135-6):

(i) A revelation from the Holy Spirit

(ii) A public report of that revelation

(7) Distinguishing of spirits: 

(a) "A supernatural gift of perception given sovereignly by God to enable
individuals in the church to distinguish the motivating spirit behind
certain words or deeds." (Pytches, Spiritual Gifts, p. 87)

(b) ". . . it seems most likely that Paul is referring to the same phenomenon
as in 14:29, but is using the language of 'spirits' to refer to the prophetic
utterances that need to be 'differentiated' by the others in the community
who also have the Spirit and can so discern what it truly of the Spirit"
(Fee, 1 Corinthians, p. 597).

(c) Three levels of discernment (from White, The Believer's Guide, pp. 89-
93):

(i) The natural ability of human intuition (p. 89): "This capacity to
see quickly and keenly behind the outer appearance to capture the
quality of a particular person or event is a natural but usually
latent human ability." (p. 90)

(ii) "A general supernatural endowment available to all believers" (p.
89-90): "an endowment to every believer, enabling him or her to
perceive personally the grace of God which is available to help
the person become holy and avoid evil." (p. 91)  "Every Christian
thus has a certain measure of spiritual discernment and is
responsible to test the validity of any spiritual teaching or teacher.
You may not be able to decide precisely what is wrong, but the
Holy Spirit will cause a certain discomfort in your spirit." (p. 92)
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(iii) A specific, sovereign gift of the discernment of spirits (p. 90): it
"consists of spiritual discrimination endowed by the Holy Spirit
for the purpose of judging the source of power--human, satanic,
or divine.  This ability may be immediate, or it may be cultivated
over time by observation and by deepening one's sensitivity to the
Spirit of God." (p. 93)

(8) Various kinds of tongues: 

(a) "Spontaneous inspired utterance by the Holy Spirit, where the normal
voice organs are used, but the conscious mind plays no part.  The
languages spoken or sung are entirely unlearned by the speaker."
(Pytches, Spiritual Gifts, p. 62)

(b) Fee states: "The following seem certain

(i) It is Spirit-inspired utterance;

(ii) The regulations for its use in 14:27-8 make it clear that the
speaker is not in 'ecstasy' or 'out of control'.

(iii) It is speech essentially unintelligible both to the speaker (14:14)
and to other hearers (14:16).

(iv) It is speech directed basically toward God (14:2, 14-15, 28); one
may assume, therefore, that what is 'interpreted' is not speech
directed toward others, but the 'mysteries' spoken to God." (Fee,
1 Corinthians, p. 598)

(c) It is an intelligible language?  The most likely understanding from the
context is that the "tongues of angels" is in mind (Fee, 1 Corinthians,
p. 598).

(9) The interpretation of tongues: "A supernatural revelation through the Holy
Spirit which enables the Christian believer to communicate in the language
of the listeners the dynamic equivalent of that which was spoken 'in tongues'"
(Pytches, Spiritual Gifts, p. 73)

Vv. 12-13: For even as the body is one and yet has many members, and all the members of the
body, though they are many, are one body, so also is Christ.  For by one Spirit we were all
baptized into one body, whether Jews or Greeks, whether slaves or free, and we were all made
to drink of one Spirit.

e. This is the last passage in the NT dealing with the baptism in the Holy Spirit.  
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f. We give a brief outline summary of the Pentecostal teaching on that subject: 

i. What is the Baptism in the Holy Spirit?

(1) As Michael Eaton points out, however, there are at least eight different views
on the baptism with the Holy Spirit (diagram from Eaton, Baptism with the
Spirit, p. 14):

(2) "Pentecostals usually prefer the designation 'baptism in' (or with) rather than
'baptism of' (or by) the Spirit.  For while every Christian, on becoming a
Christian, has been baptized of or by the Spirit-as-agent (1 Cor. 12:13a),
Pentecostals believe that not every Christian has yet been baptized by Christ-
as-agent in or with the Spirit-as-element (Mark 1:6 par.; 1 Cor. 12:13b).  That
is, Pentecostals believe that the Spirit has baptized every believer into Christ
(conversion), but that Christ has not yet baptized every believer into the Spirit
(Pentecost)."  (Bruner, A Theology, p. 60)

(3) The basic difference between entry into Christ and the baptism of the HS: "In
regeneration the divine life is communicated, and in the Spirit-baptism power

is added to this life."  (Skibstedt, Geistestaufe, p. 73; cited in Bruner, A
Theology, p. 66)

ii. Important characteristics of the baptism of the Spirit:

(1) It is usually distinct from and subsequent to the new birth, and adds to the
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new birth:

(a) The indwelling or filling of the HS, and hence

(b) The power for service with the equipment, usually of

(c) The gifts of the Spirit (Bruner, A Theology, p. 70).

(2) It is evidenced initially by the sign of speaking in other tongues (as opposed
to the fruit of the Spirit)

(3) While it comes only by faith, it must be earnestly sought

iii. What are the conditions for receiving the Baptism in the Holy Spirit (see Bruner,
A Theology, pp. 92-110)?  They may be isolated in this equation:

      "Coming 'all the way' (= total or active obedience) plus making the 'yieldedness
complete' (= total or passive obedience, or faith) issues in 'the fullness of the
blessing' (= the total or glossalialic baptism).  The crucial terms are 'all,' 'complete,'
and 'fullness.'" (Bruner, A Theology, p. 106).  This may be outlined as follows:

(1) Repentance 

(2) Obedience ("One must be very pure (active obedience) and very pliable
(passive obedience) and very much in prayer, privately and corporately, if the
divine Spirit is to descend"; Bruner, A Theology, p. 103)

(a) Active obedience

(i) Separation from sin

(ii) Heart purification

(iii) Prayer

(b) Passive obedience

(i) Yielding (or emptying)
(ii) Tarrying (if necessary)

(3) Faith ("As there is a faith toward Christ for salvation, so there is a faith
toward the Spirit for power and consecration", Pearlman, Doctrines, p. 316;
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cited in Bruner, A Theology, p. 104)

g. Comparing "baptize in the Spirit" as used by various people in the NT, Turner notes:

i. Of John the Baptist: "uses the phrase as a metaphor for the end-time 'deluge' of
Spirit-and-fire that will destroy and recreate the world (Mt. 3:11f.).  All will
experience that."

ii. Of Jesus: "Jesus uses the same language, this time as a metaphor for the deluge of
Spirit experienced by the 120 at Pentecost . . . . At Acts 1:5 there is no suggestion
that any further such mighty deluge of Spirit (before the end) is actually indicated."

iii. Of Luke: "In conclusion can say that the speakers in Luke-Acts use 'baptize in Holy
Spirit' as a metaphor for being 'deluged' or 'overwhelmed' by the Spirit (albeit in
different ways). . . . The phraseology is used to denote a dramatic experience which
overwhelms.  Few in the NT are described as having such an overwhelmingly
powerful experience of the Spirit as to suggest the metaphor . . . ; and few today
have such a powerful experience that this language commends itself.

iv. Of Paul: "He is using 'baptize' language to compare the Spirit's placing of us into
the body of Christ with the way a man immerses or sinks an item into a fluid.  The
point of comparison is 'total incorporation', not 'overwhelming experience'.  Stott,
Dunn and Bruner are right to insist (in Pauline terms) that all Christians are
baptized by the Spirit into Christ; but they wrongly read Luke's language this way.
Charismatics rightly see that Luke's phrase denotes overwhelming experience, but
wrongly assume Luke thinks it happens to all before the parousia (then, of course,
it will happen to all!) and wrongly apply it to many experiences today for which the
language can only charitably be called a gross exaggeration."  (Turner, "Spiritual
Gifts", p. 63-4, n. 226)

h. Note the parallel equation:

We all were      baptized       in the one Spirit 

                  AND 

We all were   caused to drink   of one Spirit.

i. Is this to be understood as "by one Spirit", which would differ from "in one Spirit" (the
former referring to conversion, the latter to baptism in the Spirit)?  No, two several
reasons:

i. The Greek construction is exactly the same here as in every other instance of
"baptism in the Spirit".
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ii. More broadly speaking, "Whenever the verb baptize is used in the NT, it is the
medium of the baptism--water, fire, cloud, and so forth--that is expressed using this
preposition en, not the agent. . . . Indeed, the combination of Greek phrases nicely
stresses exactly the point that point that Paul is trying to make: all Christians have
been baptized in one Spirit; all Christians have been baptized into one body. "
(Carson, Showing the Spirit, p. 47; see also Fee, 1 Corinthians, pp. 605-6)

The idea that this refers to a second experience after conversion "has against it both
Pauline usage (he does not elsewhere use this term, nor clearly point to such an
experience) and the emphasis in this context, which is not on a special experience
in the Spirit beyond conversion, but on their common reception of the Spirit" (Fee,
1 Corinthians, p. 605).

j. Stott notes: "Although I believe we must insist that, according to the New Testament,
God's norm is one initiatory "baptism" with the Spirit, followed by a continuous and
increasing appropriation of his fullness which involves a steady growth in holiness and
into Christian maturity, yet it must be added that within this process of growth there may
be many deeper experiences and that sometimes the Spirit works more abnormally still."
(Stott, Baptism and Fullness, p. 68).

k. Carson makes an interesting comment: Although I find no biblical support for a second-
blessing theology, I do find support for a second-, third-, fourth-, or fifth-blessing
theology. . . .  Although I think it extremely dangerous to pursue a second blessing
attested by tongues, I think it no less dangerous not to pant after God at all, and to be
satisfied with a merely creedal Christianity that is kosher but complacent, orthodox but
ossified, sound but soundly asleep." (Carson, Showing the Spirit, p. 160)

l. Dunn concurs: ". . . the Baptism in the Spirit, as always, is primarily initiatory, and only
secondarily an empowering.  The fact is that the phrase 'baptism in Spirit' is never
directly associated with the promise of power, but is always associated with entry into
the messianic age or the Body of Christ.  
     . . . however correct Pentecostals are to point to a fresh empowering of the Spirit as
the answer to the Church's sickness, they are quite wrong to call it 'the baptism in the
Spirit'.  One does not enter the new age or the Christian life more than once, but one may
be empowered by or filled with the Spirit many times . . ." (Dunn, Baptism, p. 54).

130. 1 Corinthians 12:28-31: And God has appointed in the church, first apostles, second prophets,
third teachers, then miracles, then gifts of healings, helps, administrations, various kinds of
tongues.  All are not apostles, are they?  All are not prophets, are they?  All are not teachers,
are they?  All are no workers of miracle, are they?  All do not have gifts of healings, do they?
All do not speak with tongues, do they?  All do not interpret, do they?  But earnestly desire the
greater gifts.  And I show you a still more excellent way.
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a. There is not any spiritual gift which everyone has, and no one has every gift.

b. Paul now lists as gifts:

i. Apostleship: "The apostle is the person who is given the special ability to move or
go out to cultivate receptivity toward Christ and his offer of redemption.  This
ability may go beyond merely being a herald or messenger to that of effectively
organizing and overseeing groupings of persons who are being discipled. . . . Some
missionaries may have the gift of apostleship, but not all missionaries are apostles;
and all apostles are not missionaries." (Bryant, Rediscovering the Charismata, p.
76).

ii. Prophecy (see above on 1 Cor. 12:4-11): 

"The prophet is one who divulges, makes known, speaks out for, announces,
instructs, comforts, confronts, encourages, rebukes, convicts, and stimulates people
whom God has chosen to receive a special message.

People with this gift are articulate.  They are often capable of discerning the
character and motives of people, and are able to identify evil or wrongs.  They are
willing to experience personal brokenness in order to understand and demonstrate
the brokenness of others.

. . . Their bold, strict standards may hinder intimate and personal
relationships.  A strong sense of urgency impels them to call for a decision or
response to their pronouncements; they are restless as long as decisions and
responses are pending.  They accept the press of deadlines and are comfortable with
time-lines and tables, as well as revelations, found in the Bible.  They often feel
that play is unimportant, even wrong, until people receive and act upon God's
revealed truths.  A work-ethic is important to them.  They are usually results-
oriented rather than process-oriented."  (Bryant, Rediscovering the Charismata, pp.
110-1)

iii. Teaching: 

(1) "The extraordinary ability God gives to certain members of the body to
expound and make simple God's offer of redemption through Christ and his
will for righteous living.

. . . the gift of teaching will carry a special power to elucidate and
illuminate, to clarify and simplify, and to illustrate the role of Jesus Christ as
representative of God in man's redemption."  (Bryant, Rediscovering the
Charismata, p. 113)

(2) "Probably this has to do with a Spirit-inspired utterance that took the form of
instruction, rather than with the more common usage that implies formal
teaching of some kind.  Again, how this differs in terms of content from the
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other items on this list is a matter of speculation since the data are so
meager."  (Fee, 1 Corinthians, p. 663).

iv. Miracle working (see above on 1 Cor. 12:4-11)

v. Healing (see above on 1 Cor. 12:4-11)

vi. Helps: The term is a general one for all types of assistance (Carson, Showing the
Spirit, p. 41).  "This gift is not only to aid or assist objectively a person in need, but
also to be mutually benefitted (built up or edified) by the needy person in what he
brings to the relationship, thus fulfilling both needs of giving and receiving"
(Bryant, Rediscovering the Charismata, p, 93).

‘The person with the gift of helps feels compelled to give from his talents to help
another.  He delights not so much in what he is helpfully doing as in the dynamics
of the relationship between him and the helped.  He rarely, if ever, questions the
legitimacy of the needed aid.  He sees the person in need not as an object of charity,
but as a part of himself in the sense that they are together in the body of Christ."
(Ibid.)

vii. Administrations: the word "is primarily used for the piloting or steering of a ship"
(Carson, Showing the Spirit, p. 41).  "The gift is the ability God has given a
member of the body to match the gifts and talents of the other members to the
purpose and goals that are consistent with God's plans" (Bryant, Rediscovering the
Charismata, p. 74),

viii. Tongues (see above on 1 Cor. 12:4-11)

ix. Interpretations (see above on 1 Cor. 12:4-11)

c. Question: What "tongues" does Paul refer to when he says, "Do all speak in tongues?"?

i. Pentecostal response: the public gift of tongues (all can enjoy the private use of
tongues)

ii. Non-Pentecostal: since the word is the same as used elsewhere, it is a false
dichotomy to distinguish a gift of "tongues" from a "sign" of tongues (used to
verify the baptism of the Spirit).  Carson writes:

If the charismatic movement would firmly renounce, on biblical grounds, not the
gift of tongues but the idea that tongues constitute a special sign of a second
blessing, a very substantial part of the wall between charismatics and
noncharismatics would come crashing down" (Carson, Showing the Spirit, p. 50).
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In anticipation of discussion on 1 Cor. 14 below, we will note here that
Carson (and we) does not rule out private speaking in tongues as a gift of the Spirit.
The point here is that, whether used in public or private, it is still a gift and that the
verse specifically teaches that all do not have this gift (or any other gift).

d. Fee's argument (as usual!!) is worth noting:

The tension that some feel between this rhetoric and the question as to whether
anyone is therefore excluded from any of these gifts is again related to our own concerns
for precision.  The 'wish' in 14:5 that all speak in tongues (apparently 'privately' is
intended) and the imperative of 14:1, 'eagerly desire spiritual gifts, especially that you
may prophecy,' plus the statement in 14:31 that 'all may prophesy,' suggest that such gifts
are potentially available to all.  But that is not Paul's point or concern here.  His rhetoric
does not mean, 'May all do this?' to which the answer would probably be, "Of course.'
Rather, it means, 'Are all, Do all?' to which the answer is, 'Of course not.'  The singular
concern of this argument has let to this rhetoric, which concludes in a resounding fashion
as a plea for diversity."  (Fee, 1 Corinthians, p. 623).

e. We are to "earnestly" desire the "greater" gifts.

i. Some have translated this as an indicative rather than as an imperative, noting that
it would take on a sarcastic tone, "You earnestly desire the higher gifts--but I will
show you a more excellent way than that".  "Greater gifts" in this case would refer
to the gifts that the Corinthians are striving after (see Carson, Showing the Spirit,
pp. 53-4).  The problem with this is that the verb form is the same as in 14:1, where
it is obviously imperative, and where Paul picks up the thought he leaves off here.

ii. Others take it as the imperative, with one of two views:

(1) We are to look over the list of gifts, and select the "higher" ones.  Since
tongues is last, it should be the "least" attractive.

(2) We are to seek after the gifts, but only in the context of loving service (the
whole of chapter 13, which serves as a parenthetical foundation for the
exercise of the gifts).  The thrust seems to be that if we pay too much
attention to the gifts, we may lose track of the attitude of life that should
characterise everyone who has been baptized in the Spirit (Carson, Showing
the Spirit, pp. 56-7).

(3) In the whole context of the epistle, "in the community [the context in which
Paul will argue in 14:1-5] all gifts are 'greater' than tongues because they can
edify while tongues without interpretation cannot" (Fee, 1 Corinthians, p.
625).
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f. Even though we should desire the gifts, love is a more excellent way.

131. 1 Corinthians 14:1-29 (outline from Carson, Showing the Spirit, pp. 77-135 and Fee, 1
Corinthians, pp. 652-713)

Vv. 1-19: In the assembly, prophecy is superior to tongues because it is intelligible.

a. We are to pursue love and be zealous for the spiritual gifts, especially prophecy.

i. The love they are to pursue is described in chapter 13, "since without it the
'spiritual; person amounts to zero (vv. 1-3); furthermore (vv. 8-13), it is the great
imperishable: it alone--not the gifts--will abide into eternity."  (Fee, 1 Corinthians,
p. 654)

ii. Fee lays out the structure of vv. 2-4 in a way that makes the flow visible:

       For

a) The one who speaks in tongues speaks not to people.
                                        but to God
       Indeed, no one understands him,
                              he speaks mysteries by the Spirit.

       On the other hand,
b) The one who prophesies        speaks      to people,
                                        edification,
                                        encouragement,
                                        comfort.

a) The one who speaks in tongues edifies himself;

       On the other hand,
b) The one who prophesies        edifies the church.

iii. This passage is not purely a "tongues vs. prophecy" issue--the central concern is
intelligibility in the worship service as the key to edification of the body of Christ.

(1) It appears that the Corinthians were making a big deal out of tongues as
evidence of spirituality, and Paul is trying to put things back into the proper
perspective. 

(2) This does not mean that edifying yourself is a bad thing--rather it is that the
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point of a corporate worship service is the edification of all assembled.

(3) Paul is not "demoting" tongues per se, only uninterpreted tongues in the
worship service (Fee, 1 Corinthians, p. 659).  

iv. The prophet edifies the whole congregation because he speaks God's word in a way
that the whole congregation can understand and apply.

v. On the other hand, the tongue-speaker (without interpretation, assumed throughout
the chapter) only edifies himself.  At this point in time, it will be appropriate to
note some observation about tongues and interpretation.

(1) The exegetical evidence favours the view that Paul considered tongues to be
real languages, whether of men or angels.

(2) Tongues are "addressed to God" (not man), indicating that they are primarily
praise and worship (Fee, 1 Corinthians, p. 656).

(3) Tongues are edifying to the speaker (not in a self-centred way, but as private
praise and worship is also edifying to the speaker).  Indeed, in vv. 14-15, Paul
says that he will continue his practice of being edified in this way (Fee, 1
Corinthians, p. 657).

(4) Tongues do not edify the mind of the speaker, but, as Fee puts it, his S/spirit.
Fee explains: "Paul understood speaking in tongues to be an activity of the
Spirit in one's life; it is prayer and praise directed toward God in the language
of Spirit-inspiration.  The most viable solution to this ambiguity it that by the
language 'my spirit prays' Paul means his own spirit is praying as the Holy
Spirit gives the utterance.  Hence, 'my S/spirit prays.'" (Fee, 1 Corinthians, p.
670)

(5) In terms of linguistic analysis, "there is universal agreement among linguists
who have taped and analyzed thousands of examples of modern tongues-
speaking that the contemporary phenomenon is not any human language"
(Carson, Showing the Spirit, p. 83).  There seem to be four ways to
understand tongues (Carson, Showing the Spirit, pp. 84-5; his argument is
adapted from Poythress, "Analysis of Modern Tongues-Speaking"):

(a) Disconnected sounds, ejaculations, and the like that are not to be
confused with human language.

(b) Connected sequences of sounds that appear to be real languages
unknown to the hearer not trained in linguistics, even though they are
not real.
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(c) Real language known by one or more of the potential hearers, even if
unknown to the speaker.

(d) (The most likely "human" explanation of tongues): Speech patterns
sufficiently complex that they may bear all kinds of cognitive
information in some coded array, even though linguistically these
patterns are not identifiable as human language.

(6) What about interpretation?  Carson writes:

"A few years ago a friend of mine attended a charismatic service and rather
cheekily recited some of John 1:1-18 in Greek as his contribution to speaking
in tongues.  Immediately there was an 'interpretation' that bore no relation
whatsoever to the Johannine prologue.  Two people with the gift of
interpretation have on occasion been asked to interpret the same recorded
tongues message and the resulting message and the resulting different and
conflicting interpretations have been justified on the grounds that God gives
different interpretations to different people.  That is preposterous, if the
interpretations are wildly dissimilar, because it would force us to conclude
that there is no univocal, cognitive content to the tongues themselves. . . .

More commonly, at least in my experience, triteness triumphs:
'Interpretations prove to be as stereotyped, vague, and uninformative as they
are spontaneous, fluent, and confident.'" 

This does not prove that there is no valid, modern gift of tongues.  But
these distortions of interpretation are sufficiently frequent, and the
interpretations themselves so commonly pedestrian, that at some point the
gift of tongues must, in some cases, also be called into question.  The
evidence is not comprehensive enough to serve as a universally damning
indictment; but it is enough to provoke reflective pauses in all thoughtful
believers" (Carson, Showing the Spirit, pp. 87-8)

b. Paul wishes that all would speak in tongues, but even more that all would prophesy.  

(1) As noted above, Paul's central concern in this passage seems to be to point
out that in the assembly of gathered believers that prophecy is "greater" than
(uninterpreted) tongues because it edifies the body of Christ, and not just the
believer through whom it is manifested.  He is not teaching that prophecy is
the greatest of gifts--only that it is "greater" than tongues (Carson, Showing
the Spirit, p. 100) in the church service (Fee, 1 Corinthians, p. 652)

(2) "If I come to you speaking in tongues..." (v. 6; following Fee, 1 Corinthians,
pp. 661-2).



PNEUMATOLOGY DURING THE TIME OF ACTS--PAGE 95

(a) The Corinthians were probably looking down on Paul because he has
not displayed this gift in front of them.

(b) Most likely, they would like him to do this as "proof" of his spirituality.

(c) He refuses to play their game, not because tongues are unimportant, but
because in so doing he will not edify them.  

(3) The fact that he wishes all spoke in tongues shows that some did not (yet he
had said in 12:13 that they were "all" baptized in the Spirit!!).  Carson
remarks: "This cannot mean that Paul's conception of the ideal in the church,
as a considered theological stance, is that every Christian speak in tongues--
any more than his desire in 7:7 that all be celibate as he is means his
considered theological stance is that the ideal church must be utterly celibate"
(Carson, Showing the Spirit, p. 102).

c. The Corinthians, Paul notes, are literally "zealous for spirits" (v. 12).  What does this
mean?

i. First, we may note that "zealously" would be a trademark for them.

ii. NIV translates "zealous for spiritual gifts" which is one possibility.

iii. Fee believes: "More likely this refers especially to their desire for one particular
manifestation of the Spirit, the gift of tongues, which was for them the sure
evidence of their being pneumatikos (a person of the Spirit, hence 'spiritual'). . . .
[The use of "spirits"] is Paul's way of speaking about the Spirit manifesting himself
through their individual 'spirits.' . . .  Hence they have great zeal for their own
spirits, through speaking in tongues, to be the mouthpiece of the Spirit." (Fee, 1
Corinthians, p. 666)

d. Other verbalisations "in the Spirit" which Paul mentions:

i. Praying with the Spirit (which is identified with speaking in tongues).

ii. Singing in the Spirit (a melodic form of tongues).

iii. Blessing in the Spirit (another way of talking about speaking in tongues).

e. He will not come to them speaking in tongues (see above), even though he speaks in
tongues more than them all.

i. If Fee is correct in noting that tongues is used as a vehicle of private praise, Paul
is simply saying that he regularly (indeed, frequently!) uses tongues to praise God--
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more so than anyone at Corinth, a congregation which prided itself on its zealously
for tongues!  As Fee writes, "Apparently his life of personal devotion was regularly
given to praying, singing, and praising in tongues" (Fee, 1 Corinthians, p. 674).

ii. The amazing thing is the Paul has remained silent on his own speaking in tongues
until this stage in his argument.  That he notes it now shows that there is an
"undercurrent of apologetic"--he is showing them that he is not unspiritual, even
by their own standards (see Fee, 1 Corinthians, p. 675).

iii. This is certainly a strong affirmation of the gift of tongues, but Paul only gives it
AFTER he has noted the place of tongues in public gatherings.

f. Lest, in light of his confession, they forget the priority in the worship service, Paul notes
that in the church assembly, 5 words "with my mind" is better than 10,000 words in a
tongue (assuming it is uninterpreted).

Carson notes that this verse provides a solid defense for a private practice of
speaking in tongues.  He writes: "It will not do to suppose Paul is counseling private,
quiet use of tongues during the assembly when another is ministering.  To adapt Paul's
argument, where then would be the tongues-speaker's 'Amen,' if he or she was not paying
attention?  We have already seen that Paul envisages praying with the spirit as a valid
prayer and praise; what he will not permit is unintelligibility in the church.  The only
possible conclusion is that Paul exercised his remarkable tongues gift in private."
(Carson, Showing the Spirit, p. 105)

g. We note Fee's closing statement on this section:

As with the preceding paragraph, this one needs to be heard well by those on both
sides of the 'tongues issue.'  Those who tend to discount it as meaningful because of
Paul's strong words against it in the assembly need to pay closer attention to his own
determination to pray and praise in this way--and his thanksgiving for it.  On the other
side, those who have rediscovered this gift as a meaningful expression in their personal
lies of devotion need to be especially conscious of the greater concern of this paragraph
that the gathered assembly be a time for the building up of others individually and the
body as a whole.  (Fee, 1 Corinthians, p. 676)

Vv. 20-25: The relation of tongues and prophecies to unbelievers

h. They are to stop being children in their thinking.  As Fee points out, "Their childishness
consists of thinking improperly that tongues serves as evidence of their new transcendent
spirituality and thus marks off the spiritual quality of their gathering, while in fact they
evidence all kinds of ethical/behavioral aberrations" (Fee, 1 Corinthians, p. 679).

i. The sign value of tongues and prophecy:
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i. At the outset, we should note that a "sign" is simply a "sign"ifier of God's attitude
toward someone.  In this case, the "sign"ificance of tongues for unbelievers and
prophecy for believers display differing attitudes of God.  Both are signs, but they
are signs in the opposite direction.

ii. Tongues are a "sign" to unbelievers.  There are several variations on understanding
how to reconcile v. 22 and vv. 23-25 have been proposed (for a summary listing,
see Carson, Showing the Spirit, pp. 109-15).  On this point, Carson and Fee are
essentially in agreement that tongues are a negative sign of God's judgment on
unbelievers, who are unable to receive any benefit from them.  That is why they
respond "You are mad" when they hear a congregation all speaking in tongues (i.e.,
they see the work of the Spirit as madness, and are destined for judgment as a
result; Fee, 1 Corinthians, p. 682).  The Corinthians may have been thinking of
tongues as a witnessing tool (Carson, Showing the Spirit, p. 114) or as a sign to
unbelievers of their spirituality (Fee, 1 Corinthians, p. 682), and Paul is correcting
them.

iii. Prophecy, on the other hand, is a positive "sign" for believers, who are edified
through its use in the assembly.  The fact that they benefit is proof of God's
approval of them, and thus the positive nature of the sign.

j. Observations on Paul's choice of words in vv. 23 and 24:

i. "If the whole church should assemble and all speak in tongues . . ."

(1) "Both this text and v. 26 . . . indicate that at least on expression of their
worship was 'charismatic', in the twofold sense that there was general
participation by all members, including the women, and that there was
considerable expression of the more spontaneous gifts of utterance."  (Fee,
1 Corinthians, p. 684)

(2) Concerning "all speak in tongues":

(a) "Even though this is probably overstated, one can hardly escape the
implication that all of the believers could potentially do so" (Fee, 1
Corinthians, p. 684; emphasis mine).

(b) "Again, though it is probably overstatement, this is probably a generally
realistic description of the current scene in Corinth.  Not that all were
necessarily speaking in tongues at the same time; nonetheless the
guidelines in vv. 27-33 seem to imply that many were doing so on a
regular basis."  (Ibid.)
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(c) Carson, on the other hand, notes, "It may be that 'you . . . all' does not
refer to every person in the church without exception, but to every
person in the church without distinction--men, women, slaves, nobles,
and so forth, provided he or she has the gift.  Or it may be that Paul
simply presupposes that 'you . . . all' refers to those who are recognized
as prophets; that is, all of you prophets may prophecy one by one.  But
is probably marginally more natural to read the Greek in the widest
possible sense.  In that case, many have suggested that we need to
distinguish between those who prophesy now and then, and those
whose gift is so developed, or so deployed, or whose prophecies when
evaluated receive such high assessments, that they achieve the
semistatus of 'prophets.' (Carson, Showing the Spirit, p. 118)

ii. "If all prophesy . . ."

(1) "This passage in particular implies that prophesying is potentially available
to all believers since all are Spirit people. . . . The nature of this
argumentation seems to exclude the option that this gift was limited to a
group of authoritative people who were known in the community as 'the
prophets.'  Again, as with tongues, it does not mean that Paul expects
everyone to prophesy; it does imply the extensive involvement of the whole
community in worship; especially in the manifestation of the gifts on inspired
utterance."  (Ibid.; emphasis his)

(2) On the other side, note the Carson quote above (E3).

Vv. 26-36: Order in public worship

k. In the assembly of believers, each has a contribution to offer (not to be seen as an "order
of worship", Fee, 1 Corinthians, p. 690): 

i. Some offer a psalm (or hymn; is this a known hymn or an example of "singing in
the Spirit"?);

ii. Some offer a teaching (in the traditional sense, or along the lines of Fee's
understanding of the gift of teaching?); 

iii. Some offer a revelation (prophecy, work of knowledge, word of wisdom?); 

iv. Some offer a tongue;

v. Some offer a interpretation.

l. The underlying theme for every offering in the worship service, however, is the same:
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all contributions are for the purpose of edifying the body of Christ.  The nature of the
conditions that Paul lays down suggest that the Corinthians were used to having more
than one person contribute at the same time, and Paul is seeking to regulate the service
(see Fee, 1 Corinthians, p. 688).

m. Conditions that Paul gives for the exercising of the gifts in the assembly of believers:

i. For speaking in tongues:

(1) They should be spoken one at a time, each with an interpretation.

(2) If there is no one with the gift of interpretation, the tongue-speaker should
keep silent, though he (or she) may speak privately to God.  This does not
mean that he should do so during the assembly, but he may do so at any time
in private (Fee, 1 Corinthians, p. 693).

(3) No more than two or three should speak in tongues during the entire service
(indicated by "at the most"; Fee, 1 Corinthians, p. 691).

ii. For prophecy:

(1) No more than three should prophesy, and the prophecies should come one at
a time.  This may mean that no more than three should prophecy before the
testing comes, and not that only three should prophecy during the entire
service (Fee, 1 Corinthians, p. 693).

(2) The congregation should test each prophecy.  

(a) Fee thinks that "this is probably to be understood as a form of 'testing
the spirits,; but not so much in the sense of whether 'the prophet' is
speaking by a foreign spirit but whether the prophecy itself truly
conforms to the Spirit of God, who is also indwelling other believers.
Other than in 12:3, no criterion is here given as to what goes into the
'discerning' process, although in Rom. 12:6 we are told that prophecies
are to be 'according to the analogy of faith,' which probably means 'that
which is compatible with their believing in Christ.'  Nor is there any
suggestion as to how it proceeds.  At best one can argue that prophecies
did not have independent authority in the church, but must always be
the province of the corporate body, who in the Spirit were to determine
the sense or perhaps viability of what had been said."  (Fee, 1
Corinthians, pp. 693-4).

(b) Grudem and Carson are in agreement with the judgment aspect, but
disagree with Fee that this process is related to the gift of 'discerning



PNEUMATOLOGY DURING THE TIME OF ACTS--PAGE 100

the spirits' (Carson, Showing the Spirit, p. 120).

(3) If someone else receives a revelation while another is prophesying, the first
should give way to the second.  It is obvious that the prophet remains 'in
control' of himself, and can stop prophesying at any time he or she chooses.

n. The women should keep silent in the assemblies 

i. Fee believes that vv. 34-5 should not be considered part of the original text (Fee,
1 Corinthians, pp. 699-702).

ii. If these verses do belong to the original text, is Paul speaking in general terms
(though he has already noted the possibility of female prayers and prophets; 11:5
and 11:13) or only in terms of judging the prophets (because that puts a woman in
authority over a man; Grudem, The Gift of Prophecy in 1 Corinthians, pp. 239-55;
Carson, Exegetical Fallacies, p. 40 and Showing the Spirit, pp. 121-31)?

Vv. 37-38: Warning

o. The true prophet of spiritual person will acknowledge that what Paul says is right.  As
Carson notes, "Here, then, is a foundational test of the Spirit's presence, of 'spirituality'
if you like: submission to the apostolic writings, not simply because they are the writings
of an apostle, but because they are the Lord's command, and therefore tied irrevocably
to the believer's confession, 'Jesus is Lord!' (Carson, Showing the Spirit, p. 133). 

p. If anyone disagrees with Paul on this, he is wrong and should not be recognised.  

Vv. 39-40: Summary

q. Desire earnestly to prophecy

r. Do not forbid speaking in tongues (with the assumption that in the assembly they must
be accompanied by interpretation; in private there are no limitations; Fee, 1 Corinthians,
p. 712).  At the same time, this does not mean that tongues-speaking is indispensable in
the church--it is simply not forbidden (see the story in Carson, Showing the Spirit, p/
134).

s. But let all be done in an orderly manner (which Paul has already described in vv. 26-33)

132. 2 Corinthians 1:21-22 (also 2 Cor. 5:5): Now He who establishes us with you in Christ and
anointed us is God, who also sealed us and gave us the Spirit in our hearts as a pledge.

a. God sealed us.  Barrett explains the significance in Paul's time: "The seal, given and
preserved intact, was a proof that a document had not been falsified, or goods tampered
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with in transit.  It was also a mark of ownership; and the Christian, sealed . . . with the
Spirit, was both visibly marked out as God's property and secured ready to meet
examination at the day of judgement."  (Barrett, 2 Corinthians, p. 79)  Hushes points out,
"The sealing itself, however, is neither metaphorical nor external: as a sealing with the
Holy Spirit of God, it is a stamping of the divine character upon the human personality,
a fresh and indestructible communication to the believer of the image of God which was
defaced through the fall (cf. 3:18).  He who carries that impress of the seal of the Spirit
of truth (Jn. 14:17; 15:26; 16:13) is not faithless and insincere." (Hushes, 2 Corinthians,
p. 41).

b. He did this by giving us the Spirit in our hearts as a pledge of what is to come.  The
"pledge" (lit. earnest) was the first installment of a total sum due (Barrett, 2 Corinthians,
p. 80).  Grammatically the genitive may be understood in two ways:

i. The pledge consists of the Spirit (appositional genitive), or

ii. What we have is only the first installment of the Spirit (partitive genitive).  This,
however, does not make sense (can we receive only part of the Spirit?).

c. Finally, we should point out the Trinitarian nature of Paul's statement (Christ . . . God .
. . Spirit; see Hughes, 2 Corinthians, p. 45).

133. 2 Corinthians 3:6: who also made us adequate as servants of a new covenant, not of the letter,
but of the Spirit; for the letter kills, but the Spirit gives life.

a. Is this to be translated 'spirit' (Hughes, 2 Corinthians, p. 101) or 'Spirit' (Barrett, 2
Corinthians, p. 113).

b. What does Paul mean by "not of the letter, which kills, but the Spirit gives life"?

i. Hughes maintains: "The distinction here, then, between the letter and the spirit
indicates the difference between the law as externally written at Sinai on tablets of
stone and the same law as written internally in the heart of the Christian believer.
Under the former dispensation it was an external ordinance by which the
unrighteous . . . were confronted and condemned. . . . Hence Paul is able to speak
startlingly of the letter which kills.  The grace of the new covenant, however, is
life-giving, in that Christ, who as God is the Law-Giver and as Man is the only law-
keeper, vicariously endured the sinner's death penalty, ridding us, as it were, of the
legal document with its accusing ordinances and nailing it to His cross for all to see
(Col. 2:14f.), and also, by the Pentecostal outpouring of the Holy Spirit,
communicated His life and obedience to every trusting heart."  (Hughes, 2
Corinthians, pp. 100-1).

ii. Barrett, on the other hand, writes: "Letter thus points to the way in which (in Paul's
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view) many of his Jewish contemporaries understood the law on which their
religion was based, and through this to man-made religion in general, whether
legalistic or antinomian and mystical . . .; Spirit points to the new action of God in
Christ, where man by faith leaves God to act creatively, no longer expecting to fend
for himself."  (Barrett, 2 Corinthians, p. 113)

134. 2 Corinthians 3:17-18: Now the Lord is the Spirit; and where the Spirit of the Lord is there is
liberty.  But we all, with unveiled face beholding as in a mirror the glory of the Lord, are being
transformed into the same image from glory to glory, just as from the Lord, the Spirit.

a. Hughes is consistent with his interpretation from 2 Cor. 3:6, understanding this to mean,
"Christ is the source of life and light: to turn to Him is to have the veil of
misunderstanding removed and to pass from death to life.  Apart from Christ, Moses the
law-keeper is a minister of condemnation; but in Christ, the sole Law-Keeper, the letter
springs to life."  (Hughes, 2 Corinthians, p. 115).

b. Even if we see "Spirit" as the Holy Spirit, this is not a direct ontological equation of
Jesus with the Spirit; it is Paul's interpretation of v. 16 ("But whenever it turns to the
Lord he takes away the veil"; Barrett, 2 Corinthians, pp. 122-3), though there is no doubt
that the deity of the Spirit is necessary for Paul to interpret in this way.  Rather, it is an
equation of actions of the Spirit and Christ (Ibid., p. 123).

c. Where the Spirit is, there is freedom--we are no longer bound by legalistic man-made
religions (which kill), and we are freed from external regulations so that we may freely
serve Christ.  This is not antinomianism, but freedom from constraints which had
previously entangled us.

d. The Spirit is the One directly involved in our transformation into the image of Christ. 

i. Barrett notes, "It is perhaps best to suppose that Paul wishes to affirm that the work
is of God, who whether one thinks in terms of the Father, the Son, or the Spirit, is
Lord; and to add that the divine work of transformation is in fact to be ascribed to
the third of these agencies." (Barrett, 2 Corinthians, p. 126)

ii. "From the Lord, the Spirit" could be translated in five possible ways (Hughes, 2
Corinthians, p. 120, n. 23; compare Barrett, 2 Corinthians, p. 126):

(1) Even as by the Spirit of the Lord (AV)

(2) Even as from the Lord (who is) the Spirit (Vulgate, RV)

(3) Even as from the Spirit which is the Lord (RV margin)

(4) Even as from sovereign spirit (Nestle, Westcott and Hort)
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(5) Even as from the Lord who is spirit (Plummer, Hughes).

135. 2 Corinthians 13:14: The grace of the Lord Jesus Christ, and the love of God, and the
fellowship of the Holy Spirit, be with you all.

In a very Trinitarian formula, Paul blesses the Corinthians.  Paul "evolves no doctrine of the
Trinity, but it is perhaps more important that he so expresses himself with regard to Father,
Son, and Spirit as to make Trinitarian theology, given the setting of Christianity in the
following four centuries, inevitable, yet does so unconsciously" (Barrett, 2 Corinthians, p. 345).

136. Romans 5:5: and hope does not disappoint, because the love of God has been poured out
within our hearts through the Holy Spirit who was given to us.

"God's love has been lavished upon us . . . and actually brought home to our hearts (so that we
have recognized it an rejoice in it) by the Holy Spirit who has been given to us. . . . The proof
that our hope will not disappoint us in the end is the fact of the amazing generosity of God's
love for us--a fact which we have been enabled to know and understand by the gift of His Spirit
to us." (Cranfield, Romans, p. 265).

137. Romans 8:1-27: A life characterised by the indwelling of God's Holy Spirit (Cranfield,
Romans, p. 370)

Vv. 1-11: The law of the Spirit vs. the law of sin and death

There is therefore now no condemnation for those who are in Christ Jesus.  For the law of the
Spirit of life in Christ Jesus has set you free from the law of sin and of death.  For what the
Law could not do, weak as it was through the flesh, God did: sending His own son in the
likeness of sinful flesh and as an offering for sin, He condemned sin in the flesh, in order that
the requirement of the Law might be fulfilled in us, who do not walk according to the flesh,
but according to the Spirit.  For those who are according to the flesh set their minds on the
things of the flesh, but those who are according to the Spirit, the things of the Spirit.  For the
mind set on the flesh is death, but the mind set on the Spirit is life and peace, because the mind
set on the flesh is hostile toward God; for it does not subject itself to the law of God, for it is
not even able to do so; and those who are in the flesh cannot please God.  However you are not
in the flesh but in the Spirit, if indeed the Spirit of God dwells in you.  But if anyone does not
have the Spirit of Christ, he does not belong to Him.  And if Christ is in you, though the body
is dead because of sin, yet the spirit is alive because of righteousness.  But if the Spirit of Him
who raised Jesus from the dead dwells in you, He who raised Christ Jesus from the dead will
also give life to your mortal bodies through His Spirit who indwells in you.

a. "Spirit" is the key word in this chapter, being used 21 times (as opposed to 21 times in
the whole rest of the epistle!; Cranfield, Romans, p. 371)
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b. The law of the Spirit of life vs the law of sin and death (v. 2)

i. The law of sin and death:  "It would seem that Paul is here using the word 'law'
metaphorically, to denote exercised power, authority, control, and that he means by
'the law of sin', the power, the authority, the control exercised over us by sin.  It is
a forceful way of making the point that the power which sin has over us is a terrible
travesty, a grotesque parody, of that authority over us which belongs by right to
God's holy law.  Sin's exercising such authority over us is a hideous usurpation of
the prerogative of God's law." (Cranfield, Romans, p. 364)

ii. The law of the spirit of life: is probably the same as the law of God in 7:22.  In
effect it is "the authority and constraint exercised upon believers by the Holy Spirit"
(Cranfield, Romans, p. 376).

iii. The basic idea is that "God's gift of His Spirit to believers, by which His (i.e. the
Spirit's) authority an constraint have been brought to bear on their lives, has freed
them from the authority and control of sin....

. . . The believer is no longer an unresisting, or only ineffectually resisting,
slave, nor is he one who fondly imagines that his bondage is emancipation.  In him
a constraint even stronger than that of sin is already at work, which both gives him
an inner freedom . . . and also enables him to revolt against the usurper sin with a
real measure of effectiveness.  The has received the gift of freedom to fight back
manfully." (Cranfield, Romans, p. 377)

Bruce remarks, "But those whose life is controlled by the Spirit, those who follow
His promptings, do the will of God from the heart.  Their own spirit, formerly dead
and insensitive, is now instinct with the life which the Spirit of God imparts; their
body may still for the time being be subject to the law of death which results from
the entry of sin into the world; but the last word remains with the Spirit of life."
(Bruce, Romans, p. 157)

c. We are to walk according to the Spirit (vv. 4-5): "For Paul, the human spirit is dormant
or dead until it is aroused to life by the Spirit of God; hence to 'walk . . . after the pneuma'
implies the action of the human spirit in response to the guidance of the divine Spirit."
(Bruce, Romans, p. 163)

d. All believers have the Spirit of God dwelling in them (v. 9)

i. "Dwell" carries the sense of "a settled permanent penetrative influence" (Sanday
and Headlam, Romans, p. 196).

ii. The Spirit here is the "Spirit of Christ"--"through the indwelling of the Spirit Christ
Himself is present to us, the indwelling of the Spirit being 'the manner of Christ's
dwelling in us'." (Cranfield, Romans, p. 389)
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e. Even though our bodies are dead, the Holy Spirit in us is life (v. 10): "If Christ dwells
within you, then, while your body is still subject to that temporal death which is the
consequence of sin the Spirit who has taken up His abode in you, the living and
quickening Spirit, imparts to you that eternal life which is the consequence of
justification" (Bruce, Romans, p. 164).

f. Because we have the Spirit of life, God will raise us from the dead as He raised Christ
(v. 11)

i. "Since Christ is in them through the indwelling of the Spirit, they, though they still
have to die because they are sinners, have the presence of the Spirit (who is
essentially life-giving) as the assurance that they will finally be raised up from
death" (Cranfield, Romans, p. 390).

ii. Is "through His Spirit who indwells you" genitive or accusative (there is a textual
question; see Metzger, A Textual Commentary, p. 517).

(1) If accusative, it means "that the Spirit indwelling Christians now will be a
reason for God's raising them up hereafter"

(2) If genitive (which seems more likely), it means "that the Spirit who now
dwells in them will hereafter be the agent of God in raising them up"
(Cranfield, Romans, p. 392).

Vv. 12-17: The Spirit in the believer

So then, brethren, we are under obligation, not to the flesh, to live according to the flesh--for
if you are living according to the flesh, you must die; but if by the Spirit you are putting to
death the deeds of the body, you will live.  For all who are being led by the Spirit of God, these
are sons of God.  For you have not received a spirit of slavery leading to fear again, but you
have received a spirit of adoption as sons by which we cry out "Abba! Father!" The Spirit
Himself bears witness with our spirit that we are children of God, and if children, heirs also,
heirs of God and fellow-heirs with Christ, if indeed we suffer with Him in order that we may
also be glorified with Him.

g. By means of the Spirit we are putting to death the deeds of the flesh (v. 13).  

i. "Spirit" is instrumental dative--"The Spirit of God--and only the Spirit of God--is
to be the means of the destruction of the flesh and its activities" (Cranfield,
Romans, p. 394).  But the fact that it is the Spirit of God reminds us that He is more
than an "instrument" for our use!!  

ii. The thrust is "The daily, hourly putting ot death of the schemings and enterprises
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of the sinful flesh by means of the Spirit is a matter of being led, directed, impelled,
controlled by the Spirit.  Though the active participation of the Christian is indeed
involved . . . , it is fundamentally the work of the Spirit" (Ibid., p. 395).

h. All who are being led by the Spirit are God's children (v. 14), for He is the Spirit of
adoption (v. 15; not fear, compare 1 Cor. 2:12 and 2 Tim. 1:7), who brings about our
adoption and enables us to cry to God, "Abba" (Cranfield, Romans, p. 398).

i. The Spirit bears witness with our spirits that we are God's children (v. 16).

i. Is this "the Spirit bears witness TO our spirit", assuring us that we are God's
children, or

ii. Our spirit, together with the Holy Spirit, together bear witness before God that we
are His children?  (But, we ask with Cranfield, "What standing has our spirit in this
matter?  Of itself it surely has no right at all to testify to our being sons of God."
(Cranfield, Romans, p. 403)

Vv. 18-25: As with the rest of creation, we who have the first fruits of the Spirit groan as we
await the completion of God's work in us.

For I consider that the sufferings of this present time are not worthy to be compared with the
glory that is to be revealed to us.  For the anxious longing of the creation waits eagerly for the
revealing of the sons of God.  For the creation was subjected to futility, not of its own will, but
because of Him who subjected it, in hope that the creation itself also will be set free from its
slavery to corruption into the freedom of the glory of the children of God.  For we know that
the whole creation groans and suffers the pains of childbirth together until now.  And not only
this, but also we ourselves, having the first fruits of the Spirit, even we ourselves groan within
ourselves, waiting eagerly for our adoption as sons, the redemption of our body.  For in hope
we have been saved, but hope that is seen is not hope; for why does one also hope for what he
sees?  But if we hope for what we do not see, with perseverance we wait eagerly for it.

j. We have the "first fruits" of the Spirit (v. 23); "What the believer has already received
is a foretaste and a guarantee of what he has still to hope for." (Cranfield, Romans, p.
418).  There are three ways to view the genitive case of "Spirit" (Cranfield, Romans, p.
418; he prefers the possessive):

i. Partitive: "the present work of the Spirit in us is a first instalment of His total work
in relation to us, the completion of which will be the raising up of our bodies. . . ."

ii. Appositive: "the Spirit's present work in us is the first-fruits, the foretaste and the
pledge of the full glory which God has in store for us."

iii. Possessive: "the Spirit's present work in us as His first-fruits, that is, as the foretaste
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and pledge, belonging to Him and effected by Him, or the full glory which is still
to come."

k. Even so, we eagerly await the "full harvest".

Vv. 26-27: The intercessory help of the Spirit

And in the same way the Spirit also helps our weakness; for we do not know how to pray as
we should, but the Spirit Himself intercedes for us with groanings too deep for words; and He
who searches the hearts knows what the mind of the Spirit is, because He intercedes for the
saints according to the will of God.

l. We do not know how to pray as we should, we do not know how to pray "according to
God's will" (Cranfield, Romans, p. 421).

m. The Spirit intercedes for us.

i. He does so with "groanings too deep for words".  Note the three sources of
groanings in this passage: creation (v. 22), believers (vv. 23-5), and the Spirit (v.
26).  

(1) Bruce writes:  "In all the trials of the present, too, the indwelling Spirit aids
by His intercession.  The aspirations after holiness and glory to which He
gives rise in the lives of believers are too deep to be adequately expressed in
words.  At a certain stage of religious life the accurate form of words is
regarded as essential to the efficacy of prayer; when the spirit of man is in
closest harmony with the Spirit of God words may not only prove inadequate;
they may even hinder prayer.  Bud God, before whom the thoughts of all men
are like an open book, recognized in those unspoken 'groanings' deep in His
people's hearts the voice of the Spirit interceding for them in tune with His
own will, and answers them accordingly."  (Bruce, Romans, p. 171)

(2) Does this refer to tongues?  Probably not, as these are deep-seated needs of
the believer, whereas tongues are essentially praise and worship (Cranfield,
Romans, p. 423).

ii. He does so according to the will of God.

138. Romans 12:6-8: And since we have gifts that differ according to the grace given to us, let each
exercise them accordingly: if prophecy, according to the proportion of his faith; if service, in
his serving; or he who teaches, in his teaching; or he who exhorts, in his exhortation; he who
gives, with liberality; he who leads, with diligence; he who shows mercy, with cheerfulness.

a. We have gifts that differ according to God's grace in us.
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i. Prophecy: (see on 1 Cor. 12:4-11 above).  What does Paul mean "according to the
proportion of his faith"?

(1) In proportion to their gift of faith, in which case the idea is that "Paul is
warning the prophets against the temptation to add something of their own
devising, the temptation, when they come to the limit of their inspiration, to
go on speaking" (Cranfield, Romans, p. 621).

(2) According to the standard of the body of truth believed ("the faith"), in which
case "the prophet is to make sure that his message does not in any way
contradict the Christian faith" (Cranfield, Romans, p. 621; Cranfield's
choice).

(3) According to the measure of their faith, in which case the idea is "the more
faith one has--the more completely Christian he is--the greater the prophetic
endowment will be" (Denney, "Romans", EBC, p. 690) or "Those to whom
God had given a greater proportion of this specific kind of faith would
prophecy more" (Grudem, Gift of Prophecy, p. 208; see his refutation of D2
in pp. 322-3, n. 85).

ii. Service: "revealed in the life and acts of a person when there is seemingly no limit
to his ability and willingness to serve in the most humbling and inferior position
or circumstance (Luke 22:26, 27); serve he must! (Bryant, Rediscovering the
Charismata, p. 112).

iii. Teaching: (see on 1 Cor. 12:28 above)

iv. Exhortation: "The special ability a member of the body of Christ has been given in
order to build up the body with presence, words, influence, encouragement, and
motivating instruction" (Bryant, Rediscovering the Charismata, p. 83).  It involves
"the pastoral application of the gospel to a particular congregation, both to the
congregation as a whole and also to the members of it severally."  (Cranfield,
Romans, p. 624)

v. Giving: 

(1) "God has given to certain persons an extraordinary sense of others' needs and
the power to do something about it.  The power, in many cases, demonstrates
itself in the ability to acquire more an more resources out of which more and
more substance is given."  (Bryant, Rediscovering the Charismata, p. 86)  

(2) The word itself may indicate (though this is less likely) not the giving or his
own property, but the administrating the property of others, in which case it
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refers to "the person who is 'charged with the distribution of the public
property of the Church'" (see Cranfield, Romans, p. 624).

vi. Leadership: 

(1) "The ability to set goals for the body of Christ, to see what is essential for the
well-being of all involved, and to motivate others in such a way that the body
will enjoy harmony and accomplish its objectives."  (Bryant, Rediscovering
the Charismata, p. 100). 

(2) Another option is to see this as "the administrator in charge of the charitable
work of the congregation" or "the person, who by virtue of his social status
was in a position to be, on behalf of the church, a friend and protector for
those members of the community who we not in a position to defend
themselves" (Cranfield, Romans, pp. 626-7).

vii. Showing of mercy: "The special ability God gives to some members of the body
of Christ to feel genuine empathy for others who suffer distressing physical,
mental, or emotional problems; and to translate that feeling into cheerful acts that
reflect Christ's compassion to and through the body of Christ."  (Bryant,
Rediscovering the Charismata, p. 103)

b. Whatever our gift, we are to exercise it according to its function in the body.

139. Romans 15:19: in the power of signs and wonders, in the power of the Spirit; so that  from
Jerusalem and round about as far as Illyricum I have fully preached the gospel of Christ.

a. Paul's ministry was characterised "as both powerfully confirmed and attested by
accompanying miracles and also accomplished as a whole in the power of the Holy
Spirit" (Cranfield, Romans, p. 759).

b. His 'fully preaching' the gospel' is related to the completion of evangelism in every
province between Jerusalem and Illyricum (in fulfilling his apostolic commission), not
to a "full" gospel (Bruce, Romans, p. 261).

140. Acts 21:4: And after looking up the disciples, we stayed there seven days; and they kept telling
Paul through the Spirit not to set foot in Jerusalem.

a. Here we see one reason for the "testing of prophecies".  Paul finds the instructions to him
"through the Spirit" were not compelling enough to stop him from the course he sense
God was leading.  That they were "through the Spirit" shows that they were prophetic in
nature.

b. The issue seems to involve the interpretation of what the prophets saw.  They probably



prophesied of Paul's suffering in Jerusalem, and understood that to mean that he should
not go (Grudem, Gift of Prophecy, p. 94; also Carson, Showing the Spirit, p. 97).  He
knew that he would suffer, but Paul believed that he had no choice.  Thus, he judged their
interpretation of the prophetic data as incorrect.  "Through the Spirit" in that sense,
relates to the claims of the prophets, not to the fact of the Holy Spirit being the actual
source of their attempts to stop Paul (see Longenecker, "Acts", 9:516).

141. Acts 21:8-9: And on the next day we departed and came to Caesarea; and entering the house
of Philip the evangelist, who was one of the seven, we stayed with him.  Now this man had
four virgin daughters who were prophetesses.

Though we do not read of any of their prophecies, we see proof that woman can have the gift
of prophecy just as men can.  

142. Acts 21:10-11: And as we were staying there form some days, a certain prophet named Agabus
came down from Judea.  And coming to us, he took Paul's belt and bound his own feet and
hands, and said, "This is what the Holy Spirit says, 'In this way the Jews at Jerusalem will bind
the man who owns this belt and deliver him into the hands of the Gentiles.'"

a. Grudem maintains that Agabus made two mistakes in his prophetic announcement
(which, in fact, are the only two things the prophecy involves!!; seen by comparing Acts
21:27-35 with the prophecy):

i. He predicted that the Jews would bind Paul.  Luke, however, reports that it was the
Romans who did this (21:33).

ii. He predicted that the Jews would "give" Paul over to the Gentiles.  Luke reports,
however, that Paul was not "given" over--the Romans had to stop the Jews from
killing Paul and took him from the Jews.  This is not in the range of possible
meanings for "giving over" (paradidomi; Grudem, Gift of Prophecy, p. 97). 

b. Carson writes: "I can think of no reported Old Testament prophet whose prophecies are
so wrong on the details" (Showing the Spirit, p. 98)

c. Rather than seeing a strong dichotomy between the OT and the NT prophets, Turner
makes a strong case for "a spectrum of authority of charisma extending from apostolic
speech and prophecy (backed by apostolic commission) at one extreme, to vague and
barely profitable attempts at oracular speech such as brought "prophecy" as a whole into
question at Thessalonika (1 Thess. 5:19 f.) at the other.  A prophet's speech might fall
anywhere on the spectrum, so the task of evaluation fell on the congregation." (Turner,
"Spiritual Gifts Now and Then", p. 16)

Pneumatology after the Close of Acts
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143. Ephesians 1:13-14: In Him, you also, after listening to the message of truth, the gospel of your
salvation--having also believed, you were sealed in Him with the Holy Spirit of promise, who
is given as a pledge of our inheritance, with a view to the redemption of God's own possession,
to the praise of His glory.

a. We were chosen "in Christ". He is elected, and we are in Him.  The focus is in  the
election of Christ, not us.  This says nothing of how that choosing took place,  though we
know it took place before the foundation of the world and that in it we  were predestined
for adoption through Christ.  Even before the actual fall, we were  elected in Christ! 

b. We are sealed in Christ by the Holy Spirit (vv. 13,14) 

i. "Sealing" was a legal method of protecting possessions by putting a stamp on  them
that proved their ownership (in religious spheres, is "meant that the power of the
deity protects the bearer and is available to him; Osborne, "Ephesians", p. 8).  The
Holy Spirit here either is 

(1) The stamp itself (see v. 14), or 

(2) The one who stamps us (He may be both).  In either case, we are marked
legally  as God's possession.

ii. There are two options for when the sealing occurs:

(1) Christian baptism (for the arguments for this idea, see Barth, Ephesians, pp.
135-9)

(2) When we receive or are baptized by the Holy Spirit (for the arguments for
this idea, see Barth, Ephesians, pp. 139-43).

c. He is the "Spirit of promise", which is either 

i. The fact that He is promised, seen in a number of OT promises (Isa. 32:15, 44:3;
Joel 2:28; Osborne, "Ephesians", p. 8)

ii. Or "that the Holy Spirit beings with him when he is received the promise of glory
yet to come" (Bruce, Colossians, Philemon, Ephesians, p. 265).

d. The Spirit is our earnest or pledge, "an installment paid at once as proof of the bona fides
of the bargain" (Robinson, Ephesians, p. 36).

144. Ephesians 2:18: for through Him we both have our access in one Spirit to the Father.

a. In another trinitarian formula, Paul notes that through Christ we ("both" refers to Gentiles
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and Jews) have access to the Father "in" one (i.e., not a different Spirit for  Gentiles and
Jews) Spirit.

b. "In one Spirit" is a counterpoint to "in one body" (v. 16).  "'In one body' we both were
reconciled to God; 'in one Spirit' we both have our access to the Father" (Robinson,
Ephesians, p. 66).

145. Ephesians 3:5: which in other generations was not made known to the sons of men, as it has
now been revealed to His holy apostles and prophets in the Spirit;

a. God has made known to the apostles and prophets through His Spirit that the Gentiles
are full participants in the plan of redemption (v. 6).

b. Barth notes the possibilities of connecting the phrase "in the Spirit" (Barth, Ephesians,
p. 334):

i. Connect it to both apostles and prophets, who are thus "holy . . . in the Spirit"

ii. Connect it only to the prophets in poetic parallelism, "Holy apostles . . . prophets
by the Spirit"

iii. Connect it to the prophets but translate as "by inspiration" (NEB), which also
seems the sense of NASB.

146. Ephesians 4:3-6: being diligent to preserve the unity of the Spirit in the bond of peace.  There
is one body and one Spirit, just as also you were called in one hope of your calling; one Lord,
one faith, one baptism, one God and Father of all who is over all and through all and in all.

a. Again we see a trinitarian formula (each with three elements?; see Osborne, "Ephesians",
pp. 36-7), in which Paul ascribes aspects to each person of the Trinity:

i. One Spirit: one body and one hope

(1) Our unity comes through the Holy Spirit; from v. 3, Barth notes that is has to
be "'maintained' rather than 'attained'" (Barth, Ephesians, p. 428).

(2) "'One Spirit' was the basis of the 'hope' which gave the 'calling' meaning and
a goal" (Osborne, "Ephesians", p. 37)

ii. One Lord: one faith, one baptism.  What is the significance of "one baptism"?

(1) Bruner argues strongly that "water" and "Spirit" baptism in Acts are identified
as a single redemption-event, and this refers to that baptism (see Bruner, A
Theology of the Holy Spirit, p. 260; which may be called a "water-Spirit"
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baptism). 

(2) Barth, on the other hand, separates water and Spirit baptism(s), relating that
here Paul refers to water baptism (Barth, Ephesians, pp. 469-70).

(3) Bruce, however, writes: "As for the 'one baptism,' it is beside the point to ask
whether it is baptism in water or the baptism of the Spirit: it is Christian
baptism--baptism 'into the name of the Lord Jesus' . . . which indeed involved
the application of water, as John's baptism had done, but (as its inauguration
on the day of Pentecost indicates) was closely associated with the gift of the
Spirit." (Bruce, Colossians, Philemon, Ephesians, pp. 336-7)

iii. One God: who is Father of all (over all, through all, in all)

147. Ephesians 4:11-12: And He gave some as apostles, and some as prophets, and some as
evangelists, and some as pastors and teachers for the equipping of the saints for the work of
service, to the building up of the body of Christ.

a. Here we see Christ giving gifts to the church in the form of people who lead the church.
Thus, both Christ and the Spirit are involved in the process of gifting the church.  Note
that v. 7 "To each one of us grace was given according to the measure of Christ's gift"
indicates that everyone in the church has a gift (Osborne, "Ephesians", p. 38).

b. The people gifts listed include:

i. Apostles (see notes on 1 Cor. 12:28).

ii. Prophets (see notes on 1 Cor. 12:28)

iii. Evangelists: "members of the body of Christ who, when they willingly and
obediently share their witness to Christ, see others moved to accept Christ as
Savior" (Bryant, Rediscovering the Charismata, p. 81)  In the early church these
were most likely the ones who "were missionaries who brought the gospel into new
regions" (Barth, Ephesians, p. 438), similar to the apostles but more limited in their
scope.

iv. Pastors/teachers (or "teaching shepherds"; Barth, Ephesians, p. 438): "the ability
God has given to various members of the body of Christ to oversee, care for, and
spiritually develop a large group of members, especially over a long period of time"
(Bryant, Rediscovering the Charismata, p. 106).

c. Those with these gifts have a responsibility before God: to equip ("a dynamic molding
for a task", Osborne, "Ephesians", p. 40) the saints for service.
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148. Ephesians 4:30: And do not grieve the Holy Spirit of God, by whom you were sealed for the
day of redemption.

a. The context shows that it is our sin which grieves the Spirit, especially falsehood, anger,
theft, slander, and unwholesome talk.

b. Paul also reminds us why--it is the Spirit who has sealed our redemption.  How can we
be so ungrateful as to grieve Him who has does this work on our behalf?  This is the last
passage on the sealing of the Spirit.  P. E. Hughes remarks, "In the thought of the New
Testament, then, the Christian experiences of anointing, sealing, and receiving the earnest
are all associated with the operation of the Holy Spirit; the first connotes separation and
commissioning for service; the second recognition and safe-keeping, and the third the
authentic guarantee of the full inheritance of the glory yet to be revealed.

. . . In our judgment all three verbs point back to different aspects of the Holy
Spirit's operation in the one crucial event of conversion: anointing, sealing, and the
receipt of the earnest are together the experience of the converted man."  (Hughes, 2
Corinthians, p. 43)

149. Ephesians 5:18-21: And do not get drunk with wine, for that is dissipation, but be filled with
the Spirit, speaking to one another in psalms and hymns and spiritual songs, singing and
making melody with your heart to the Lord; always giving thanks for all things in the name of
our Lord Jesus Christ to God, even the Father; and be subject to one another in the fear of
Christ.

a. Being filled with the Spirit is in some way compared with being drunk.

b. There are three ways to translate "with the Spirit" 

i. "In the spiritual area" (i.e., in a Spirit-conducted manner).

ii. "By the Holy Spirit" (He is the One who fills us, what we are filled with is not
explained).  This is the best choice.

iii. "With the Holy Spirit" (He is the content of the filling).

It could be a combination of "by" and "with" (He is both the filler and the  content).  But
note that nowhere else is "filled with" used in the sense of content  in Greek.  

c. This is a continuous filling

d. Note the parallel in Colossians 3:16 "Let the word of Christ dwell in you richly".  In both
verses the verbs are passive; the Spirit is the initiator, we are the recipients.

e. The results of that filling are essentially praise expressed in different forms:
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i. Speaking to one another in psalms, hymns and spiritual songs

ii. Singing and making melody in our hearts to the Lord

iii. Always thanking God for all things

f. Is this a "special" filling?  Some see the context as indicating a special  emotional filling
of the Spirit.

i. In favour of that is the result of the filling, a worshipful praise to God.

ii. Note the similar verse in Colossians 3:16, where instead of being filled we are  told
to "let the Word of Christ richly dwell within you", which will yield parallel results
of praise.

iii. Both contexts carry the same idea: let Christ control and empower you (Col.  3:15:
"let the peace of Christ rule in your hearts"), which would not need to carry  the
sense of an emotional experience, but a moment-by-moment walk.

150. Ephesians 6:18: With all prayer and petition pray at all times in the Spirit, and with this in
view, be on the alert with all perseverance and petition for all the saints.

a. We are commanded to "pray in the Spirit" at all times.

i. Whatever else we conclude, this certainly refers to prayer under the influence of the
Holy Spirit or "in the control of the Holy Spirit" (see Bauckham, Jude, 2 Peter, p.
113).

ii.  Is this a reference to tongues (1 Cor. 14:15; Jude 20)?

(1) First, note that the construction of Eph. 6:18 and Jude 20 is similar to that of
1 Cor. 14:15, but is not the same (though grammatically the difference may
not be significant):

(a) 1 Cor. 14:15: proseuxomai tô pneumati (simple dative)

(b) Eph. 6:18: proseuchomenoi . . . en pneumati (en + dative)

(c) Jude 20: en pneumati agiô proseuchomenoi (en + dative)

(2) "With all types of prayers and petitions" at least shows that it includes prayer
in which we know that for which we pray in contrast to tongues (without
interpretation; see Hoekema, Holy Spirit Baptism. p. 52).
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(3) As noted in the discussion on 1 Cor. 14, tongues are primarily praise, not
petition.  This is definitely petition, though it would not exclude praise.

(4) Our conclusion is that this is not limited to praying in tongues, but that type
of prayer cannot be excluded from this command of Paul (as one of the
"types" of prayer which we are to pray).  Ewart notes:

Prayer in the Spirit in this passage does not mean glossolalia as in 1
Corinthians 14:15.  Nor is it a prayer 'in spirit' in the sense of the mind or
heart over against audible prayer.  The meaning is rather that the Holy Spirit
inspires the prayers of believers.  Without the Spirit the prayer of the saints
is of no effect.  It is also the Spirit that helps the believer to remain alert and
to persevere in prayer.  (Ewert, Holy Spirit in the New Testament, p. 257).

(5) Michael Green writes that Paul has in mind "a deep, free, and intensive time
of prayer, when the Spirit takes over and controls and leads in prayer" (Green,
I Believe, p. 96)

151. Colossians 1:8: and he also informed us of your love in the Spirit.

The church community at Colossae was "filled with a love generated by the Holy Spirit"
(O'Brien, Colossians, Philemon, p. 16; compare Romans 5:5).

152. 1 Timothy 4:1: But the Spirit explicitly says that in later times some will fall away from the
faith, paying attention to deceitful spirits and doctrines of demons,

The Spirit says this--through the prophets, through Paul, or through both?  Paul never uses this
formula to speak of an OT prophecy (Fee, 1 and 2 Timothy, Titus, p. 98), so the Spirit's
instrument in this announcement must be a contemporary of Paul.

153. Titus 3:4-6: But when the kindness of God our Savior and His love for mankind appeared, He
saved us, not on the basis of deeds which we have done in righteousness, but according to His
mercy, by the washing of regeneration and renewing by the Holy Spirit, whom He poured out
upon us richly through Jesus Christ our Savior,

The washing or regeneration, the renewing of the Spirit, and the pouring out of the Spirit are
closely linked together.  There are at least three ways to view the collection of genitives here
(Fee, 1 and 2 Timothy, Titus, pp. 204-5):

a. That washing refers to conversion (or baptism) and renewal to the coming of the Spirit,
with both words dependent on through and referring to two distinct realities.  Thus:
'through the "washing" found in rebirth and through the renewal that comes with the gift
of the Spirit.'  These two realities are variously seen as conversion and confirmation (the
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traditional view) or conversion and baptism in the Spirit (a Holiness-Pentecostal view).
But there are some distinct disadvantages to this interpretation, including the fact that the
words rebirth and renewal are nearly synonymous metaphors and that such an intent
seems to need a repeated through in order to make it clear.

b. That washing refers solely to baptism and as such controls both genitives, 'regeneration
and renewal,' which are effected at baptism by the Holy Spirit.  Thus: 'through the
regenerating and renewing work of baptism effected by the Holy Spirit.'  This is the more
common interpretation, which in turn elicits considerable discussion over the meaning
of baptism in Paul and in this passage.  The two words 'regeneration and renewal' can be
see either as synonyms ('the washing of regeneration and renewal, effected by the Holy
Spirit') or as one phrase explaining the other ('the washing of regeneration, that is, the
renewal of the Holy Spirit').  Although this view is certainly to be preferred in terms of
its understanding of the middle terms, 'regeneration and renewal', it tends to put more
emphasis on baptism than the full context warrants.

c. That washing probably alludes to baptism but is in fact a metaphor for spiritual cleansing
and not a synonym for baptism itself, the emphasis in the entire phrase being on the
cleansing, regenerative work of the Holy Spirit.  Thus: 'through the "washing" by the
Holy Spirit that brings rebirth and renewal.'  This is probably the view of the NIV . . .;
in any case, it seems most likely to be Paul's own intent.  It is fully in keeping with
Pauline theology that the Holy Spirit is the absolute prerequisite of Christian experience
(e.g., 1 Cor. 2:6-16; Rom. 6-8), and it seems confirmed by the emphasis in the sentence
itself . . . .  

154. 2 Timothy 1:14: Guard, through the Holy Spirit who dwells in us, the treasure which has been
entrusted to you.

The Spirit will enable us to guard the treasure God has entrusted to us.  Fee notes that with this
verse, Paul's appeal to Timothy has come full circle from verse 6: "It began by urging that
Timothy fan into flame his gift of ministry, which was his through the power of the Spirit (vv.
6-7).  Then Paul urged loyalty to the gospel and to himself, even though now a prisoner.  After
detailing the gospel and Paul's own loyalty to it, with emphasis on God's sovereignty, he
returns to urge once more loyalty to his (Timothy's) own ministry and to the gospel; and again
he is to do so with the help of the Spirit."  (Fee, 1 and 2 Timothy, Titus, p. 233)

155. 1 Peter 4:10-11: As each one has received a special gift, employ it in serving one another, as
good stewards of the manifold grace of God.  Whoever speaks, let him speak, as it were, the
utterances of God; whoever serves, let him do so as by the strength which God supplies; so that
in all things God may be glorified through Jesus Christ, to whom belongs the glory and
dominion forever.

a. Again, each Christian has received a special gift from the Spirit.  This gift (or these gifts)
come freely, and we are to use them as we have received them (i.e., free of charge).
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b. They are to be used in service of God (by edifying the saints).

c. Instead of listing various gifts, Peter gives two broad categories of service (Grudem, 1
Peter, p. 176):

i. The gifts of speaking, which would include prophecy, teaching, exhortation, words
of wisdom and knowledge, tongues and interpretation, etc.  

(1) "As it were, the utterances of God" does not mean that those who exercise the
gift speak God's very words (e.g., the New Testament), but that they were to
speak "with seriousness of purpose which one would use if one were
speaking God's words" (Grudem, 1 Peter, p. 176).

(2) Selwyn notes:  "All is of grace: the teacher or preacher is not to be the
purveyor of his own notions, but the transmitter of the utterances of God; the
minister must not be setting forth his own competence or importance, but
regard himself as acting from resources which God supplies."  (Selwyn, First
Peter, p. 219).

ii. The gifts of serving, which would include helps, administration, leadership, mercy,
giving, etc.

156. 1 Peter 4:14: If you are reviled for the name of Christ, you are blessed, because the Spirit of
glory and of God rests upon you.

a. They are blessed if they are reviled (the verb suggests over a continuation of time;
Grudem, 1 Peter, p. 179) for the name of Christ.

b. The blessing: "They already . . . through the grace of the Spirit and as the crown of their
sufferings, participate in the divine glory . . . which, according to the NT . . . , the faithful
will enjoy at the final consummation." (Kelly, Peter and Jude, pp. 186-7)

c. The essence is that trials (here in the form of persecution) are a blessing and we should
exalt in them, for through them we are enabled by the Spirit (who rests on us) to
experience more of the glory of God.  "What St. Peter means here is that the Shekinah,
which was manifested in Christ's Transfiguration and Passion, was manifested likewise
in the sufferings of His Church when rightly borne."  (Selwyn, First Peter, p. 223)

157. Jude 19-20: These are the ones who cause divisions, worldly-minded, devoid of the Spirit.  But
you, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit;

As we asked in Eph. 6:18, is this praying in tongues?  Again, I would say that it should not be
confined to tongues, but it does not exclude them either (Bauckham, Jude, 2 Peter, p. 113;
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Dunn, Jesus and the Spirit, pp. 245-6).

158. 2 Peter 1:20-1: But know this first of all, that no prophecy of Scripture is a matter of one's own
interpretation, for no prophecy was ever made by an act of human will but men moved by the
Holy Spirit spoke from God.

a. Prophecy is not a matter of private interpretation (lit. "untying").  Four main options for
understanding:

i. No prophecy is to be understood by private interpretation, but as the  Church sees
it (NASB).

ii. No prophecy is to be understood by private interpretation, but it must be interpreted
in light of other Scriptures (or prophecies) rather than by the Church.

iii. No prophecy is exhausted by a single interpretation, it may find many  fulfillments
(see Mayor, Peter, pp. 111-4).

iv. No prophecy arises or originates from a prophet's own insight, it  all comes from
God (NIV, the best option; see Bauckham, 2 Peter, Jude, pp. 229-30 for
illustrations  of the idea from other contemporary literature which use the same
grammatical  construction).

(1) This fits the grammar better, as v. 20 is linked to v. 21, which clearly teaches
this view.

(2) Taking the first option, the sense is that we can rely on the Scriptures because
God is behind all that the human authors wrote.

b. They spoke only as "moved" ("carried along,") by the Holy Spirit.  Thus, this is  a strong
verse for the inspiration of the Scriptures.  The metaphor is used of a  ship carried by the
wind (Acts 25:15, 17), and this idea is that, "The prophets  raised their sails, so to speak
(they were obedient and receptive), and the Holy  spirit filled them and carried their craft
along in the direction He wished," (Green, 2 Peter and Jude, p. 91).  

c. Note that this has nothing to do with mechanical dictation--God used men and not
machines.

159. Hebrews 2:3-4: How shall we escape if we neglect so great a salvation?  After it was at the first
spoken through the Lord, it was confirmed to us by those who heard, God also bearing witness
with them, both by signs and wonders and by various miracles and by gifts of the Holy Spirit
according to His own will.

a. Three witnesses bear testimony to the importance of not neglecting the salvation God
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offers: the Lord, the early church,  and God through signs, wonders, and the gifts of the
Holy Spirit in the church.

i. The Lord--who has spoken of salvation to us in these last days (compare with
1:1-2).

ii. Those who heard Christ--the first ones who were with Him verified His message.

(1) Note that the author does not claim to be one of those who heard directly
from  the Lord, which rules out Paul as the author of Hebrews (compare to
Gal 1:1, 11ff).

(2) Some might say that the Gospel was brought by only men, while the Law was
brought by angels.  Here we see that even though men declared it, they were
only  declaring what Christ has given to them.

iii. God, through the workings of the church--seen in signs, wonders, etc.  The signs
and wonders serve the purpose of verifying the actuality of Christ's  salvation.

b. "Gifts of the Holy Spirit" can be taken either as referring to:

i. The gifts of the Spirit (1 Cor. 12:11) or 

ii. The gift which is the Holy Spirit (Gal. 3:5, see Bruce, Hebrews, p. 28, n. 7).   

160. Hebrews 6:4: For in the case of those who have once been enlightened and have tasted of the
heavenly gift and have been made partakers of the Holy Spirit,

a. On the soteriological aspects of this passage, see the NT Soteriology class notes.

b. Among others things, the Hebrews are described as those who had:

i. Tasted the heavenly gift--experienced the blessing God freely gives in Christ  (see
2:9, where Christ "tasted" death).  Some see the eucharist (accompanying baptism),
but "taste" is metaphorically used here, and not physically  intended.  Is "tasting"
to be seen as different from "feasting"--i.e., is it only  "partial and inchoative"
(Westcott, Hebrews, p. 149)?  If so, how would that affect our  understanding of
these people?  They had just been referred to as babes, and this  would thus seem
to fit their actual situation (the babes "taste", while the mature "feast"?).  The most
obvious reference to this is the Holy Spirit (who descended from heaven at
Pentecost).

ii. Become partakers (metachoi) of the Holy Spirit--partners with Him (see Hebrews
1:9, 3:1, 14, and  12:8 for other instances of "partners").  "Metachoi" means either
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"partners" or "partakers of".  The latter is more radical, and, in 3:14, speaks of our
union with Christ, and should be preferred here (see Hughes, Hebrews, pp. 149-51)

iii. Tasted the powers of the age to come--the signs, etc. mentioned in 2:4.

161. Hebrews 9:14: How much more will the blood of Christ, who through the eternal Spirit offered
Himself without blemish to God, cleanse your conscience from dead works to serve the living
God?

Christ offered Himself through the eternal Spirit (either the Holy Spirit or  Christ's Spirit, see
Hughes, Hebrews, pp. 358-60).

162. Hebrews 10:29: How much severer punishment do you think he will deserve who has trampled
under foot the Son of God, and has regarded as unclean the blood of the covenant by which he
was sanctified, and has insulted the Spirit of grace?

a. This verse comes in the midst of a warning on the peril of willful sin (10:26-31).  In it,
the author stats that there is no sacrifice for sins for the one who sins willfully after
"receiving  knowledge of the truth" (26).  Instead, there is a terrifying expectation of
judgement (27-31).

b. He indicts three aspects of the apostasy of "willful sin":

(1) It is an act: this one tramples under foot the Son of God--an open contempt
and  scorn, probably a denial of the deity (or person) of Christ (seen by the
use of "Son  of God" in Hebrews).

(2) It is an opinion: he has regarded as unclean ("common") the blood of the
covenant.  This blood sanctified him--it is not unholy!  This is a denial of the
work of Christ.  Is there a link here to drinking the cup in an unworthy
manner (1 Cor. 11:27-9)?  

(3) It is a personal, willful assault: he has insulted ("outraged") the Spirit of
grace.  Westcott elaborates: "The apostate offers insult and outrage to that
Power through Whom the highest divine influences flow to man.  This act of
open rebellion against the present power of God, active through the Body of
the Church, crowns the personal hostility to Christ and the violation of the
allegiance which had been pledged."  (Westcott, Hebrews, p. 331).

163. 1 John 3:24: And the one who keeps His commandments abides in Him, and He in him.  And
we know by this that He abides in us, by the Spirit which He has given us.

We know that Christ abides in us by the Holy Spirit (Rom. 8:16) which He has given  us.  John
does not say here whether this is an experience or the testimony of the Spirit.
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164. 1 John 5:6-8: This is the one who came by water and blood, Jesus Christ; not with the water
only, but with the water and with blood.  And it is the Spirit who bears witness, because the
Spirit is the truth.  For there are three that bear witness, the Spirit and the water and the blood;
and the three are in agreement. 

a. The testimony by which we have cause to believe in Jesus: He came by water and by
blood (6-8). 

i. By water--the whole fact that Jesus took on human flesh, seen in the incarnation
and His entire earthly life.  This may have special reference to His baptism.

ii. By blood (the crucifixion).  There was no case of Christ coming at baptism upon
Jesus and then leaving before the crucifixion.  Jesus was Christ all along, and
partook of death as well as life.

b. In addition, the Spirit bears witness to Jesus, so that there are three  witnesses (water and
blood are now personified as bearing witness).

i. "Bear witness"--when He descended upon Jesus at baptism, and His subsequent
witness in the lives of believers (the present tense indicates the latter is in  view).
It might also refer to the testimony of the OT, written by the Spirit.

ii. "In agreement"--the witnesses in Jewish law had to give accounts independently
of each other (by private questioning) which had to agree before the testimony was
accepted as valid.

165. Revelation 1:4 (see also 3:1, 4:5, and 5:6): Grace to you and peace, from Him who is and who
is to come; and from the seven Spirits who are before His throne;

a. In what seems to be a trinitarian formula, greetings of grace and peace come from God,
the seven spirits who are before His throne (note Zech. 4, especially v. 8), and from Jesus
Christ.  

b. Who or what are the seven spirits?  There are four main possibilities: 

i. The Holy Spirit, symbolized as being complete or perfect (shown by the "seven").
 This is similar to the LXX rendering of Isa. 11:2; showing the trinity (Father, Holy
Spirit, and Son) as the sources of the grace and peace  (see Beasley-Murray,
Revelation, pp. 54-6; Ladd, Revelation, p. 24; and Johnson, "Revelation", pp.
420-1)

ii. The seven archangels of Jewish tradition (Uriel, Raphael, Raguel, Michael,
Saraqael, Gabriel, and Remiel; named in 1 Enoch 20:1-8, but nowhere cited in
Scripture, [except 8:2?]).  But why did John call them spirits instead of angels?
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This, however would seem a strange intrusion of Jewish tradition into Christian
thought (Mounce, Revelation, p. 69).

iii. Angels of the seven churches (see 1:16).

iv. Part of a heavenly entourage that has a special ministry in connection with the
Lamb (Mounce, Revelation, p. 70).

c. In light of the Trinitarian nature of the greeting, the best choice is to see this as the Holy
Spirit (contra Mounce, Revelation, p. 69).

d. In Rev. 3:1, Christ is described as "He who has the seven Spirits of God and the seven
stars".

Towards a Biblical World View 
of the Holy Spirit

1. The person of the Spirit

a. He is a person (Isa. 40:13-4; Acts 5:1-10; Eph. 4:30; Heb. 10:29)

b. He is God (Isa. 11:2; 40:13-4; 2 Cor. 3:17-18?), a member of the Triune Godhead (Matt.
28:19-20; 1 Cor. 12:4-6; 2 Cor. 1:21-22; Eph. 2:18; 4:3-6; Phil. 3:3; 1 Tim. 3:16; Titus 3:4-6;
1 Pet. 1:2; Heb. 2:3-4; 9:14)

c. The "seven-fold Spirit of God" (Isa. 11:2?; Rev. 1:4; 3:1; 4:5; 5:6)

d. His names include:

i. The Spirit of Truth and the Paraclete (John 15:26-7)

ii. The Promise of the Father (Luke 24:49)

iii. The Spirit of Christ (1 Pet. 1:11-12)

iv. The Heavenly Gift (? Heb. 6:4)

2. The work of the Spirit

a. In creating the world (Gen. 1:2), and in renewing life on the earth (Job 33:4; Psalm 104:30).

b. In mankind generally, 

i. As a Prosecutor, He convicts the world of (John 16:7-11):
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(1) Sin (the world did not believe in Jesus) 

(2) Righteousness (or justice)

(3) Judgment (Satan is already defeated and judged; Isa. 4:4?)

ii. Revealing God's truth even through unbelievers (?; Num. 24:2-3)

iii. He invites them to come (Rev. 22:17)

c. In relation to Christ

i. He spoke of Christ through (and to) the OT prophets (1 Pet. 1:11-12)

ii. He "overshadowed" Mary, and Christ was conceived (Matt. 1:18, 20; Luke 1:35), so that
He was "born of the Spirit" (Gal. 4:29)

iii. He enabled people to prophecy over Christ before His birth and during His infancy (Luke
1:41-2, 67; 2:25-32)

iv. He worked through John the Baptist to prepare the way for Christ (Luke 1:15)

v. He anointed Christ for ministry (Matt. 3:16-17; Mark 1:10; Luke 3:22: John 1:32)

vi. He led Jesus to be tempted (Matt. 4:1; Mark 1:12; Luke 4:1)

vii. He empowered and guided Christ for ministry (Luke 4:14-19; Acts 1:2; 10:38)

viii. He rested on Jesus, giving Him wisdom, understanding, counsel, strength,
knowledge, and fear of the Lord (Isa. 11:2; also 42:1; 61:1-2)

ix. It was through the Spirit that Christ offered Himself (Heb. 9:14)

x. He raised Jesus from the dead (Rom. 1:4?; note that God did this in Rom. 8:11)

xi. He vindicated Christ (1 Tim. 3:16)

xii. He bears witness to Jesus (John 15:26-7; 1 John 5:6-8) and glorifies Him (John 16:7-
15)

d. In believers

i. In bringing revelation (especially the Bible)

(1) He gave strength to receive revelation (Ezek. 2:2; 3:24)
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(2) He "snatched" people to receive visions which are incorporated into the Bible (Ezek.
3:12, 14; 8:3; 11:1-10; 11:24-5; 37:1; 43:5; Rev. 17:3)

(3) He spoke His word to his people through the OT prophets (2 Sam. 23:2; Zech. 7:12;
Acts 28:25) and leaders (Matt. 22:43; Mark 12:36).  None of these prophecies are a
matter on individual interpretation, as they were not made by human will (2 Pet.
1:20-1).

(4) He taught the disciples and enabled them to remember all that Jesus had said to them
(John 14:26)

(5) He guided the apostles into all truth (John 16:12-15; 1 Cor. 7:40??)

(6) He disclosed what is to come (John 16:12-15; Acts 1:16; 1 Tim. 4:1)

(7) He confirmed in Paul the truth that Paul was to communicate (Rom. 9:1)

(8) He revealed mysteries to the apostles and prophets (Eph. 3:5) (through the OT Day
of Atonement?; Heb. 9:8)

ii. He is God's gift (1 Cor. 6:19; 2 Cor. 1:21-2; Gal. 3:2-5; 1 Thess. 4:8-9) 

(1) Given to all believers (Luke 11:13; John 14:26; Acts 15;8-9; Rom. 5:5; Gal. 4:4-6)

(2) Given without measure (John 3:34)

(3) He is a pledge of our full inheritance (2 Cor. 1:21-22; 5:5; Eph. 1:13-4), the first
fruits of what is to come (Rom. 8:23)

iii. Initiates us into Christ (Gal. 3:2-5)

(1) He inaugurated the age of the Church of Christ (Acts 2:1-13) and is building us
together (Eph. 2:22)

(2) Terms include:

(a) Regenerating or washing (John 3:5-10; 6:63; 1 Cor. 6:11; Titus 3:4-6)
(b) Sanctifying (2 Thess. 2:13)
(c) Justifying (1 Cor. 6:11)
(d) Falling upon (Acts 11:15)
(e) Baptizing (incorporating into the body of Christ; Matt. 3:11; Mark 1:8; Luke

3:16; John 1:33; Acts 1:4; 11:4?; 1 Cor. 12:13)
(f) Circumcising our heart (Rom. 2:29)
(g) Setting free from the law of sin and death (Rom. 8:2)
(h) Sealing (Eph. 1:13-4; 4:30)
(i) Renewing (Titus 3:4-6)
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(3) We are to receive Him (Acts 8:11-24; 10:47; 2 Cor. 11:4?) by faith (Gal 3:10-15) at
the time we believe (Acts 19:1-6)

(4) It is He who gives life (John 6:63; Rom. 8:9-13; 2 Cor. 3:6)

(5) He enables us to say, "Jesus is Lord" (1 Cor. 12:3)

(6) We become His "partners" (Heb. 6:4)

iv. Enables us to walk with Christ (e.g., sanctifying us; 1 Pet. 2)

(1) A wide variety of terms are used for his relationship with the Christian:

(a) Indwelling us individually (Ezek. 11:19-20; 36:26-7; 37:14; 1 Cor. 6:11, 19;
2 Tim. 1:14) and corporately (Haggai 2:4-5) as His temple (1 Cor. 3:16; 6:19)

(b) Being poured out on us (Ezek. 39:29)
(c) Filling or controlling us (Acts 2:4; 4:31; 6:3, 5; 9:17; 11:24; 13:52; Eph.

5:18-20)
(d) We are to walk in Him (Rom. 8:1-17; Gal. 5:16-25), serving in the newness

of the Spirit (Rom. 7:6)
(e) Resting on us (1 Pet. 4:14)

(2) Enabling us to understand spiritual things (Neh. 9:20; 1 Cor. 2:10-16) and to guard
the gospel with which we have been entrusted (2 Tim. 1:14)

(3) Empowering us to be more like Christ (Acts 2:42-7; Gal. 5:22-3)

(a) Love (Rom. 15:30; 1 Cor. 13; Gal. 1:8)
(b) Joy (Acts 13:52; Rom. 14:7; 15:13)
(c) Peace (Rom. 14:7; 15:13)
(d) Patience
(e) Kindness
(f) Goodness
(g) Faithfulness
(h) Gentleness
(i) Self-control
(j) Righteousness? (Rom. 14:7)
(k) Hope? (Rom. 15:13)

(4) He enables us to battle the flesh and its deeds (Gal. 5:16-25; Rom. 8:1-17)

(5) Leading us corporately (Isa. 63:14; Acts 15:28) and individually (Ps. 143:10; Isa.
48:16; Acts 16:6-7; Rom. 8:14; Gal. 5:18) in the way we should go, which He may
do through:

(a) Dreams (Joel 2:28-9)
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(b) Visions (Joel 2:28-9; Acts 7:55)

(c) Speaking to us (Acts 8:29; 10:19; 13:2-40; 20:23, 28; Rev. 2:7, 11, 17, 29;
3:6, 13, 22)

(d) Discussions or church councils (Acts 15:28 in relation to the preceding)

(6) We pray in Him (Eph. 6:18; Jude 19-20)

(7) He enables us to know that Christ abides in us (1 John 3:24)

(8) Eschatologically:

(a) He will give us eternal life (Gal. 6:8)

(b) Bringing peace on men and the land (Isa. 32:15-19; 44:3-5)

(c) He will be poured out on the house of David, convicting them about their
treatment of Christ (Zech. 12:10; is this eschatological??)

v. Ministering THROUGH believers

(1) Power for ministry within the body of Christ: the diversified gifts (Heb. 2:3-4) of the
One Spirit (1 Cor. 12:4) which are given to every believer (1 Cor. 12:7; Eph. 4:7?;
1 Pet. 4:10)

(a) The "people" gifts (Eph. 4:11):

(i) Apostles (Acts 2:43; 1 Cor. 12:28; Eph. 3:5; 4:11)
(ii) Prophets (Neh. 9:30; Acts 21:8-11; 1 Cor. 12:28; Eph. 3:5; 4:11)
(iii) Evangelists (Eph. 4:11)
(iv) Pastor/teachers (1 Cor. 12:28; Eph. 4:11)

(b) The "ministry" gifts (Rom. 12:6-8; 1 Cor. 12-14; 1 Pet. )

(i) Word of wisdom (Acts 6:10?; 1 Cor. 12:8)
(ii) Word of knowledge (1 Cor. 12:8; 13:2?; 14:6)
(iii) Faith (1 Cor. 12:9; 13:2)
(iv) Gifts of healings (1 Cor. 12:9, 28, 30)
(v) Workings of miracles (Acts 2:43; 1 Cor. 12:10, 28, 30)
(vi) Prophecy (1 Sam. 10:5-13; 19:19-24; 1 Kings 2:24-5; 2 Chron. 15:1-

2; 18:23; 20:14-15; 2 Chron. 24:20; Joel 2:28-9; Luke 1:67; Acts
11:28; 19:6; 21:10-11; Rom. 12:6; 1 Cor. 12:10, 30; 13:2; 14:1-40),
which we are to earnestly desire (1 Cor. 14:1)

(vii) Discernment of spirits (1 Cor. 12:10)
(viii) Tongues (Acts 2:1-13; 10:46; 19:6; 1 Cor. 12:10, 28, 30; 13:1?; 14:2-
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40)
(ix) Interpretation (1 Cor. 12:10, 30; 14:2-40)
(x) Teaching (Acts 2:41; Rom. 12:7; 1 Cor. 14:6)
(xi) Helps (1 Cor. 12:28)
(xii) Administrations (Acts 6:3, 5?; 1 Cor. 12:28)
(xiii) Revelation (1 Cor. 14:6)
(xiv) Service (Rom. 12:7; 1 Pet. 4:11?)
(xv) Exhortation (Micah 3:8; Rom. 12:8)
(xvi) Giving (Rom. 12:8)
(xvii) Leading (Num. 11;16-17, 25-29; 34:9; Rom. 12:8)
(xviii) Mercy (Rom. 12:8)

(c) Special anointings for special tasks

(i) Craftsmanship (?; Exod. 28:3; 31:3; 35:31; 1 Chron. 28:12))
(ii) Strength for battle (Judg. 6:34; 13:25-14:1; 14:6, 19; 15:14; 1 Sam.

11:6)
(iii) Physically moving someone from one location to another (1 Kings

18:12?; Acts 8:39)
(iv)

(2) He empowers us to declare the forgiveness of sins (John 20:21-3?) 

(3) Power for ministry outside the body of Christ: witnessing in the Spirit

(a) He "clothes us with power from on high" (Luke 24:49; 1 Thess. 1:5-6) to "be"
His witnesses (Acts 1:8) with boldness (Acts 4:31), power (1 Cor. 2:4), signs
and wonders (Rom. 15:19)

(b) He bears witness of Christ (Acts 5:32), and enables us to do so (John 15:26-7;
Acts 2:14-47; 1 Pet. 1:11-12)

(c) He is the source for living water that flows from us (John 7:37-9)

(d) Giving us the words to speak when called before human rulers to give an
account for our faith (Matt. 10:19-20; Mark 3:11; Luke 12:11-12; Acts 4:8;
6:10)

(e) He gives gifts to the church which serve as "signs" to unbelievers (Acts 2:1-
13; 1 Cor. 14:23-5).

vi. Ministering TO believers (2 Cor. 3:8)

(1) Bearing witness to our status as children of God line (Rom. 8:15-7)

(2) Praying for us (Rom. 8:26-7; Rom. 15:30??; Eph. 6:18?)
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(3) Enabling us to worship (John 4:23; Phil. 3:3)

(4) He is with us forever, abiding with us (John 14:16-17)

(5) Comforting us (Acts 9:31)

(6) Crying "Abba, Father" in our hearts (Gal. 4:4-6)

(7) He pours out the love of God in our hearts (Rom. 5:5)

(8) He strengthens our "inner" man (Eph. 3:16)

(9) He provides for us (Phil. 1:19)

3. People in relation to the Spirit

a. Unbelievers:

i. Rebel against the Spirit (Ps. 106:33)

ii. Resist the Spirit (Acts 7:51)

iii. (Can) Blasphemy against the Spirit (Matt. 12:22-32; Mark 3:22-30; Luke 12:8-12)

iv. Do not understand the things of the Spirit (1 Cor. 2:10-16)

b. Believers:

i. Grieving the Spirit (Isa. 63:10-11; Eph. 4:30) 

ii. Quenching the Spirit (1 Thess. 5:19-22)

iii. Lying to the Spirit (Acts 5:1-10)

iv. Insulting Him (Heb. 10:29)

THE WORK OF THE SPIRIT IN THE LIVES OF PEOPLE: A SYNPOSIS

As a Prosecutor, he convicts the world of (John 16:7-11) sin (the world did not believe in Jesus),
righteousness (or justice) and judgment (Satan is already defeated and judged; Isa. 4:4?). He reveals
God's truth even through unbelievers (Num. 24:2-3) and invites all to come to Christ (Rev. 22:17).

For believers, the Spirit is God's gift to those who follow Christ (1 Cor. 6:19; 2 Cor. 1:21-2; Gal. 3:2-
5; 1 Thess. 4:8-9) given to all believers (Luke 11:13; John 14:26; Acts 15;8-9; Rom. 5:5; Gal. 4:4-6)
without measure (John 3:34). It is he who initiated us into Christ (Gal. 3:2-5), inaugurated the age
of the Church of Christ (Acts 2:1-13) and is building us together (Eph. 2:22). His work in believers’
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lives includes regenerating or washing (John 3:5-10; 6:63; 1 Cor. 6:11; Titus 3:4-6), sanctifying (2
Thess. 2:13), justifying (1 Cor. 6:11), falling upon (Acts 11:15), baptizing (incorporating into the
body of Christ; Matt. 3:11; Mark 1:8; Luke 3:16; John 1:33; Acts 1:4; 11:4?; 1 Cor. 12:13),
circumcising our heart (Rom. 2:29), setting free from the law of sin and death (Rom. 8:2), sealing
(Eph. 1:13-4; 4:30), and renewing (Titus 3:4-6).

We are to receive him (Acts 8:11-24; 10:47; 2 Cor. 11:4?) by faith (Gal 3:10-15) at the time we
believe (Acts 19:1-6). It is he who gives life (John 6:63; Rom. 8:9-13; 2 Cor. 3:6) and enables us to
say, "Jesus is Lord" (1 Cor. 12:3). We become his "partners" (Heb. 6:4), and he enables us to walk
with Christ (e.g., sanctifying us; 1 Pet. 2). A wide variety of terms are used for his relationship with
the Christian: indwelling us individually (Ezek. 11:19-20; 36:26-7; 37:14; 1 Cor. 6:11, 19; 2 Tim.
1:14) and corporately (Haggai 2:4-5) as his temple (1 Cor. 3:16; 6:19); being poured out on us (Ezek.
39:29); filling or controlling us (Acts 2:4; 4:31; 6:3, 5; 9:17; 11:24; 13:52; Eph. 5:18-20); we walk
in him (Rom. 8:1-17; Gal. 5:16-25), serving in the newness of the Spirit (Rom. 7:6) and he rests on
us (1 Pet. 4:14). It is the Holy Spirit who enables us to understand spiritual things (Neh. 9:20; 1 Cor.
2:10-16) and to guard the gospel with which we have been entrusted (2 Tim. 1:14) and empowers
us to be more like Christ (Acts 2:42-7; Gal. 5:22-3) by producing spiritual fruit in and through us
(Gal 5:22-21; Rom. 15:30; 1 Cor. 13; Gal. 1:8).  He enables us to battle the flesh and its deeds (Gal.
5:16-25; Rom. 8:1-17). 

He leads us corporately (Isa. 63:14; Acts 15:28) and individually (Ps. 143:10; Isa. 48:16; Acts 16:6-
7; Rom. 8:14; Gal. 5:18) in the way we should go, which he may do through dreams (Joel 2:28-9),
visions (Joel 2:28-9; Acts 7:55), speaking to us (Acts 8:29; 10:19; 13:2-40; 20:23, 28; Rev. 2:7, 11,
17, 29; 3:6, 13, 22), and through discussions or church councils (Acts 15:28 in relation to the
preceding)

He ministers through believers. 

He provides the power for ministry within the body of Christ through the diversified gifts (Heb. 2:3-
4) of the One Spirit (1 Cor. 12:4) which are given to every believer (1 Cor. 12:7; Eph. 4:7?; 1 Pet.
4:10). These include "people" gifts (Eph. 4:11) such as apostles (Acts 2:43; 1 Cor. 12:28; Eph. 3:5;
4:11), prophets (Neh. 9:30; Acts 21:8-11; 1 Cor. 12:28; Eph. 3:5; 4:11), evangelists (Eph. 4:11) and
pastor/teachers (1 Cor. 12:28; Eph. 4:11). They also include "ministry" gifts (Rom. 12:6-8; 1 Cor.
12-14) such as words of wisdom (Acts 6:10?; 1 Cor. 12:8), words of knowledge (1 Cor. 12:8; 13:2?;
14:6), faith (1 Cor. 12:9; 13:2), gifts of healings (1 Cor. 12:9, 28, 30), workings of miracles (Acts
2:43; 1 Cor. 12:10, 28, 30), prophecy (1 Sam. 10:5-13; 19:19-24; 1 Kings 2:24-5; 2 Chron. 15:1-2;
18:23; 20:14-15; 2 Chron. 24:20; Joel 2:28-9; Luke 1:67; Acts 11:28; 19:6; 21:10-11; Rom. 12:6;
1 Cor. 12:10, 30; 13:2; 14:1-40), which we are to earnestly desire (1 Cor. 14:1), discernment of
spirits (1 Cor. 12:10), tongues (Acts 2:1-13; 10:46; 19:6; 1 Cor. 12:10, 28, 30; 13:1?; 14:2-40),
interpretation (1 Cor. 12:10, 30; 14:2-40), teaching (Acts 2:41; Rom. 12:7; 1 Cor. 14:6), helps (1
Cor. 12:28), administrations (Acts 6:3, 5?; 1 Cor. 12:28), revelation (1 Cor. 14:6), service (Rom.
12:7; 1 Pet. 4:11?), exhortation (Micah 3:8; Rom. 12:8), giving (Rom. 12:8), leading (Num. 11;16-
17, 25-29; 34:9; Rom. 12:8) and mercy (Rom. 12:8). He also provides special anointings for special
tasks such as craftsmanship (?; Exod. 28:3; 31:3; 35:31; 1 Chron. 28:12)), strength for battle (Judg.
6:34; 13:25-14:1; 14:6, 19; 15:14; 1 Sam. 11:6), and physically moving someone from one location
to another (1 Kings 18:12?; Acts 8:39).
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He empowers us to declare the forgiveness of sins (John 20:21-3?) and for ministry outside the body
of Christ: witnessing in the Spirit. He "clothes us with power from on high" (Luke 24:49; 1 Thess.
1:5-6) to "be" his witnesses (Acts 1:8) with boldness (Acts 4:31), power (1 Cor. 2:4), signs and
wonders (Rom. 15:19). He bears witness of Christ (Acts 5:32), and enables us to do so (John 15:26-
7; Acts 2:14-47; 1 Pet. 1:11-12) and is the source for living water that flows from us (John 7:37-9).
He gives us the words to speak when called before human rulers to give an account for our faith
(Matt. 10:19-20; Mark 3:11; Luke 12:11-12; Acts 4:8; 6:10) and gifts to the church which serve as
"signs" to unbelievers (Acts 2:1-13; 1 Cor. 14:23-5).

He ministers to believers (2 Cor. 3:8). 

He bears witness to our status as children of God line (Rom. 8:15-7), prays for us (Rom. 8:26-7;
Rom. 15:30??; Eph. 6:18?) and enables us to worship (John 4:23; Phil. 3:3). He is with us forever,
abiding with us (John 14:16-17), comforting us (Acts 9:31), crying "Abba, Father" in our hearts (Gal.
4:4-6). He pours out the love of God in our hearts (Rom. 5:5), strengthens our "inner" person (Eph.
3:16) and provides for us (Phil. 1:19).
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