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SOTERIOLOGY IN THE OLD TESTAMENT

Introduction:

The following are selected representative passages dealing with the scope of soteriology in the Old
Testament.  For each passage, we will be focusing in on the soteriological considerations, and will limit
ourselves to those issues.

SOTERIOLOGY IN THE PENTATEUCH

1. Genesis 3:1-24

a. The nature of the fall 

i. The sequence of Satan's leading in the temptation (vv. 1-5).  Notice that we do not know
the actual duration.  It could have been minutes, hours, days, or weeks, though the shorter
durations seem more likely.  All we have recorded here are the necessary essentials of the
conversation.  Eve may have been alone, though this is debatable.  In v. 6 the phrase "with
her" can either mean that Adam was with her all along, or that he had just joined her
(Calvin, Genesis, p. 146).

(1) In his first step, Satan asks Eve to question the content of God's command by telling
her that God will not let them eat from any tree.  The sense is one of surprise: "Did
God really say that? I can't believe that He would say such a thing!" In her response
to Satan, Eve appears to have changed God's command.  She omits that God said they
could eat from any tree (2:16) and adds that God told them not to even touch the tree
when all He had said was not to eat it (2:17).  Opinion over the source and the
meaning of this change varies.  

(a) Either Adam had passed the command to her and added this, 

(b) Or she has added this in her own desire to show full devotion to God, 

(c) Or she has started to see God as being too restrictive, and exaggerates the
command to show it, 

(d) Or the wording is not crucial and she responds correctly to Satan's question.

(2) Satan second step is to turn from questioning the content of the command to refuting
it.  In so doing, he challenges Eve to question the character of the One who gave the
command.  He feels free to call God a liar, and denies God's warning: "You surely
shall not die" is the exact opposite of "You shall surely die". God is being accused
of withholding something good from man.

(3) Satan's final step is to try to show Eve that he is the only one who is really concerned
with her.  He tries to make God out as envious of His position and not wanting Eve
to advance and be God's equal.  Satan tries to show that he cares for her and tells her
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his version of the "true" results of eating of the fruit (she will be like God [lit. "the
gods"]).  Eve believes him and falls for his lie.  She shows her true motivation when
she tries to be like God by means of a method that He had forbidden.

ii. The basic nature of the temptation is for Eve to assert her own independence from God.
Elements may include disobedience, pride (becoming like Him), idolatry, and security.

Excursus: Sex and the Original Sin

The sin is not sex between the serpent and Eve, an idea found often here in Kenya.  Following is the teaching
of the Branhamites (see Prophetic Revelation 46 [Sept. to Oct. 1981]), a prominent cultic group in Kenya,
with our responses to each assertion. 

1a. Assertion: The serpent was an upright creature (p. 24): "Being the last of animals created before Adam,
the serpent was very much nearer to man and looked more like a man.  (We could actually say that he
was the 'missing link' between the animals and the human race.)" 

Response: Nowhere in Scripture do we have any indication that "serpent" is anything other than a
snake as we know it today, and we have no definite indication that the serpent was the last creature
made before man.  On the sixth day, God made "cattle and creeping things and beasts of the earth",
but no mention is made of serpents.  Additionally, there is no scriptural reason for connecting the last
made animals with a physical and/or intellectual likeness to man.  The idea that the serpent was an
upright creature has no scriptural merit.

2a. Assertion: If it was literal fruit, Adam and Eve would have covered their mouths, not their sexual
organs.  Also, the tree of life would still be around; why have men not found it and eaten from it?

Response: This misunderstands Gen. 2:21-25.  Sexuality is at the deepest core of man and is part of
God's creating him in God's image.  The "naked and unashamed" of v. 25 shows that this will be an
area of major impact from sin.  (It does not say "They were talking and unashamed"!) The covering
of sexual organs shows clearly the break in relationship that sin brought (spiritual death).  Sin affected
all of man, not just the "part" that sinned.  It was man who sinned, not his mouth or sexual organs.
Concerning the continuing existence of the tree of life, we do see it again in Revelation 22:2.  Our way
to it as men on this side of death has been barred by God's placement of a cherubim and a flaming fire
sword which will prevent any entry.

3a. Assertion: The concepts "garden", "Tree of Life", "Tree of Knowledge of Good and Evil", "fruit", and
"eat" are all to be understood metaphorically as linked to human sexuality.  There was no literal
Garden of Eden and no literal tree--this is all symbolic of the sexual temptation Eve faced.

Response: This ties to a basic question of hermeneutics.  A symbolic approach to our interpretation
leaves the Scriptures open to say whatever you want them to say.  Since the debate between the
Alexandrian (symbolic) and Antiochian (literal) schools in the third century, the church has recognised
the need to avoid the use of extreme symbolism in interpreting Scripture.  The text itself offers strong
indications that the Garden and trees are literal.  The serpent asked about eating from any tree.  If it
was talking about sex with any man (or animal), then the whole principle of marriage as given in
2:23-25 would be violated.  To hold this position would be to say that Eve could have had sex with
anyone (or anything) except the serpent! Additionally, they say that Jesus was the Tree of Life.  Was
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Eve to have had sex with Christ to gain eternal life? Certainly not; the symbolism understanding of
the Garden will not hold.

4a. Assertion: The "seed of the serpent" (v. 15) is viewed as Cain, and Eve's seed is the physical lineage
of Adam and Eve (Abel, Seth, etc.), who do battle against the physical lineage of the serpent and Eve
(Cain and his descendents).

Response: If we take this as true, then the prophecy of 3:15 (Adam's seed will crush the head of the
seed of the serpent) is not fulfilled, for they teach that Cain's children had victory over Adam's through
intermarriage.  Paul's reference to this in Rom. 16:20 shows that Satan being crushed by Christ that
is the final focus of Gen. 3:15.  Gen. 4:1 clearly teaches that Cain is the "fruit" of Adam's and Eve's
intercourse, not the serpent and Eve.  The Branhamites try to say that "knew" does not mean sexual
relations, but this goes against a very common usage of the word, especially when used of a husband
in relation to his wife (see Gen. 19:8, Num.  13:17, 35, Judges 11:39, 26:11, 1 Sam. 1:19, and 1 Kings
1:4). 

5a. Assertion: The only purpose of sex is reproduction.  "The devil had got Adam and his wife to break
God's commandment when they used the sexual organs for pleasure" (p. 27).

Response: Again, God declared good all that He had created.  Gen. 2:21-25 clearly show Adam's
response to Eve as one of incredible delight and joy--and the sexual theme (vv. 23-25) is linked
intimately to oneness (man and wife to cleave and become one flesh), not purely reproduction.

6a. Assertion: Eve's name as the "mother of all living" shows that Adam was not the "father of all living",
for he would have been so named if this were true.

Response: At best this is an argument from silence, the weakest argument to use.  At worst, it
misunderstands the significance of Eve's name, which is Adam's response of faith to God's promise
in 3:15.  Adam trusted God to bring forth Eve's seed who would crush Satan's seed, and so called Eve
the "mother of all living".  Eve's response of faith is seen in naming Cain (see the notes on Gen.
3:1-24).

iii. Eve's response to the temptation (v. 6) 

(1) The tree appealed to Eve's physical and spiritual sides.  She saw that the tree was
good for food (lust of the flesh of 1 John 2:16), was a delight to the eyes (lust of the
eyes), and was desirable to make one wise (the boastful pride of life).

(2) As a result, she took of the fruit, she ate it, she gave it to Adam, and he ate it.

b. When did the actual sin take place? 

i. We have at least five options:

(1) When Eve did not rebuke Satan and began to listen to him.

(2) When Eve misquoted God as allowing them to eat from any tree--she had lost sight



Soteriology in the OT--Page 4

of His mercy, and sin had its beginning.  The fall was completed when she added the
prohibition "shall not touch it" (Leupold, Genesis, p. 148).

(3) When she looked to the tree and saw that it was what she wanted.

(4) When she actually picked the fruit.

(5) When she ate the fruit.  

ii. Whenever the sin came, we see here the totality of its effects.  First, she turned her mind
(seen in changing God's command), then her trust in God's person (her heart?), and, finally,
her body (seeing the fruit with her eyes, picking it with her hands, and eating it with her
mouth).

c. The results of the fall (vv. 7-24).

i. The immediate result was the breaking of relationships (vv. 7-13).

(1) Man and woman had their relationship broken.  This is seen when their eyes were
opened (note that this happened to them together, not to Eve first) and they knew that
they were naked (in contrast to the innocence of 2:25).  Satan had promised that their
eyes would be opened, and his promise came true--but not in a way that they had
hoped.

(2) Man and God had their relationship broken.  This is seen when:

(a) They hear God and hide from Him among the trees.

(b) Adam lies to God.  He did not hide only because he was naked.  He hid because
he knew that he was naked, proof that he had sinned.

(c) Each tried to avoid responsibility in responding to God's accusations.

(i) Adam tries to blame Eve directly ("the woman gave me and I ate") and
God indirectly ("the woman that You gave to me").  Even though caught
by God Himself, Adam continues to defy Him.  God does not even
respond to Adam's charges.  Rather, He turns to Eve and asks her of her
part.

(ii) Eve tries to blame the serpent ("the serpent deceived me, and I ate").  The
fact that she knew she was deceived shows that they knew that they had
sinned.  She may also be indirectly accusing God ("the serpent [which is
one of Your creatures] deceived me").

(iii) Up to this point, we have seen no sign of repentance--a sign of how how
far they fell!

ii. The final results are seen in God's judgments (vv. 14-24).
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(1) First, the serpent is cursed (and not questioned, v. 14).

(a) It is cursed "apart from" (see discussion in Leupold, Genesis, p. 161) the other
animals.  As Satan's instrument, it receives a special curse from God, though
in Rom. 8:20-22 we see that all of creation has been subjected to a distortion
as a result of the fall.

(b) It will crawl on its belly--what form the serpent had before the fall, we do not
know.  Many commentators feel that it had the same form as it now does, but
crawling has been redefined in terms of humiliation (previous to the fall, it had
no such connotation).

(c) It is to "bite the dust"--a symbol of great humiliation (see Isa. 49:23 and Micah
7:16-17).  This aspect need not be taken literally, and may be seen as symbolic
of Satan's final humiliation.

(2) Second, a battle is pronounced between the serpent and his seed and Eve and her seed
(v. 15).  Note the shifts between singular and plural: I will put enmity between you
(singular) and the woman (singular) And between your seed (plural) and her seed
(plural) He (or it, singular) shall crush you (singular) on the head, And you (singular)
shall bruise him (singular) on the heel.

(a) The seed of the serpent fighting the seed of the woman probably refers to the
general battle between good men and evil ones.  "Enmity" always is used of a
battle between moral agents, and shows that this is not a literal battle between
men and snakes.

(b) "He shall crush your head" shifts the conception to a particular battle:

(i) Primarily, "He" seems to refer to the seed of woman.  Paul picked this up
in Rom. 16:20 ("And the God of Peace will soon crush Satan under your
feet") showing that the seed refers to God's people (or the church).

(ii) In a secondary or implied sense, it refers to Christ, who is the
embodiment of the people of God and is the One who conquered Satan
with a fatal blow.  Thus, in Gen. 3:15, we see the fact of God's ultimate
victory and a hint of the method He will use to accomplish it.

(c) The church (in Christ) will crush Satan's head--a fatal blow.  Satan will bruise
the heel of the church (in Christ), a bad, but not fatal, wound.  We see evidence
of that both in the crucifixion/resurrection and in the continuing struggle of the
church today.

(d) The phrase "seed of woman", because of its collective nature, does not
prophesy a virgin birth of Christ, though it certainly does not contradict it.

(3) Third, Eve receives God's judgment (v. 16).
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So far as the fall of Adam was the subversion of equity, and of well-constituted order,
so far as it was contumacy against the Divine Law-giver, and the transgression of
righteousness, certainly it was against the will of God; yet none of these things render
it impossible that, for a certain cause, although to us unknown, he might will the fall
of man.  It offends the ears of some, when it is said God willed this fall; but what
else, I pray, is the permission of Him, who has the power of preventing, and in whose
hand the whole matter is placed, but his will?  (Calvin, Genesis, p. 144)

iii. God seeks out Adam and Even (He initiates).

iv. He gives them full responsibility and just punishment for their action.  Their sin was far
more than stealing fruit; it was complete rebellion and desire to become like God Himself.

v. God forces Adam to recognize his responsibility (even though He does not respond to
Adam's blame-shifting, He does punish him).

vi. God promises the salvation (v. 15) even before He pronounces the judgements (vv.  16-24).
Note that Satan's final defeat is already pronounced before man is banished.

vii. God provides for all their needs (He clothes them with skins, v. 21).  All His judgments
here are for the purpose of turning man to God.  His mercy is very evident (e.g., man will
still eat), and is the foundation for the form of each of the judgments.

2. Genesis 15:6: Then he (Abraham) believed in the Lord, and he reckoned it to him as righteousness.

a. Background: Abraham had not yet produced the child that God had promised, and he was
questioning whether this would be fulfilled or not (15:1-3).  God assures him that it will by
taking him outside and showing him the splendour of the universe.  The One Who created the
stars is the One Who made the promise (15:4-5).  Abraham's response was to believe (15:6)--he
stopped looking for the gift and started looking at the Giver of all gifts (see Stigers, Genesis, p.
154).

b. Abraham "believed in the Lord". 

i. Believed ('aman) carries the idea of firmness or certainty as its root.  The form found here
has the sense "the causing of certainty", i.e., assurance.  The "Verily, verily" in the sayings
of Jesus also come from this root (Scott, TWOT, p.  51).

ii. Michel it is related that this verse "speaks of Abraham's faith as his readiness to lay hold
of the rich promises of God.  He made the word of God his security and base" (Michel,
NIDNTT 1:596).  This faith did not come as a result of Abraham's work or emotions, but
as a response to God's display of His power and majesty.  Abraham placed his complete
certainty in God's ability to accomplish His purposes.

iii. Is this Abraham's entry into salvation? Probably not; the verb tense (perfect) shows that it
may be a reaffirmation of a previously experienced state ("Abraham had believed").  Note
that the context refers to promises of a physical nature (Abraham's descendents), not to
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salvation (Stigers, Genesis, p. 154).  Paul picked up on the concept of belief in bringing
justification and presented it as one of his central themes in Romans.

c. It was reckoned to him for righteousness.

i. God reckoned (NIV, "credited", hesheb is used 121 times in the OT).  The basic root of this
word refers to using the mind in thinking activity.  It has six clearly distinguished
variations, including planning, making a judgment, meditating, imputing, inventing, and
accounting (bookkeeping).  Imputing, or counting, is the sense here.  Other passages with
theological significance using this term include Lev. 17:4, Ps. 32:2, and 106:31 (Wood,
TWOT, p. 330).

ii. Righteousness (tsedek) has three major nuances (Stigers, TWOT, pp. 753-4):

(1) Ethical righteousness is seen in conformation to God's standards as set forth in the
Bible (having mercy, giving freely, helping the needy, etc.).

(2) Judicial righteousness refers to innocence in terms of breaking the law.  This is the
type of righteousness implied here--God imputed to Abraham innocence of violating
the law because of Abraham's faith (not because of his actual innocence).

(3) Covenant righteousness involves the obedience of the nation Israel to the terms of
God's covenant.

iii. Abraham's faith was reckoned for righteousness.  Girdlestone writes:

The passage does not teach us that Abraham's faith was regarded or estimated by God as
if it were righteousness . . . but that owing to the fact that he had faith in the promises, God
accepted him, acquitted him from the charge of sin, pronounced him righteousness, and
conferred on him an inheritance. (Girdlestone, Synonyms, pp. 162-3)

iv. Thus, faith is not righteousness, but the reason for it.  Righteousness is given to Abraham
as a result of faith.

3. Exodus 33:17-19: And the Lord said to Moses, "I will also do this thing of which you have spoken;
for you have found favor in My sight, and I have known you by name." Then Moses said, "I pray Thee,
show me Thy glory!" And He said, "I Myself will make all My goodness pass before you; and I will
be gracious to whom I will be gracious and will show compassion on whom I will show compassion."
  

a. Overview: Moses has just finished praying for Israel (33:12-16). 

b. God's responds to Moses' request to be shown His glory:

i. "I will make all My goodness pass before you." God is full of grace, and is willing to
demonstrate that fact.

ii. "I will proclaim the name of the Lord before you", a reminder of Exodus 3:14, here



Soteriology in the OT--Page 8

fulfilled literally. 

iii. "I will have mercy . . . " 

(1) Mercy (raham) in its root refers to the deep love of a superior for an inferior with
whom he or she has a natural bond (it is linked to the Hebrew term for womb, and
is used to speak of a mother's love for her nursing baby).  It shows God's link to us
as a father (or mother?) to his (or her) infant children and is also a reminder of His
unconditional choice of us.  It is closely related to the concept of grace (Coppes,
TWOT, pp. 841-2).

(2) Here God proves His mercy by responding to the request of Moses. In doing so,
however, He reminds Moses that the choice of showing mercy is God's alone.  

4. Leviticus 11:44-45: For I am the Lord your God.  Consecrate yourselves therefore, and be holy for I
am holy.  And you shall not make yourselves unclean with any of the swarming things that swarm on
the earth.  For I am the Lord, who brought you up from the land of Egypt, to be your God; thus you
shall be holy for I am holy.

a. Background: Chapter 11 sets forth the laws on clean and unclean foods.  Just as God has set
some animals aside as clean from the rest, so He has set aside Israel as clean from the rest of the
nations.  The food regulations were to serve as a constant reminder of this (Lindsey, "Leviticus",
p. 191).

b. Israel was to be holy because they served a holy God.  Wenham points out that the call, "Be holy,
for I am holy", may be considered as a slogan for Leviticus, as it is found four times in the book
(here, 19:2, 20:7, and 20:26; Wenham, Leviticus, p. 180).

i. The word "holy" (kadas) is thought to be derived from a root concept of separation, but this
is impossible to prove conclusively (McComiskey, TWOT, p. 787).

ii. The whole framework of Leviticus seems to imply that holiness connects being given to
God with wholeness and completeness (or maintenance of God's created order).  That
which is set aside to God is holy, but to qualify to be set aside and to remain in the "set
aside" condition, it must be complete and whole within the class to which it belongs (i.e.,
it must remain within God's ordered system for it; see the discussion in Wenham,
Leviticus, pp. 23-25). 

iii. Wenham describes holiness, cleanness, and uncleanness:

Cleanness is the natural state of most creatures.  Holiness is a state of grace to which men
are called by God, and it is attained through obeying the law and carrying our rituals such
as sacrifice.  Uncleanness is a substandard condition to which men descend through bodily
processes and sin.  Every Israelite had a duty to seek release from uncleanness through
washing and sacrifice, because uncleanness was quite incompatible with the holiness of the
covenant people.  (Wenham, Leviticus, p. 23).

5. Leviticus 16:1-34 (the Day of Atonement, discussion adapted from Wenham, Leviticus, pp. 225-238)
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a. This chapter is the theological pivot for the whole book of Leviticus. In the major section leading
up to this chapter, we have:

Chapter 1O: The consequences of wrong (or improper) worship, seen when Abihu and Nadab
die for offering a "strange fire" before the Lord.

Chapters 11-15: The descriptions of clean and unclean, which serves as a constant reminder to
Israel that God has set them apart from the rest of men as "clean" before Him.  It also showed
them that no one was able to avoid becoming unclean at some time (the rules were so wide
ranging that it was impossible to avoid violations), and thereby reminded them of their sin and
need for God's forgiveness.

Chapter 16: The Day of Atonement, when God provides for the sins of both the High Priest and
the people and shows them how to worship properly (so that they might avoid what happened
to Abihu and Nadab).

b. On this day, a precise set of rules and regulations were to be followed if the atonement was to
be acceptable before God.

i. The High Priest made special preparations for the day, by ceremonially washing himself
to remove uncleanliness (v. 4).  He then dressed himself in four simple white garments for
the day.  These were in contrast to the highly ornamental priestly garments described in
Exodus 28.  They reminded him that, when he came directly before God, all his external
fashion was to be left behind, and he was to recognize his status as a servant.

ii. Once he was washed and properly dressed, he prepared the sacrifices needed for himself
and the people of Israel.  Verses 5-10 give the overview of the ritual and 11-28 give the
detailed instructions.  All animals chosen for the ceremony were chosen according to the
instructions given in chapters 1 and 4 of Leviticus.

(1) First, he took two goats from the congregation for use in the ceremony (v . 5).

(2) Second, he sacrificed the bull for himself, his family, and the rest of the priests (vv.
6, 11-14).

(3) Third, he drew lots for the two goats, determining which one was sacrificed at the
altar, and which one was sent into the wilderness (vv. 7-8).

(4) Fourth, he sacrificed one of the goats for the sins of the people (vv. 9, 15).  This
sacrifice symbolized the means by which sin was removed.

(5) Fifth, he used the blood of the bull and the goat to cleanse the Holy of Holies from
the sins of Israel (vv. 16-19).

(6) Sixth, he laid his hands on the remaining goat's head, confessing all of Israel's sins.
The sins were thus placed on this goat, and it was led out into the wilderness (an
unclean place) to carry them away (vv. 20-23).



Soteriology in the OT--Page 10

(a) The scapegoat (or goat of Azazel, or goat of the wilderness) has been seen in
different ways (in addition to Wenham, see Kellog, Leviticus, pp. 264-71),
primarily because we are not sure of the etymology of the word:

(i) "Azazel" could refer to a person (or being), of which there would be two
options:

1) It could be Satan, though we have no other firm evidence that this
was considered as a proper name for him.  If it does refer to Satan,
then is probably means that our sins are sent back to their source,
who can then no longer accuse us before God.

2) Alternatively, it could refer to some desert demon who needed to be
satisfied by some sacrifice (this idea is the least likely of all the
options in view of the condemnation of sacrifices to goat demons
in 17:7).

(ii) "Azazel" could simply mean "rocky cliff", and refer to the goat being led
over a cliff and killed.

(iii) Finally, it could simply mean "removal" or "dismissal", showing the
function of the goat in removing Israel's sins. 

(b) However we view "Azazel" the end result was the same: the goat was led out
into the wilderness and either sacrificed (by pushing backwards over a cliff?)
or left to fend for itself in a desolate place (in which case it would die sooner
or later anyway).  The net result was that it symbolized the removal of sin from
Israel.

iii. After the sacrifices were made, the High Priest and others involved in the ceremony (the
man who led the goat away and the one who took the remains of the offerings and burned
them outside the camp) ceremonially washed themselves.

iv. The people of the nation had their role as well (vv. 29-34): they were to abstain from work,
and to afflict themselves ("humble your souls", NASB, probably referring to fasting and
praying).  Each person, then, had to show his participation in the Day of Atonement by
personal penitence.

c. This whole sacrifice was done once each year to cleanse Israel of all her sins.  It was a shadow
of what Christ would do.  First, He gave up His life (comp. v. 15), then He sprinkled His blood
(comp. v. 19), and, finally, He carried our sins away from us (comp. v. 22).  We see these same
things in Isaiah 53 (vv. 53:10; 52:15; 53:4).  The significance of the whole sacrifice is dealt with
in Hebrews, especially chapter 9.  There we see that Christ's sacrifice was completely superior
to that of the High Priests here.  Christ, being sinless, did not need any sacrifice for His sins as
did the High Priest.  In addition, His sacrifice was good for all time and never needed to be
repeated.  Finally, His sacrifice led Him to the eternal heavenly sanctuary, not the temporary
earthly one.
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d. A crucial question from this passage is the meaning of the word "atonement".  The context seems
to indicate that when it is for a life one sense is involved, and when for an object (the cleansing
of the altar) another is used.  There are two major ways of understanding "atonement" (koper):

i. It might have as its root an Arabic word meaning, "to wipe away". If this is so, then God
simply wipes our sins away (or covers them), and we have no reference to a price paid in
order to effect this.  Many modern theologians, who are uncomfortable with using Jesus'
death as an exchange, take this view, enabling them to deny that any ransom idea is
involved in the concept.

ii. It is more likely, however, that the root idea is "to pay a ransom (for someone's life)"
(Harris, TWOT, p. 453; for extended discussion, see Leon Morris, Apostolic Preaching,
pp. 160-174).

(1) In the OT, sacrificial "ransoming" was a humane act which allowed a guilty person
to be punished less than he deserved through use of some form of an innocent
(animal) replacement as an exchange (see Ex. 21:30, Num. 35:31,33).  The
replacement was invariably of less value than the person, a symbolic reminder of
God's mercy in dealing with our sin.

(2) This seems to be the use whenever a person's life is involved, and would thus be the
natural sense of Jesus making an "atonement" for our lives.  

Excursus: The OT Sacrificial System

Of great importance to understanding soteriology is understanding the function and purpose of the whole
sacrificial system, of which the Day of Atonement was the OT apex.  Several things concerning the
sacrificial system are important to note (adapted from Lindsey, "Leviticus" pp. 164-6; see also Morris, The
Atonement, pp. 43-67):

1a. The system of sacrifices was the only way that Israel had to be able to remain in fellowship with God.

2a. Under the system, real forgiveness through the removal of sin was given by God.

3a. The sacrificial system was limited:

1b. Unless the person on whose behalf the sacrifice was offered had genuine faith and repentance,
he was not forgiven.  Following the outward form did not guarantee God's forgiveness--the
inward attitude was also necessary.

2b. The sacrifices in general (except the Day of Atonement) were limited in scope to certain kinds
of personal sins.  The high-handed sin, for example, was not forgiven through sacrifices (Num.
15:30-31).  The whole scheme was not a final form for removing all sins, and repetition was thus
necessary.

3b. It was limited in purpose to renewing the covenant people and preserving them within the
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covenant.  The system did not establish the initial relationship (circumcision was the outward
sign of this).  The whole system formed the dynamic equivalent of the Christian's confession of
sins in restoring his fellowship with God.

4b. The system was limited to one sin per sacrifice (except the Day of Atonement).

5b. The effectiveness of any sacrifice was not inherent in the animal used or the ritual performed
(Heb. 10:4).  Only in the case of Christ, to whom the sacrificial system pointed, was the sacrifice
effective because of inherent perfection.

4a. In terms of the mechanics, every animal sacrifice involved six basic steps (Thompson, "Sacrifice",
NBD; see also Morris, The Atonement, pp. 45-50):

1b. The worshipper "brings near" his offering.

2b .He lays hands on it (possibly confessing the sin he is sacrificing for).

3b. He slaughters the animal.

4b. The blood is applied in the correct fashion by the priest, who collects it in a basin and splashes
it appropriately.

5b. The portion given to God is burned on the altar.  In the burnt offering, this step included the
whole animal (except the hide).

6b. Finally came the disposal of whatever was left.  Some parts were eaten (the people who were
allowed to eat them varied with the sacrifice) and others taken outside the camp for burning.

5a. In summary on the overall concept, Wenham points out: 

There were at least three parties involved in every sacrifice: God, the priest, and the worshipper.  We have
already seen that Leviticus insists that sacrifice must be offered in response to God's call, not on one's own
initiative, if it is to be effective in making men holy (cf. Lev. 10).  It also points out that correct performance
of the atonement rituals by the priest is not enough by itself.  God must grant forgiveness and cleansing.  It
makes one final point concerning the attitude of the worshipper.  In the case of unintentional sin, remorse
and sacrifice are sufficient for atonement.  But where the sin was 'high-handed,' i.e., deliberate, reparation
and public confession were necessary prerequisites to sacrificial atonement.  (Wenham, Leviticus, p. 28)

6. Leviticus 17:11: For the life of the flesh is in the blood, and I have given it to you on the altar to make
 atonement for your souls; for it is the blood by reason of the life that makes atonement.

a. Background: Chapters 17 to 20 set out the laws of holy living.  This chapter deals specifically
with proper eating, and sets forth the idea that the meat of an animal must not be eaten with the
blood still in it.

b. The prohibition against eating blood may have served a two-fold purpose (Kellog, Leviticus, p.
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376):

i. It reminded the people to have a reverence for life and helped them to avoid the blood-
thirstiness of those around them.

ii. The blood was already reserved for another purpose: it was ordained by God for use in
atoning for sins.  Thus, draining the blood would act as a continual reminder to Israel of
man's need for forgiveness.

c. The reason for this particular prohibition is debated.

i. Here, blood is equated with life (v. 11, "life" is nephesh, described in the anthropology
notes on Gen. 2:7).  The Hebrew literally says "its blood is in its life", but many translators
regard the "in" as meaning essence and leave it out of their translation (Wenham, Leviticus,
p. 244, n. 7).  In not eating blood, man is honouring life (see also the anthropology notes
on Gen. 9:1-7).  Blood not only is linked to life in the OT, it is also linked to violent death
(more than half the time "blood" occurs, it relates to violent death; see Morris, Apostolic
Preaching, pp. 112-28).  It is therefore related to both life and death, and neither can be
ignored.  This is especially crucial in understanding the OT concept of atonement.

ii. The debate centres on the understanding of the phrase "the blood by reason of the life that
makes atonement for your souls". Central to the debate is the meaning of "atonement",
already discussed in the notes on Lev. 16:1-34.

(1) If atonement means only "to wipe away", then the blood is said to atone by the
release of the life (i.e., blood) of the sacrificial victim.  Those who hold this view say
that the death of the victim is not in view, only its free release of life.  They also deny
the exchange of the life of the victim for the life of the one offering the sacrifice.

(2) If atonement means "to pay a ransom", the verse means "the blood ransoms at the
price of life". In other words, the sacrificial victim exchanges its life through dying
for the life of the sinner who offers the sacrifice.  In this view, the death of the animal
is critical--it dies in place of the sinner, and the blood represents its death (see also
Num. 35:33 for the link of blood, death, and expiation).  Atonement is only
accomplished by the death of the sacrifice.  This is the view that more adequately
represents the biblical position.

iii. Finally, we see here that the blood atones not because of its own inherent effectiveness, but
because God "has given it" to do so.  He declares it effective, and it is.  It seems that He
declared it so in advance of the One who came to die (and give up His blood) for us.  The
animal sacrifices, in that sense, were a forerunner of Christ, and were counted as effective
by God until Christ Himself came (see Lindsey, "Leviticus", p. 199).

7. Deuteronomy 10:12-16: And now, Israel, what does the Lord your God require from you, but to fear
the Lord your God, to walk in all His ways and love Him, and to serve the Lord your God with all your
heart and with all your soul, and to keep the Lord's commandments and His statutes which I am
commanding you today for your good?  Behold, to the Lord your God belong heaven and the highest
heavens, the earth and all that is in it.  Yet on your fathers did the Lord set His affection to love them,
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and He chose their descendents after them, even you above all peoples, as it is this day.  Circumcise
then your heart, and stiffen your neck no more.

a. God requires of Israel:

i. Fear God (see also 6:13 and 10:20).  Fear (yare') in root meaning is "to tremble".  In the
OT the meaning ranges from emotional fear to reverence or awe to formal religious
worship (Bowling, TWOT, pp. 399-401).  Here, it is linked to what follows (walk in His
ways, love Him, serve Him, and keep His commands) and conveys the idea of living
properly before God.  We fear God in that, as He is awesome and completely beyond us,
we stand in a state of fright for what He can do and in a state of awe for who He is.  It is
this fear that is the beginning of true wisdom (Prov. 1:7).  Godly fear is more than just an
attitude, however; it involves a response of obedience and right living (Wanke, "phobeo",
TDNT Abridged).

ii. Walk in His ways, which are set forth in the Law.  We are also to walk in the principles
behind the Law.

iii. Love Him; be in a personal, intimate relationship with Him.

iv. Serve Him with the whole heart and soul; we are to follow Him with our entire being, and
not hold anything back.

v. Keep His commands and statutes.

vi. Circumcise the "foreskin of their hearts".  They already had the outward sign, but they
needed the inward attitude.  

b. The God of the universe set His affection on their fathers, and chose Israel.  His choice was not
based on their performance or strength, but on His love and grace (Deut. 7:6-7).

c. In the OT mere outward conformity is not enough; God had always demanded the inside to
follow Him as well.  Compare this with Deut. 30:6: "The Lord your God will circumcise your
heart and the heart of your descendents".  What is man's role and what is God's? 

Excursus: God's Role and Man's Role 
(adapted from Carson, Divine Sovereignty, pp. 206-222) 

1a. The fact of the tension: In trying the interrelate the infinite God with the finite man we will of necessity
face tensions.  Scripture presents two facts that we find difficult to reconcile: 

1b. God is sovereignly in control of the universe (and, as an infinite being, His control can be
infinite).

2b. Man is fully responsible before God for all of his actions.

2a. Some of the areas in which this tension manifests itself are:
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1b. How "free" is man's "free" will? Are there boundaries to man's will, and, if so, how far do they
extend? For example, can man in any way thwart God's plan?

2b .How does God "outside of time" relate to a man bounded by time? Is God's foreknowledge
based on Him "seeing" the future or "determining" it? Does God "force" our free choice, or
merely see that we will "freely" make it?

3b. How is evil to be explained? Does God "use" secondary causes (e.g., Satan), and does this
absolve Him of "responsibility" for evil, since even these secondary causes can only do His will?

4b. Is there more than one "will" of God? For example, God "desires" that no one should perish, yet
some do.  Does 2 Pet. 3:9 express His "will" or His "want"?

5b. How can God be a transcendent being (one who is above space and time, one who has all
authority, and who is thus necessarily unknowable to us in the ultimate sense) and yet still a
personal one who desires to interact with men? Is it possible for us to talk meaningfully about
a transcendent being? (Note that some modern theologians and many philosophers have
concluded that it is not possible, and have given up all hope!) 

6b. Can man lose his salvation? If we focus on God's sovereignty, the answer is no.  If we focus on
man's responsibility, the answer may be yes.  How can we resolve this? We will come back to
this question many times during the course.

SOTERIOLOGY IN THE HISTORICAL BOOKS

1. 1 Sam. 28:3-25 (Saul and the medium of Endor) 

a. Samuel was dead, and Saul decided that he needed advice in his war with the Philistines.  He
sought it from the Lord (v. 6), but did not get any answer.  His next step was to find a medium
through whom he hoped to contact Samuel, even though consulting the dead was specifically
prohibited in the Torah (Lev. 19:26-28, Deut.  14:1, and 18:10-12).  In the Law, the judgment
for consulting a medium was cutting off from God's people and death by execution (Lev. 20:6,
27), which God now institutes against Saul.

b. A medium is located, and Saul goes to her in disguise.  After being convinced that she will not
be punished, she conjures up Samuel, who speaks to Saul.  Several things should be noted:

i. The text gives no indication that this is anyone (or anything) other than Samuel.
Additionally, nowhere does it indicate that calling Samuel is an acceptable action on Saul's
part.  Samuel's judgment, in fact, shows that God had condemned Saul's actions.

ii. The witch was just as surprised to see Samuel as Saul is, indicating that she was not
expecting him to come.  Either she normally tricked her clients or she expected a familiar
spirit (or demon) to come instead of the spirit of Samuel himself.  In either case, she was
not ready for what happened.  God seems to have allowed this to happen for the express
purpose of pronouncing judgment on Saul.



Soteriology in the OT--Page 16

iii. Samuel's response to being raised from the dead at Saul's request includes:

(1) A rebuke of Saul, and a reminder that the Lord had departed from him.  Had he lost
his salvation?

(2) God's judgment: Saul would not only lose the battle with the Philistines, but also his
life.  It is important to notice the form of the pronouncement: "Tomorrow you and
your sons will be with me".  The primary meaning is that Saul would die.
Secondarily, he would be with Samuel, meaning that he had not lost his salvation
(note the gulf between those in heaven and those in hell, as seen in Luke 16:23 and
26).

iv. Two other things may be seen as implicit in this account:

(1) Samuel does not appear in a physical body, but as a spirit.  It seems to imply that
there is an underlying concept of the separation of spirit and body at the time of death
in the OT.

(2) Samuel comes back from the dead, proving that life after death is recognized in the
OT.

SOTERIOLOGY IN THE POETIC BOOKS

1. Psalm 5:4-6: For Thou art not a God who takes pleasure in wickedness; no evil dwells with Thee.  The
boastful shall not stand before Thine eyes; Thou dost hate all who do iniquity.  Thou dost destroy those
who speak falsehood; the Lord abhors the man of bloodshed and deceit.

a. Our primary focus here will be on examining three of the words used for "sin".  The passage as
a whole related God's hatred for that sin and that He will have nothing to do with the person who
sins.

i. "Wickedness" (resha`, which occurs more than 340 times in its related forms) is the most
important opposite of righteousness (tsadik) in the OT, and shows a "negative behaviour
of evil thoughts, words and deeds, a behaviour not only contrary to God's character, but
also hostile to the community" (Livingston, TWOT, p. 863).  The particular form used here
is tied to injustice (Eccl. 3:16), violence (Isa. 58:4), and dishonesty (Mic. 6:10-11).

ii. "Evil" (ra`) is generally used as the opposite of good (tob) in the OT.  It can range in
meaning from defective (e.g., the lean cattle in Pharaoh's dream, Gen. 41:21), to things
which bring distress (events, Eccl. 2:17) to moral deficiencies (see also the notes on Gen.
6:5-12; Livingston, TWOT, 854-5).

iii. "Do iniquity" ('awen, it may be linguistically tied to the term for "nothing") has two
aspects: trouble which moves on to wickedness and emptiness which moves on to idolatry.
It stresses the planning and expression of deception (Livingstone, TWOT, pp. 23-4).
Girdlestone remarks:
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It presents the evil devices of man in their false, hollow, and unreal aspect; and by the use
of this word the inspired writers put a stamp of nothingness or unreality upon every
departure from the law of God, whether it consists of wrong-doing, evil devising, false
speaking, or idolatrous worship. (Girdlestone, Synonyms, p.  83)

b. The progressive nature of God's reaction should be noted (here it is a literary device, not an
absolute scale):

Verse 4: He does not take pleasure in resha` 
Verse 5: He hates all who 'awen 
Verse 6: He destroys those who speak falsehood 

2. Psalm 14:1-3: The fool has said in his heart, "There is no God".  They are corrupt, they have
committed abominable deeds; there is no one who does good.  The Lord has looked down from heaven
upon the sons of men, to see if there are any who understand, who seek after God.  They have all
turned aside; together they have become corrupt; there is no one who does good, not even one
(compare this with Psalm 53:1-3). 

a. This psalm was probably written as David reflected on the apostasy around him.  Paul later
picked it up and applied it to all men (Rom. 3:10-12).

b. God is portrayed as looking for anyone who seeks Him; His "look" is thorough and overlooks
no one.  Even so, He finds no one who is doing good.

c. The fact that no one has done good is emphasized by the three fold repetition ("all", "together",
"not even one").  

i. They are "corrupt" (shahat, used 151 times in the OT), a verb which is more often
translated "to destroy".  Men are destructive in their nature (Hamilton, TWOT, p. 917).

ii. They do "abominable deeds".  Abominable (ta`ab, the verb, as here, occurs 22 times, the
noun 117) can refer to physical, ethical, or moral sin (see also 1 Kings 21:26 and Psalm
53:1 for examples of the same verb form as used here; Youngblood, TWOT, p. 976).

iii. They have all "turned aside" (sur, 191 times in the OT).  This can refer to purely physical
turning (Ruth 4:1), spiritual turning from the ways of God, or departing (as God departed
from Samson, Jud. 16:20; Patterson, TWOT p. 621).

iv. Together they have become "corrupt" ('awen, see remarks on Ps. 5:4-7 above).

3. Psalm 49:5-9: Why should I fear in days of adversity, when the iniquity of my foes surrounds me, even
those who trust in their wealth, and boast in the abundance of their riches? No man can by any means
redeem his brother, or give to God a ransom for him--for the redemption of his soul is costly, and he
should cease trying forever--that he should live on eternally; that he should not undergo decay.

a. The basic concept being taught here relates not as much to a man's soul as to his life (see NIV).
We cannot save a person from death, no matter how much wealth we may have.  For comments
on life after death, see anthropology notes on Ps. 49:15.
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b. What is meant by the word "redeem" (pada, 69 times in the OT)? Coker states: "The basic
meaning of the Hebrew root is to achieve the transfer of ownership from one to another through
payment of a price or an equivalent substitute" (Coker, TWOT, p. 716).  It picked up religious
significance in the Exodus, when God delivered Israel at the price of an animal for the first-born.
Within this framework, Israel is God's "first-born" and He had redeemed them (Exod.  4:22,
Deut. 15:15).  Pada is used of redemption from sin only once in the OT, in Ps. 130:8: "He will
redeem Israel from all his iniquities".  It is far broader than purely spiritual redemption, and
includes the whole context of situations from which man needs redemption.

4. Psalm 51: David's confession of his sin with Bathsheba and Uriah 

a. David has sinned.  He: 

i. Transgressed (pesha`), a word which carries the root idea of a breach of relationships
between two parties.  The noun form denotes those who reject God's authority.  Livingston
further points out: 

Predominantly pesha` is rebellion against God's law and covenant and thus the term is a
collective which denotes the sum of misdeeds and a fractured relationship. . . .  Not only
does pesha` create a gulf between God and man, it generates distortions within [man]
himself, i.e., a tendency to hide his actions (Job. 34:6), illness (Ps. 107:17), a love for strife
(Prov. 17:19), a sense of enslavement (Prov.  12:13), easily angered (Prov. 29:22),
hypocritical worship (Isa. 58:11), and a sense of defilement (Ezek. 14:11).  In one case,
pesha` is depicted as a heavy, crushing weight (Isa. 24:20).  (Livingstone, TWOT, pp.
741-2)

ii. Sinned (hata'), a word which occurs about 580 times, and which is the principle word for
sin in the OT.  The basic meaning is to miss the mark (Livingston, TWOT, pp. 277-8, seen
in Judges 20:16: "Seven hundred choice men were left-handed; each one could sling a
stone at a hair and not miss").  In regard to God's laws, it carries the sense of missing
(failing) to observe them, and thereby falling short of God's standards of holiness.

iii. Did iniquity ('awen), which was discussed in the notes on Ps. 5:4-6 above.

b. All sin is against God in the ultimate sense (v. 4).  

i. Some feel that this refers to the idea that David, as a king, could sin against no man
(according to the then present secular concept of kingship). 

ii. It is better, however, to see it as David's understanding of the truth expressed later by Jesus
that the way we treat others is in reality the way we treat Him (Matt. 25:31-46).  While
David had sinned against Bathsheba and Uriah, he had, at the same time, sinned against
God who was represented by them.

c. David was brought forth "in sin" (v. 5).  There are two options for understanding this:

i. His parents were sinning in conceiving him (adultery, NASB?).  Some have used this to
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teach that all sex is sin, but this is obviously against Gen. 2:24.

ii. His sin is that of being human, born of sinful parents (as we all are, NIV).  This is
considered the classic statement of original sin in the OT--man is a sinner from conception,
not just birth!

d. David requests of God:

i. Be gracious to him (v. 1).  The word gracious (hanan, various forms occur more than 210
times, and the exact phrase here occurs in the Psalms 19 times) depicts a heartfelt response
by someone who has something to      give another who had a need but no real claim to
what he needs.  It is used far more often in the secular sense than in the religious, and
usually focuses more on the recipient than on the giver (Yamauchi, TWOT, p. 302).

ii. Blot out his transgressions (vv. 1 and 9).  Almost every occurrence of "blot out" (maha, 33
times) has some theological significance.  It might refer to a cleaning out of a stain or an
erasure of a debt from a ledger (Kaiser, TWOT, p.  499).  David asks God to perform this
operation on him.

iii. Wash him from his iniquity (vv. 2 and 7).  "Wash out" (kabas, 51 times) is used primarily
of clothes that had become unclean in some way, especially the clothes of a leper.  David,
by mentioning hyssop (used in the cleansing of leprosy), shows that he considers his sin
a form of leprosy from which he must be cleansed (Oswalt, TWOT, p. 428).

iv. Cleanse him from his sin (vv. 2, 7, and 10).  Cleanse (taher, various forms of it occur over
204 times) is almost exclusively used of ritual or moral purity.  In the cultic sense, many
cleansing rituals have the term employed (see Lev. 14 and the leper cleansing regulations).
David's use here is for God to remove the impurity of sin from him so that he might be pure
(or clean); Yamauchi, TWOT pp.  343-4.

v. Create in him a clean heart (v. 10).  Create (bara', see notes on Gen.  1:26-31) implies a
creation out of nothing, and not a mere refashioning of David's present heart
(McComiskey, TWOT, p. 127).  

vi. Renew a steadfast spirit within him (v. 10).  Renewing (hadash) carries the idea of
repairing an already existing structure, and can be used literally (Isa.  61:4) or figuratively,
as here (Weber, TWOT, p. 265).  Steadfast (kun) can also mean fixed, certain, or right.
The focus here is not on restoration of a former state, but rather on enabling a new state to
replace the old one (Leupold, Psalms, p. 405).

vii. Do not remove His Holy Spirit (v. 11).  Bear in mind the primary difference between OT
and NT believers: the indwelling Holy Spirit. Is this a loss of salvation in the OT? Not
necessarily, because of the nature of the ministry of the Spirit at that time in redemptive
history.  He was given especially to rulers to enable them to guide the nation, and could be
removed in that sense from them (compare 1 Sam.  16:13, 14, and see the notes on 1 Sam.
28).

viii. Restore the joy of His salvation (v. 12).  This is not the same as "restore my salvation".
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David has lost his joy, and knew that only God could restore it.  The result would be David
telling sinners of their need for God (v. 13).

e. Finally, we see what God desires above all (vv. 16-17).

i. It is not sacrifice in-and-of itself that God desires.  if it were, David would have offered it.
The outward observances, important as they were, were not enough.

ii. The sacrifices that God desires are:

(1) A broken spirit.  Broken (shabar, 147 times in the OT) is used in other contexts of
God's judgments (Ezek. 30:21, "I have broken the arm of Pharaoh") or the breaking
of idols (Isa. 21:9, "All the images of her [Babylon's] gods are shattered on the
ground); (Hamilton, TWOT, p. 901).  God desires our hearts and spirits to be broken
before Him.

(2) A broken and contrite heart.  Contrite (daka) could also be translated "crushed" or
"beaten", and is used only in the Psalms (in 51:8 it is translated as "broken").  Wolf
points out, "The verb appears appears only in laments and is consistently used of one
who is physically and emotionally crushed because of sin or the onslaught of an
enemy" (Wolf, TWOT, p. 189).  The same two words (broken and contrite) are
paralleled in Ps. 34:18, "The Lord is near to the broken hearted, and saves those who
are crushed in spirit."

(3) Here we see the close linking between spirit and heart.  The poetic parallelism
indicates that they may be considered as essentially the same thing.

5. Psalm 66:18: If I regard wickedness in my heart, the Lord will not hear.

a. Overview: prayer of David praising God for His great works and for His answers to prayer.

b. Verse 18 is an insert reminding us that sin blocks our avenue of prayer (fellowship) with God.
"If I regard" (lit. "sees") probably means, "If I had looked on it with approval".  It is not that God
is unable to hear, but that He will not listen.

6. Psalm 106:6-10: We have sinned like our fathers, we have committed iniquity, we have behaved
wickedly.  Our fathers in Egypt did not understand Thy wonders; they did not remember Thine
abundant kindnesses, but rebelled by the sea, at the Red Sea.  Nevertheless, He saved them for the sake
of His name, that He might make His power known.  Thus He rebuked the Red Sea and it dried up;
and He led them through the deeps, as through the wilderness.  So He saved them from the hand of the
one who hated them, and redeemed them from the hand of the enemy.

a. Verses 6-7 contain four of the words for "sin" in the OT: hata (see notes on Ps. 51), resha` (see
notes on Ps. 5:4-6), `awah, and mara.

i. `awah has as its basic meaning "to bend or twist", and it carries the metaphorical sense of
distorting or perverting.  In the context of sin, it refers to distorting God' standard.  it
denotes both deed and consequence.  Schultz points out, "In the OT the action of man and
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what happens to him are presupposed to be directly related as one process within the basic
divine order" (Schultz, TWOT, p.  651). 

ii. Mara (45 times in the OT, 40 of which refer to rebellion against God) is used primarily of
the rebellion of Israel against God when in the wilderness.  It refers both to rebellious
words (Num 17:10) and deeds (1 Sam. 12:15) (Hamilton, TWOT, p. 526).

b. Verse 10 contains two terms used for salvation:

i. yasha`, and its its derivatives are found 353 times in the OT.  The root idea is "to make
wide" in the sense of bringing freedom from distress and freedom to pursue one's own
goals.  The major emphasis in the OT is that God delivered Israel from physical enemies
and out of physical circumstances.  The more spiritual overtones of salvation were not fully
brought out until the NT, though we see glimmers of the spiritual side in Ps. 51:14 and
Ezek. 37:23 ("I will save them from all the backslidings in which they have sinned").
Salvation is both present and future.  The prophets foresaw a time when the whole world
would be affected by God's salvation (Isa. 46:9) (Hartley, TWOT, pp. 414-6).

ii. Ga'al (118 times) refers to redeeming a kinsman from danger.  It is similar to pada, but had
the aspect of kinship which is not found in pada (see notes on Psalm 49:5-9).  Prominent
in the Psalms is the idea that God is the kinsman-redeemer of Israel, the One who redeems
Israel from bondage (Harris, TWOT, pp. 144-5).

SOTERIOLOGY IN THE PROPHETIC WRITINGS

1. Isaiah 1:5-6: Where will you be stricken again, as you continue in your rebellion? The whole head is
sick, and the whole heart is faint.  From the sole of the foot even to the head, there is nothing sound
in it, only bruises, welts, and raw wounds; not pressed out or bandaged, nor softened with oil.

a. Overview: this is Isaiah's vision concerning Judah and Jerusalem; they are addressed as a whole.

b. Options for "the whole" 

i. The whole head and heart of a person, which shows the extent of the effects of sin in an
individual, meaning that we are completely dominated by sin.  

ii. The whole head and heart of the nation, which shows the extent of the sin among the
people of God.  This fits the context (Judah and Jerusalem) better.  The head and heart are
not used here to signify the inside and outside of a person, but as the two most prominent
parts of the body (Alexander, Isaiah, p. 83).

2. Isaiah 52:13-53:12: The Suffering Servant 

a. Background: this is the fourth of four servant songs in Isaiah.  Young summarizes the four: 

In 42:1-4 Isaiah had already presented him as one with a mission to perform who would
successfully complete that mission.  In 49:1-7 he had again been presented, but this time there
are great difficulties in the execution of his work.  In 50:4-9 the servant himself had spoken,
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mentioning the suffering that he was to face.  Yet no reason was given for this suffering, for it
is reserved for the present passage to tell why the servant must undergo severe suffering and
degradation. (Young, Isaiah, 3:335)

b. The people are astonished at His marred appearance (52:14).

i. The fact of suffering and disfigurement is presented, but the reason for it is not yet given.
He will be so disfigured that he will no longer resemble a man.

ii. This fact is portrayed in contrast to His exaltation (52:13).  The people are seen as thinking
that He is punished for His own sin, but v. 15 shows that this is not true.  Their reaction is
further seen in 53:3--He is despised, rejected of men, and a man of sorrows.

c. He will sprinkle many nations (i.e., the gentiles, 52:15) 

i. "Sprinkle" used mainly in Leviticus (see 4:6, 8:11, and 14:7) of the priest sprinkling blood,
oil, or water as part of the offering and sacrificial ceremonies.  Here the servant will
sprinkle the nations, but the substance is not mentioned.  The one who sprinkled had to be
a pure priest.  Here men see him as impure (thus His suffering), yet even so He sprinkles
them by His purity.

ii. "Many" nations is not to be seen in a limiting sense in terms of national boundaries.  It is
a contrast to 14a, the "many" people who were astonished.  Just as many people had
despised Him, so now many nations will receive His mercy and admire Him (carried by
kings "shutting their mouths", and expression of surprise and awe).  The contrast should
be noted: the people despised Him, but, after He accomplishes His work, even kings will
be in awe of him (Young, Isaiah, 3:339).

d. He bore our griefs and carried our sorrows (53:4) 

i. The verb "to bear", (nasa, 655 times, the root is "to lift up", Kaiser, TWOT, p. 600) when
used in a judicial sense, means not to eliminate guilt altogether, but to transfer it from one
person to another.  It is still punished, but the bearer of the punishment is not the same.
Jesus has lifted up our sins and born our punishment.

ii. The verb "to carry" (sabal, stressing bearing or transporting a load; Patterson, TWOT p.
616; see also v. 11) further explains this idea; He has lifted our sins from us and carried
them away Himself.  Thus the substitutionary sense is clearly brought out here, as Patterson
points out: "Nothing could more graphically portray the vicarious sacrificial work of Christ
who bore the penalty for men's sin so that man may receive God's righteousness and stand
justified before Him" (Patterson, TWOT, p. 616).

iii. Our response to this is misunderstanding: we esteemed Him as stricken, but in reality we
were the ones under God's judgment.  It was our penalty that He bore.

e. The substitutionary sense continues in four phrases:

i. He was pierced through for our transgressions, indicating that He was to die a violent death
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because of our sins.

ii. He was crushed for our iniquities. "Crushed" suggests His complete destruction.  The
implication is two-fold (Young, Isaiah, 3:347-8):

(1) He took our sins on Himself and bore the resultant judgment of God in our place.

(2) He had to have been sinless for this substitution to be validly accomplished.

iii. The chastening of our well-being fell upon Him.  The correction that was needed for our
peace (shalom) fell on Him.

iv. By His scourging we are healed.  As He received our guilt, so we now receive His reward
(see Young, Isaiah, 3:348 n. 23).

f. He was rendered as sin offering for us (53:10).

i. "He" is literally "His soul"--it is His very life given in death that is the sin offering.

ii. "Sin offering" (or "sin") shows the nature of the sacrifice, as by it God's wrath is poured
out on Him instead of us.

iii. "Offspring" here refers to His spiritual children; He would only be given them if He
become a sin offering for them.  This shows the necessity of Christ's sacrifice if we were
to be saved.

g. He will justify the many, as He will bear their sins (v. 11).  Who are the "many" whose sins He
bears? This may be seen two ways:

i. The "many" are the elect, and He bears only their sins (and the atonement is thus a
particular one, intended for the elect).

ii. The "many" are the whole world, and He bears the sins of the whole world (and the
atonement is universal, and intended for all).  

Note also vv. 8, "For the transgression of My people to whom the stroke was due", and 12:
"Yet He Himself bore the sin of many and interceded for the transgressors".  We will
discuss this more fully in the NT notes.

3. Isaiah 55:6-7: Seek the Lord while He may be found; call upon Him while He is near.  Let the wicked
forsake his way, and the unrighteous man his thoughts; and let him return to the Lord, and He will have
compassion on him; for He will abundantly pardon.

a. In light of God's free offer of mercy (vv. 1-5), Isaiah exhorts all men (gentiles included, vv. 4-5):

i. Seek the Lord while He may be found.  Seek (darash, seek with care, Coppes, TWOT, p.
198) has a basic meaning "to tread" and is probably the action of coming to God.  The force
in Hebrew of "while He He may be found" is "while He permits Himself to be found"
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(Young, Isaiah, 3:380).

ii. "Call upon Him while He is near" completes the thought of turning to God in faith and
obedience.  The two parallel expressions exhort men to turn to God now, for this is the
time of salvation ("while He may be found").

iii. Let the wicked forsake his ways, and the unrighteous his thoughts.  Forsake (`azab) has
three distinct emphases: to depart, to abandon, and to loose (Schultz, TWOT, p. 658).  The
sense here is "abandon your way of life". 

iv. Return to the Lord.  Return (shub, used 1050 times in the OT) is commonly used to signify
repentance (164 times).  It combines two aspects necessary in repentance: turning from evil
and turning to good (Hamilton, TWOT, p. 909).

b. If men do this, then God will:

i. Have compassion (raham, see notes on Exodus 33:17-19).

ii. Abundantly pardon.  "Pardon" (sallah) is a term for forgiveness used only of God (Kaiser,
TWOT, p. 626).

Excursus: Summary of the Major Hebrew Terms for Forgiveness 
(from Kaiser, TWOT, p. 626) 

1a. Sallah is used of God's forgiveness or pardoning of sin.

2a. Maha is used of blotting out (or rubbing out) sin.

3a. Kasa is used of covering or concealing the memory of sin.

4a. Nasa' is used of the lifting up and removal of sin.

5a. Kapar is used of pardoning on the basis of a substitute.

6a. `abar is used of the passing by of sin.

4. Isaiah 59:1-8: the sin of Israel 

a. Israel's iniquities ('awen) had made a separation between them and God.  "Separation" (badal)
means "to divide"; it is used in Gen. 1:6 of the waters in the firmament, "Let there be an expanse
in the midst of the waters, and let it separate the waters from the waters", in Exod. 26:33 of the
veil separating the two areas of the temple, and of Israel's separation from foreigners by God
(Lev. 20:24) (McComiskey, TWOT, p. 91).

b. Their sins (hata') have hidden God's face from them so that He does not hear them.  It is not that
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he is unable to hear, but that He does not do so (Alexander, Isaiah, p. 364).

c. Their entire body was involved (the verb tense throughout indicates continual activity;
Alexander, Isaiah, p. 365.) 

i. Their hands are defiled with blood (i.e., they were murderers).

ii. Their fingers are defiled with iniquity ('awen).

iii. Their lips had spoken falsehood, the word (sheqer) indicating words or activities that are
"false in the sense that they are groundless, without basis in fact or reality" (Austel, TWOT,
p. 956).  The same word is used in Isa. 59:13 in Israel's confession of her "uttering in the
heart lying words". 

iv. Their tongues mutter wickedness (`awla), a word whose basic meaning is to deviate from
a right standard.  It can refer to violent activities or words (Schultz, TWOT, p. 653).

d. They conceive mischief and bring forth iniquity ('awen).  Mischief (`amal) is a word that refers
to the sinful or degrading aspects of work or heavy labour.  Solomon uses it often in showing the
frustration and shadow benefits of work (Eccl. 1:3) (Allen, TWOT, p. 675).

e. Their feet run to evil (ra`), their thoughts are of iniquity ('awen).  Devastation and destruction
are their highways.  Devastation (or havoc, shod) is usually violent (Hamilton, TWOT, p. 906);
destruction (or ruin, sheber) is related to physical troubles either at the national or personal level
(Hamilton, TWOT, p. 901).  These two terms are also linked together in Isa. 51:19, 60:18, and
Jer. 48:3.

f. The passage continues to further describe Israel and the sins that had separated her from God.
Our purpose is to point out the above aspects of sin in order to better understand the whole
concept.  At this point, it will be helpful to give a brief revision on the major words used for sin
in the OT.

Excursus: Summary of the Major Hebrew Terms for Sin
 (from appropriate articles in TWOT) 

1a. Many of the Hebrew words for sin express in some fashion the idea that sin is a deviation or violation
from the standards of holiness that God has established.  The following are terms we have seen in this
regard:

1b. Pesha` is to revolt against God's standards.

2b. `awa is to distort (or twist) God's standards.

3b. Hata' is to miss or fall short of God's standards.

4b. `abar is to pass outside (or move beyond) God's standards.

5b. `ul is to deviate (or depart) from God's standards.
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6b. Ra` is to act contrary to God's standards.

7b. Rasha` is a life (or deed) that is the opposite of God's standards.

8b. Ma`al is the breaking of God's standard as a purposeful act of treachery or unfaithfulness.

9b. 'asham is incurring guilt (or alienation from God) as a result of violating God's standards.

2a. Other terms related to sin include:

1b. `amal it toil (in all its troublesome aspects) resulting from sin.

2b. `awen has two senses.  It is linked primarily to physical trouble resulting from sin.  It also is tied
to deception that leads to sorrow or rebellion.

3b. Shadad is to ruin, destroy, or spoil, often in violence (Jer. 6:7).

4b. Sheber is ruin or destruction of a physical nature.

5b. Shaga is usually inadvertent sins, mistakes, or oversights.

5. Isaiah 64:6-7: For all of us have become like one who is unclean, and all our righteous deeds are like
a filthy garment; and all of us wither like a leaf, and our iniquities, like the wind, take us away.  And
there is no one who calls on Thy name, who arouses himself to take hold of Thee; for Thou has hidden
Thy face from us, and has delivered us into the power of our iniquities.

a. "All of us" refers primarily to all confessing Jews--and if it applies to the best of God's chosen
people, does it not apply to everyone?

b. "Like one who is unclean", as a leper who was thrown out of the camp and had to shout
"unclean", lest anyone accidentally touch him.

c. "All our righteous deeds are like dirty rags" refers to those deeds we do to seek justification
before God.  This does not mean that we cannot help others, etc., but that in terms of gaining
ground with God our deeds do us no good.  "Dirty rags" is the term used for menstrual cloths
worn by women.

d. Not only are our deeds unrighteous, but no one even attempts to change this or to call on God.
This is because God has delivered (literally "melted") us to our sins, and they are now our
master.

6. Jeremiah 17:9-10: The heart is more deceitful than all else and is desperately sick; who can understand
it? I, the Lord, search the heart, I test the kidneys, even to give to each man according to His ways,
according to the results of his deeds.

a. The heart is deceitful above all (`aqob, "to grab the heel", the name Jacob comes from this).



b. The heart is sick ('anash), a term that can be used of incurable sickness (see Jer. 15:18 and
30:12).

c. God, the only one who understands man's heart, searches man and repays according to his fruit.
Search (haqar) always refers to a diligent, difficult probing (Ps. 139:1 and Job 13:9) (Wolf,
TWOT, p. 318).

7. Ezekiel 18:24: But when a righteous man turns away from his righteousness, commits iniquity, and
does according to all the abominations that a wicked man does, will he live? All his righteous deeds
which he has done will not be remembered for his treachery which he has committed and his sin which
he has committed; for them he will die.

a. Does this teach a loss of salvation? There are two options to be seen:

i. This refers to temporal judgment, and thus relates to physical death only, and spiritually
this man goes to be with the Lord, though in shame (1 Cor. 3:10-15?).

ii. This refers to eternal judgment, and so refers to spiritual death as well, and this man loses
his salvation.

b. Note, however, that those under the old covenant may have faced salvation differently than those
under the new.  There is much debate on this!

8. Micah 6:8: He has told you, O man, what is good; and what does the Lord require of you but to do
justice, to love kindness, and to walk humbly with your God?

These three requirements can be split into two major categories:

a. Obedience (works? community relationship?); seen in doing justice and loving mercy.

b. Relationship (faith? personal relationship with God?); seen in walking humbly with God. 

Soteriology in the New Testament
A. Scott Moreau

SOTERIOLOGY IN THE HISTORICAL BOOKS

9. Matthew 7:21-23: Not everyone who says to Me, "Lord, Lord", will enter the kingdom of heaven; but
he who does the will of My Father who is in heaven. Many will say to Me on that day, "Lord, Lord,
did we not prophecy in your name, and in your name cast out demons, and in your name perform many
miracles?" And then I will declare to them, "I never knew you; depart from Me, you who practice
lawlessness". 

a. Lip service to Christ without a corresponding lifestyle is not enough.

b. Note here that Christ says, "I never knew you", not, I once knew you".  This seems to indicate
that a true verbal claim to allegiance to Christ will be accompanied by fruit.  Is that true?
Possible options:
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i. "Doing the will of God" earns salvation--which contradicts too much of the rest of the New
Testament.

ii. "Doing the will of God" proves salvation, in which case works are a necessary part of being
saved.  A difficult question arises under this view: can a person be saved and yet not
evidence obedience to Christ? If not, then we must conclude that works are necessary for
salvation.

iii. "Doing the will of God" is a natural result of salvation, which is similar to 2C, but not as
strongly implying that works must be present for a person to be saved.

iv. "Doing the will of God" is simply to believe in Him (i.e., to enter the narrow gate, 7:13-14),
which these people had never done.  If this is the correct understanding, then this passage
does not say that works are an issue at all in salvation.

10. Matthew 12:31-32: Therefore I say to you, any sin and blasphemy shall be forgiven men, but
blasphemy against the Holy Spirit shall not be forgiven.  And whoever shall speak a word against the
Son of Man, it shall be forgiven him; but whoever shall speak against the Holy Spirit, it shall not be
forgiven him, either in this age, or in the age to come.

a. Blasphemeo occurs 56 times in its various forms in the NT.  It is formed from two words
meaning "to harm" and "to speak", and basically means to speak or do ill of a person.
Blasphemy against God is either word or deed that insults His honour and/or holiness (Wahrisch
and Brown, NIDNTT, 3:341-2).

b. Exactly what the blasphemy against the Holy Spirit is has been long debated.  The five main
options are:

i. Blasphemy against . . .

(1) The Son = done by a non-Christian, who can later repent 

(2) The Holy Spirit = done by a Christian, who will never repent once he goes this far
(Heb. 6:4-8?) 

ii. Blasphemy against . . . 

(1) The Son = a rejection of the truth of the Gospel (you deny its truth without fully
realizing what you are denying is true.

(2) The Holy Spirit = a rejection of the Gospel itself in full awareness that what you are
denying is true.

iii. Blasphemy against . . . 

(1) The Son = against a messenger of God (as a private person) 
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(2) The Holy Spirit = ultimate rejection of God Himself (the power of God seen in the
miracles of Jesus, is this the sin of Satan?) 

iv. Blasphemy against . . .

(1) The Son = any rejection of Jesus from which you later repent.

(2) The Holy Spirit = refusing to truly repent at any time in life (i.e., never becoming a
Christian).

v. Blasphemy against . . .

(1) The Son = against Jesus when He was physically present on the Earth.

(2) The Holy Spirit = refusal to believe the miracles done by Him in Jesus and the early
church during this "age of miracles" (which, by those who hold to this view, has now
ceased).  This type of blasphemy is now no longer possible (either because the age
of miracles is now over or because Jesus is no longer physically present).

c. There are two common elements in all five views:

i. This is a persistent sin (done until death, from which the person never repents).

ii. This is a sin done in full awareness of the consequences (it cannot be done "accidentally").
In general it is recognized that anyone worried about whether or not they had committed
this sin has not done it (because if they had, they would know it and not even care about
it).

11. Matthew 20:28: The Son of Man did not come to be served, but to serve, and to give His life a ransom
for many.

a. Background of "ransom" (it is composed of two words: luo and tron; for an extended and
detailed discussion, consult Morris, Apostolic Preaching, pp. 11-64):

i. Luo is the main stem.  It essentially means "to loose" as in loosing an animal.  Eventually
it also came to mean loosing a prisoner of war in exchange for a payment.

ii. Tron is the suffix; it denotes the means by which the action of the main verb is
accomplished (NIDNTT, 3:189).  It went through three meanings over the years; and was
combined with luo at a time when it meant a "payment which brought action". 

iii. Together, then, these two words mean "the payment which brings loosing", or the "ransom
price" (with luo being the loosing and tron being the payment which brought it about).

b. Modern debate over the meaning of "ransom": two options are found 

i. "Deliverance" (with the method not specified); this usually ties in with the idea that Christ's
death was not a substitution, but rather a "life given freely" to God (see discussion on Lev.
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16 and 17:11 above).

ii. "Payment which secures release", which says that Christ's death was a payment on our
behalf.  This view is strongly supported by three factors:

(1) It is the usual use of "ransom" during this time.

(2) The use of the preposition "for" in 20:28 is one that is always used in the sense of "in
place of" as in a substitution.

(3) A shorter form of the word used would have conveyed the deliverance idea, but it is
the longer form in this passage.

c. Nowhere in the OT or NT is there any mention of a person or spirit to whom this ransom is paid,
though some feel that is was paid to God, whose name was not mentioned our of reverence
(Buchsel, TDNT Abridged, p. 545, compare to Brown, NIDNTT, 3:197).

d. What is meant by the "many"? There are two options:

i. All people in a general sense 

ii. Only those God chose as the elect 

12. John 1:12: But as many as received Him, to them He gave the right to become children of God, even
to those who believe in His name.

a. We are not by nature the children of God, we must become His children. The right or status to
do this is not one that we can claim; God gives it to us.  It is a change in our status.

b. "Receiving" here is the same as "believing in His name", or trusting in Christ.  

i. "Believing in" (pisteueo eis)is more than believing in what He said; it involves assenting
to the truth of it in your own life.  However, we must be careful not to try to read too much
into the word.  The basic meaning of the Greek is similar to the English word "believe",
and it can also be translated as obey, trust, or hope (Bultmann, TDNT Abridged, p. 853).
Harris relates: 

In NT usage 'believing' connotes the confident trust that an individual places in a divine
person, not merely the simple credence he gives to verifyable facts.  It involves not only
recognition and acceptance of the truth, but also adherence and allegience to the Truth.
(Harris, NIDNTT, 3:1213)

ii. Receiving (lambano, 258 times, 46 in John) originally meant either to take (or grasp) or
to receive.  Other meanings include to seize, acquire, or hold (Delling, TDNT, pp. 495-6).
The construction indicates the major idea of receiving is in view here, with the particular
sense "to admit" (as in admitting someone into a house).  We are told by John that we must
lambano Jesus (see also 5:43 and 13:20) and His words (12:48 and 17:8).  Those who
receive Him share His grace and also receive the Holy Spirit (1:16, 7:39, and 20:22); those
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who do not receive Him will face a Judge (12:48) (Siede, NIDNTT, 3:747-9].

c. "Children" is a word that refers to the community of our new nature rather than to the rights or
privileges.  The word which is used to refer to the rights or privileges of children (huios) is used
only of Jesus in John's gospel.  Our rights as children of God comes only through the One Son's
status.

d. The primary focus in this context is no those who physically received Him when He was on
earth, but the basic principle of a receptive spirit certainly holds true for us as well.

13. John 3:5-8: Jesus answered, "Truly, truly, I say to you, unless one is born of water and the Spirit, he
cannot enter into the kingdom of God.  That which is born of the flesh is flesh; and that which is born
of the Spirit is spirit.  Do not marvel that I said to you, 'You must be born again.' "The wind blows
where it wishes and you hear the sound of it, but do not know where it comes from and where it is
going; so it every one who is born of the Spirit". 

a. What is being "born of water"? There are three major categories of options.

i. Repentance, i.e., John's baptism (which was known to Nicodemus).  Water, then, would
stand for purification.  The meaning would be that Nicodemus was to accept John's
baptism (repentence) and the Spirit (regeneration).  The context would favour this
understanding if the Baptist's baptism was anywhere seen as important in John's gospel
(which is it not).  It calls to mind John's prediction ("I baptize you with water", 1:26 and
33), and the comparison between John and Jesus seen later in this chapter (vv. 29-34, but
note that this is not part of Jesus' statement here in v. 5).

ii. Physical procreation; water can have reference to the male's semen in semitic thought; or
this may refer to the water of the physical body (or the fluid) at birth (though we have no
parallels in ancient literature to this idea).  We can tie the words "water and spirit" together
as "spiritual seed" because neither has the definite article and both are governed by the
same preposition ("out of").  This would be a pun of Jesus      linking physical birth and
spiritual birth in an intimate way.

iii. Christian birth: within this option, there are two possible interpretations:

(1) "Water and Spirit" together refer to spiritual birth (if we take the word for "Spirit" as
a pun on the word "wind") so that "born of water and Spirit" (or "born of water and
wind") is a metaphor by Jesus that means "born of Spiritual water". This is essentially
the same view as 2C above, but with the emphasis on the spiritual side and not the
physical.

Zane Hodges points out that this may be a double metaphor.  He sees "water and
wind" (not Spirit) as the correct translation, and explains it as an expansion of being
"born from above" (an alternate translation of 3:5).  Nicodemus misunderstood it as
being born again, and Jesus is now in the process of correcting him.  It essentially is
a reference to the work of the Holy Spirit as seen in the OT.  Both water (or rain) and
wind come from the heavens, and both were used metaphorically of the work of
God's Spirit in the new birth (water in Isa. 44:3-5 and wind in Ezek. 37:9-10), and
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both would have been familiar to a "teacher of Israel" (v. 10).  Hodges concludes: 

If . . . the nighttime interview between Jesus and Nicodemus took place on the roof
of some home in Jerusalem or its environs, the visual backdrop of the entire
discourse would have been the impressive expanse of heaven itself. . . . It would,
moreover, have been all the more appropriate as the setting for a discourse whose
pivotal word was anothen ("from above"), and the Lord Jesus could there speak with
speical force about the sublime reality that He alone had descended from that
celestial sphere, just as also He would ascend to it again (John 3:13).  How
appropriate it was, then to discuss the new birth in terms of the elements--water and
wind--which originated in the heavenly regions into which He and Nicodemus could
now gaze, but which--at the moment--was His source of origin and not this
Pharisee's.  But, by a simple act of faith in Jesus the Son of God, Nicodemus could
trace his origins to the realms on high.  For by such faith he could be "born from
above" and that experience was like being "born of water and of wind", since it was
nothing less than effusion of God's Spirit on the parched and arid ground of his soul
as it was also a breathing of God's Spirit on the deadness of his heart.  [Hodges,
"Water and Spirit--John 3:5" Bibliotheca Sacra (July/September 1978):220].

(2) Water refers to Christian baptism.  This is the least likely option, as Nicodemus
would have no idea of what Jesus meant (because Christian baptism was still
unknown at that time).

(a) It would, however, make sense to John's audience.

(b) This view does not have to be seen as teaching that baptism is effective for
salvation, as the focus is on the Spirit, and not the water.

b. We must be careful not to force the text to fit only one sense here.  Jesus' (and John's) playing
on words allow for more than one single nuance.

c. What is "born again" (or "born from above")? It refers to the exchange of an old nature for a new
one, and the various expressions in John (born of God, of the Spirit, from above, again)
essentially refer to the same event of the initiation into the family of God.

14. John 3:13-18

a. Verse 15 can be translated either "Whoever believes in Him has eternal life", or "Whoever
believes has eternal life in Him".  Both are true, and we should not force over the other.  "Has"
is present tense; it already belongs to the believer and continues to be with him.  On "believe",
see the notes on John 3:16.

b. God so loved the world (v. 16), and Christ came to save the world (v. 17, see also 12:47) 

i. In the 105 or so times he uses it in his writings, John uses the term "world" in (kosmos) at
least two major senses (see Morris, John, pp. 126-8; Sasse, TDNT Abridged, pp. 462-5).

(1) The literal sense: the physical world (or universe), seen in 1:10 ("He was in the
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world, and the world was made through Him").

(2) The metaphorical sense: people, and there are at least three uses of this meaning:

(a) Universally (3:16: God so loved the world).

(b) In a limited sense (12:19: the world has gone after Him).

(c) Of those who do not know Christ or who reject Him (1:10: the world did not
know Him).

ii. Verse 16 is not a statement on the purpose of Christ coming to earth, but a statement of
God's universal love.  Verse 17 [God sent the Son . . . in order that the world be saved (a
purpose clause, the same construction is used in John 1:7,8,19, and 31)], however, does
specifically deal with the purpose for which God sent Christ into the world: to save it and
not to judge (condemn) it.  Is "world" universal here? Note that vv. 18-21 relate that this
saving is for those who appropriate it.  "World" might refer to them alone.  Compare this
with:

1:29--Christ takes away the sins of the world 
4:42--He is the Saviour of the world 
6:33--He gives life to the world 

c. What is "eternal life"?

i. "Life", as in the OT, is linked more to movement and ability than to mere existence.  It is
totally dependent on God, Who enables us to live a life of meaning and capability
("abundant" life, Jn. 10:10) (Bultmann, TDNT Abridged, p. 294).

ii. "Eternal life" is summarized by Guhrt: 

The word 'eternal' here indicates a definite quality: it is a different life from the old
existence typified by hate, lack of love, sin, pain, and death.  Eternal life does not therefore
just begin in the future, it is already the possession of those who have entered upon
fellowship with Christ.  Thus Jn. 3:15 speaks as having eternal life in the present.  But
there is also a temporal sense, so that eternal (aionios) indicated the quantity of this life:
because it belongs to Christ, who himself is the Life (Jn. 14:6), it has no end.  It will not
even cease at death (Jn. 8:51, 11:25f). (Guhrt, NIDNTT, 3:832)

This life comes only as a gift from God (Rom. 6:24), and is a goal for which the believer
is destined (Jn. 11:25), even though he already has it (Jn. 3:15).  When this life is fully
realized in us, we will be full of joy and glory (Mt. 25:21; 2 Tim. 2:10), and we will no
longer face suffering and decay (Rev. 21:4) (Bultmann, TDNT Abridged, p. 294).

15. John 3:36: He who believes in the Son has eternal life; but he who does not obey the Son shall not see
life, but the wrath of God abides on him.

a. "Obey" (peitho) has the basic meaning of trust and is a synonym of "believe" (pisteuo, see notes
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on John 1:12).  It can range in translation from "persuade" to "reassure" to "trust" to "obey". The
negative form (apeitho, found here) refers to disobedience as the opposite of trust in God (see
also Acts 14:1-2 and 19:9).  It is the most important term in the LXX for this disobedience.  In
the NT is it used to describe the generation of Moses (Heb. 3:18) and of the flood (1 Pet. 3:20),
all sinners (Rom. 2:8) and Gentiles (Rom. 11:30 and Heb. 11:31) (Bultmann, TDNT Abridged,
pp. 819-20).

b. Is there any significance to the change in verb tense?

i. The believer has (present tense) eternal life.

ii. The disobedient shall not (future tense) see life, and the wrath abides (present tense) on
him.  Compare with v. 18.

16. John 6:37,39: All that the Father gives Me shall come to Me; and the one who comes to Me I will
certainly not cast out. . . . And this is the will of Him who sent Me, that of all He has given Me I will
lose nothing, but raise it up on the last day.

a. "All" is a neuter word; "all things" is the idea, though this certainly includes people (especially
in the context).  It emphasizes the collective nature of God's gift to Christ.

b. Note the logical progression:

i. All that the Father gives will come (the Father must give, note how this relates to v. 36, you
have not believed, i.e., the Father has not given to you).

ii. All who come will not ("certainly not") be cast out.

iii. Of all that the Father has given, Jesus will lose nothing (see 17:12).

c. Our being raised up with Christ on the last day is not dependent on our grip, but on His (v. 40).
"Being raised" can be translated either as "I Myself must raise him up", or as "I Myself will raise
him up". 

17. John 6:64-5: "But there are some of you who do not believe". For Jesus knew from the beginning who
they were who did not believe, and who it was that would betray Him.  And He was saying, "For this
reason I have said to you, that no one can come to Me, unless it has been granted him from the Father"
(see also v. 44 and John 15:16).

a. Did Judas have a choice if Jesus knew "from the beginning" who would betray Him?
"Beginning" can refer either to the beginning of Jesus' ministry or to the beginning of the world
(John 1:1).

b. He was repeatedly saying (imperfect tense).

c. There are two ways to see "has been granted". However we see it, though, this must take place
before we can come to Christ.



Soteriology in the New Testament Page 35

i. Granted specifically to only the elect, who then come to Christ.

ii. Granted generally to all men, and only the elect come to Christ (but can this fit with the
sense of 6:37?).

d. The net implication is that we cannot come unless God draws us, and that we cannot help but
come if he grants us to come.  Is it viable to try to see a difference between "grant" and "draw"?

Excursus: The Resistibility of God's Grace 

1a. To what extent is God's grace "resistible"?

1b. Stephen accuses the Jews of resisting the Holy Spirit (Acts 7:51).

2b. Jesus says that all who have been given to Him will come (Jn. 6:37).

3b. Can we distinguish between God "calling" and "choosing" (Mt. 22:14)?

2a. Here again we see the tension of trying to relate God's sovereignty and man's responsibility 

1b. Scripture teaches that man is fully responsible for resisting God's grace (e.g., Judas is given no
excuse for his betrayal).

2b. It also teaches that God alone draws men to Him.  Does He draw all and only a view come (Mt.
22:14)? Does He only draw those who do come? Do those who are drawn have a choice as to
whether or not they come?

3b. Does man in any way cooperate with God in the operating of His grace? Can we differentiate
between our cooperation before and after salvation?

18. John 10:27-29: My sheep hear My voice, and I know them, and they follow Me; and I give eternal life
to them, and they shall never perish; and no one shall snatch them out of My hand.  My Father, who
has given them to Me, is greater than all; and no one is able to snatch them out of the Father's hand.

a. "I know them" shows that it is His knowledge of us that is crucial, not our knowledge of Him.

b. "No one" is all inclusive.  You cannot "jump" out of the Father's hand!

c. Some ask "Can He throw you out of His hand?" 

i. "They shall never perish" answers that question; it is not that He cannot throw you out in
this case, but that He will not.

ii. Also note that of all who the Father has given to Jesus, He will lose none (compare John
6:39 with 10:19).
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d. Eternal life must be seen both in quality and quantity.  it is not restricted just to life that goes on
forever, it also includes the type of life that goes on forever (see also notes on John 3:16-18).

e. Verse 29 is difficult because there are many textual variations.  There are two major concepts
seen in the many possibilities of texts:

i. The original seems to carry the sense "That which the Father has given to me is greater than
all". This means that what the Father has given to Jesus is His greatest possession.  If that
is the case, what is the "that which He has given to Me"? "That which" is neuter, and could
refer to:

(1) Eternal life.

(2) The flock of sheep (i.e., the church).

(3) The plan of salvation.

ii. The more popularly accepted reading is "The Father, who is greater than all, has given
them to me", is probably more popular because it is easier to explain.

iii. Note here that Jesus does not say "No one shall snatch them", but rather, "No one is able
to snatch them". This fits better with the more popularly accepted text.

19. Acts 2:38: And Peter said to them, "Repent, and let each of you be baptized in the name of Jesus Christ
for the forgiveness of your sins; and you shall receive the gift of the Holy Spirit."

a. The key to this passage understanding that "repent" is the primary call.  There are two ways to
see it:

i. "Repent and be baptized" must be taken as a whole phrase and neither element can be
isolated from the other.  In essence, they are the same thing (note that in 3:19 Peter refers
only to repentence).

ii. "Repent" is the prior step to baptism (e.g. Cornelius, Acts 10:44-48).  Be baptized "for" the
remission can be translated three ways:

(1) "with reference to", "in regard to" (Acts 2:25, NIV "about Him") 

(2) "in response to", (Matthew 12:41, NIV "at") 

(3) "for the purpose of", "for" (Acts 3:19).  If we take "repent and be baptized" as a
single unit, this is the best translation.

iii. This does not answer the issue of "infant" or "believer" baptism, a study left for eccsiology.

iv. What does it mean to "repent" (metanoeo)? The word in classical Greek simply meant to
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change one's mind; it was not used as a technical term for "repent" until the writing of the
NT.  It emphasized the changing of the internal aspects of man (the mind, thought, will,
opinions, purpose, etc.).  When it included a recognition that the previous thoughts, etc.
were wrong, then it meant to repent or be sorry.  In the NT the call to repent was linked to
the call to believe (Acts 20:21), to be baptized (2:38), the promise of forgiveness (Acts
3:19) and of life and salvation (Acts 11:18) (Goetzmann, NIDNTT, 1:359; note that Behm
emphasises that conversion refers to the total person (internal and external), Behm, TDNT
Abridged, pp. 641- 3).

v. What is the "forgiveness" (aphesis) that we receive? The root idea is to release or dismiss
(e.g., to forgive a debt or release from an obligation).  The noun (used here) almost always
meant forgiveness, often in relation to sins.  Bultmann notes: "Forgiveness includes making
no account of the sin which has been committed . . . , and the acceptance of the sinner . .
. , to whom a new life is given and with it the promise of eternal life" (Bultmann, TDNT,
1:701).

b. One other way to see it is to see them as already believers (2:37) and justified.  The next step is
repentence and forgiveness (fellowship), which is what Peter's statement reflects.  Compare this
with Paul, who believed, and was forgiven three days later (Acts 9 and 22:16).  In that sense,
these experiences here in Acts may have been unique transitional experiences never to be
repeated.

20. Acts 13:48: And when the Gentiles heard this, they began rejoicing and glorifying the word of the
Lord, and as many as had been appointed to eternal life believed.

a. There are at least four options for translating and/or understanding this verse:

i. "As many as were disposed". "Appointed" is used generally in the sense of being assigned
to or appointed to an office, so this is unlikely. 

ii. Those who were already enrolled (appointed) as Jews believed, which would mean that
those gentiles who had become proselytes chose to believe.  The words "to eternal life"
make this option more difficult.

iii. "Were appointed" (a passive) should be translated "had appointed or set themselves" (a
middle, grammatically possible).  This means that all who set themselves to believe did.

iv. "Were appointed" in the sense of predestination, and this is the time they came to saving
faith.  How does this bear on the possibility of resisting God's grace?

b. In addition to this, some emphasize the "all" as meaning that everyone was saved who was going
to be, so that evangelism was no longer needed there.  Is there a "saturation point" past which
evangelism is a waste of resources and effort?

SOTERIOLOGY IN THE PAULINE EPISTLES

21. Romans 2:12-16.  For all who have sinned without the Law will also perish without the Law; and all
who have sinned under the Law will be judged by the Law; for not the hearers of the Law are just
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before God, but the doers of the Law will be justified.  For when Gentiles who do not have the Law
do instinctively the things of the Law, these, not having the Law, are a law to themselves, in that they
show the work of the Law written in their hearts, their conscience bearing witness, and their thoughts
alternately accusing or else defending them, on the day when, according to my gospel, God will judge
the secrets of men through Christ Jesus.

a. Cranfield holds that "Gentiles" (v.14) refers to Gentile Christians who have the Law written on
their hearts (v. 15, as a fulfillment of Jer. 31:33), and translaties v. 14, "For when Gentiles who
do not possess the law by nature" (i.e. by virtue of their births as Gentiles).  He feels that this
does not teach about unbelievers but about believers from a non-Jewish background (Cranfield,
Romans, 1:153-163).

b. The more standard interpretation is that Paul shows how Gentiles, who do not have the Law, are
not judged by its standards (see, for example, Hodges, Bruce, and Murray).

c. A crucial point in understanding what Paul is saying is made by Murray: 

It needs to be noted, however, that at this point the apostle restricts himself to the judgment of
condemnation.  And this advises us that he is dealing now with the equity of God's judgement
of damnation as it is brought to bear upon men who fall into these two categories.  This is
significant.  Whatever is ment by those who are "without law" there is no suggestion to the effect
that any who are "without law" attain to the reward of eternal life.  (Murray, Romans, p. 69; see
also Hodge, Commentary on the Epistle to the Romans, p. 53)

This point weighs heavily in favour of considering v. 14 to refer to pagan Gentiles.

d. This passage shows that the Gentiles, even though they do not have the Law, do "by nature"
("instinctively", NASB) things of the Law.  Paul is not saying that they fulfill the Law, but only
that they do show an adherence to some of it.  This is seen further in the statement that the "work
of the Law" (NOT the Law itself,) is written on their hearts; this is not a quote of Jeremiah 31:33
(contra Cranfield).  The basic sense is that their consciences will bear witness together with the
things of the Law written in their hearts to accuse or excuse them.  The final result, seen in v. 12,
appears to be condemnation due to the fact that no one is able to follow even the general
revealing of God that he/she has in his/her heart.  Hodge summarizes the section as follows: 

The heathen are not to be judged by a revelation of which they never heard.  But as they enjoy
a revelation of the divine character in the works of creation, chap. i.  19, 20, and of the rule of
duty in their own hearts, vers. 14, 15, they are inexcusable.  They can no more abide the test by
which they are to be tried, than we can stand the application of the severer rule by which we are
to be judged.  Both classes, therefore, need a Saviour, ver. 12. (Hodges, Romans, p. 58)

22. Romans 3:21-28

a. This is the first time in Romans that Christ is specifically mentioned as the object of faith (v. 22).

b. All of us are in the same camp; we have all sinned.  "Sinned" (hemarton, 173 times; see Gunther,
NIDNTT, 3:577-83) originally meant to miss the mark, to not share in something, or to be
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mistaken; compare to Hebrew hata).  In the NT, it is a comprehensive word used of everything
opposed to God.  Paul and John developed it to the fullest sense--Paul uses it 48 times in
Romans alone.  There are two major themes in Paul's teaching on sin:

i. All men are subjected to its power, and can only be freed by God through Christ.

ii. We are all called to be servants of Christ rather than sin.

c. There are two options for "fall short of the glory of God". 

i. Short of God Himself 

ii. Short of our share of His glory that was lost in the fall.

d. Note that "all" even relates to believers ("fall short" is in the present tense, in contrast to "have
sinned").

e. "Propitiation in (or by) His blood through faith" leaves no doubt as to the "ransom" or
"appeasement of wrath" concepts.  See notes on Matt. 20:28, or Morris, Apostolic Preaching, pp.
179-213 for a full discussion.

f. Works of the Law have nothing to do with our justification, which was accomplished by God's
credit given to us as a result of our faith.  Paul uses the term "justification" more fully than any
other NT author.  The following major ideas of justification are found in Paul (Seebass,
NIDNTT, 3:363-5):

i. No man can be justified by works of the law.

ii. Man can only be justified by faith in Christ, by trusting completely and solely in God's
grace.

iii. Because the believer has now died with Christ to sin (and is justified), he lives for God
alone.

iv. Our righteousness at the present time anticipates the final revelation of God's righteousness
at the second coming of Christ.

23. Romans 5:6: For while we were still helpless, at the right time Christ died for the ungodly.

"Helpless" (asthenes) has a range of meanings, though it seems to be stronger here in Paul than
anywhere else (it is compared with "sinners" in v. 8, and "ungodly" in v. 6).  Note that is can mean
"weak" or "incapable" and not totally helpless (Rom. 6:19, 8:3, 26).

24. Romans 5:12-21

a. The overall structure of the passage is as follows:

12:"just as" is left incomplete (would need a "so", which the NASB adds) 



Soteriology in the New Testament Page 40

13-17: A parenthesis as Paul clarifies the thoughts of v. 12 to prevent any misunderstandings.

18:"so then just as" picks up the original thought in v. 12, and now completes it ("even so
through one act of righteousness . . . ") 

b. This passage presents an analogy (or parallel) between Adam and Christ.  Murray points out:
: 

There is analogy but analogy in respect of what is completely antithetical.  We cannot grasp the
truths of world-wide significance set forth in this passage unless we recognize that two
antithetical complexes are contrasted.  The first is the complex of sin-condemnation-death and
the second is that of righteousness-justification-life.  These are invariable combinations.  Sin sets
in operation the inevitable consequents of condemnation and death, righteousness the
consequents of justification and life, and, as is obvious, these are antithetical at each point of the
parallel.  (Murray, Romans, p. 179)

c. The basic teaching of v. 12 is, "just as sin and death entered the world through the sin of one
man, so death permeated to all men because all sinned" (Murray, Romans, p. 184).  There are
many different ways the phrase "because all sinned" (NASB) is translated and understood.  The
phrase essentially explains the link between Adam's sin and our death.  The three main
interpretations are:

i. We followed the example Adam has set.  We do not have to sin, yet we do sin, and thereby
follow Adam's example.  Paul is paralleling sin and righteousness.  If we accept the idea
that we all sin by following the example of Adam, then we will be forced to say that we all
become righteous by following the example of Christ.

ii. We all sinned in Adam as his seed.  We inherit Adam's sin by being born as humans
(Psalm 51?) by our genetic link with him.

iii. We all sinned in Adam who was our head, or representative. As the representative of
man, when Adam sinned, we were represented by his sin.  This view can be understood in
two ways:

(1) Either we are born with the guilt of Adam's sin, and sometime after birth we actually
sin (then getting our own guilt), or 

(2) We are born with the sin of Adam, and as a result of that sin we are judged guilty at
birth.

d. Verse 18 has a parallel structure that makes it hard to interpret: 

i. Paul says that just as all are condemned, so all are justified. Does this imply universal



Soteriology in the New Testament Page 41

salvation?

(1) We can say that "all" the first time is universal but the second it is limited (based on
other passages of Scripture).  In that sense, while all did die, not all are "justified to
life".  In general, however, it is not good interpretation to take the same word in two
parallel phrases in the same verse in two different meanings.  (Here, if it means all
universally the first time, it should mean the same thing the next time, contra Murray,
Romans, pp. 199-203).

(2) We can limit the meaning of "justified to life". This word, in this exact form, is used
only one other time in the NT (Romans 4:25).

(a) The key seems to be in the context.  Verses 16-17 indicate that the gift of
righteousness through Christ is not the same as the "gift" of death through
Adam.  Verse 17 in particular talks about "those who receive" as the ones who
enjoy the benefits of the gift of righteousness.

(b) The implication is that the justification of life here is offered to all men, but
only those who receive it are actually justified.  The sense seems to be that this
refers primarily to the offer of justification, rather than actual justification.

(3) One other option remains, which is to hold that this passage is referring to the end
times, when everyone on earth will come to know Christ (note that this is not
'universalism' in the strict sense, as it refers only to those in the end times).  If this is
the meaning, then this verse deals more with eschatology than        strictly
soteriology.  In saying this, we can allow for the strongest sense of both "all" and
"justification to life". My own consideration is that the best way to see it is to follow
the contextual indications, and limit the sense of "justified to life" to be an offering
of justification rather than the actual justification.

ii. Cranfield says: "It would seem to be wisdom here BOTH to refrain from thinking to
establish on the basis of this verse . . . a dogma of universalism, AND ALSO to refrain
from treating the solemn and urgent warnings, of which the NT assuredly contains an
abundance, as clear warrant for confidently proclaiming the certainty of the final exclusion
of some from the embrace of God's mercy." (Cranfield, Romans, 2:588) 

25. Romans 6:1-14

a. Paul is answering a theoretical question as a result of his statement in 5:20b "where sin
increased, grace abounded all the more". This statement might lead someone to ask, "if grace
increases when sin increases, would it not glorify God more if I sin more?" (v. 1) 

i. This question is especially relevant in light of Rom. 3:28 "For we maintain that a man is
justified by faith apart from works of the law". (Keep in mind that this verse talks about
the means of justification, not the results!) 

ii. Verses 3-14 explain the concept:
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3-6:  we were dead, buried, and raised with Christ in baptism 

7-11:  expansion on our death and resurrection with Christ 

12-14: concluding exhortations based on 1-11.

b. The question is meaningless to the true believer because of a profound truth: we are dead to sin.
Just what does it mean that we are "dead to sin"? There are five main ways to look at it (note that
the first two focus on the baptismal aspect, and the last three on our death to sin):

i. Being baptised into Christ's death is a symbolic event which shows that we participated in
Christ's death and resurrection.

ii. Being baptised into Christ's death is sacrament in which the believer actually dies and rises
with Christ.

iii. God views us as dead (judicially).  In this view Christ represents us in the same way that
Adam did in terms of sin.  Just as we sinned in Adam, so now we die to sin in Christ.

iv. We die to sin daily as we refuse to participate in it (called the moral sense).  Dying is a
moment by moment process.

v. We die to sin at the time of physical death (called the "eschatological" sense).

c. Note that even though our "old man" is crucified, it does not mean that he no longer exists.
There are two ways to view our "old man" (v. 6):

i. A part of ourself with which we contend.

ii. A general term referring to anyone without Christ.  In this view all of mankind belongs to
one of two categories, the "old man" category or the "new man" category.

d. "Our body of sin might be done away with" has two possible translations: "destroyed" (RSV) or
"rendered powerless" (NIV).

i. This gives us the sense of the idea of being dead to sin: sin does not have to be your master,
you can be free from it!

ii. Note v. 12 "do not let sin reign", is an imperative in the present tense, making no sense if
we take the death concept as an experiential reality for the believer (i.e., if we view this as
complete sanctification).

26. Romans 6:23: For the wages of sin is death, but the free gift of God is eternal life in Christ Jesus our
Lord.

a. What are "wages?" There are two options (both of which have only death offer):

i. Payment for service rendered (a soldier's pay).
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ii. Basic provisions needed for life (a slave's food and housing).

b. What is death? As with the Hebrew concept, we should not sever this from the idea of physical
death (as with Genesis 2 and 3, this passage does not indicate the time of payment).  Schmithals
relates: 

Where man turns his back upon God, . . . he cuts himself off from the root of his life and
becomes subject to     death. . . . In his 'progress' towards death man can catch sight of the basic
condition of his life.  he lives as a sinner in death.  Death is thus the power dominating his life,
and to that extent a present reality.  'Spiritual' death and 'physical' death, inextricably bound up
together, constitute the reality of a life in sin.  (Schmithals, NIDNTT, 1:436)

Excursus: The Extent of Sin 

1a. How much has sin affected man?

1b. The basic debate goes back to Augustine and Pelagius.

1c. Pelagius held that Adam's sin was no more than an example that we need not follow.
Christ's life and death, then, were not to secure payment for us as much as to provide the
counter-example to Adam.  Man is seen as capable of living a sinless life by his own
efforts.

2c. Augustine held that man can do absolutely nothing to secure his salvation.  By 529, the
Catholic church condemned the view of Pelagius.  From then on, it generally held to a
moderate Augustinian understanding.

2b. The term "totally depraved" does not mean that we are as evil as we can be.

1c. We can perform acts of charity and do "good" civil deeds.

2c. Every area of our lives, however, has been affected by sin.  In regard to theological good,
we can do nothing.  All of our righteousness is worthless before Him.

2a. How, then, is man able to respond to the Gospel? There are two major options:

1b. God chooses only the elect and they respond without failure, or 

2b. There is in man a general grace, which enables anyone (not just the elect) to respond.  This
general grace could have come in two ways:

1c. Either God superintended the fall in such a way that man can of his own respond (not
initiate), or 

2c. God, after the fall, gave each person sufficient grace to enable him to respond if he chooses
to do so. 
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3c. Note that this idea that every one is enabled to respond th the Gospel (basic to
Armenianism) is not the same as that of Pelagius.  We still do nothing to achieve salvation
apart from what God Himself has enabled us to do.  The primary concern of the Armenian
here is the idea that we can hinder or stop this enabling and thereby refuse Christ.  The
Calvinist says that we have no such ability.

27. Romans 8:16: The Spirit himself bears witness with our spirit that we are children of God.  

There are two ways to translate "with our spirit":

a. The Holy Spirit witnesses together with our spirit (see 9:1).  Yet what role can our own spirit
have in testifying that we are sons of God?

b. The Holy Spirit witnesses to our spirit to assure us that we are sons of God.

28. Romans 8:29-30: For whom He foreknew, He also predestined to become conformed to the image of
His Son, that He might be the first-born among many brethren; and whom He predestined, these He
also called; and whom He called, He also justified; and whom He justified, these He also glorified.

a. What does "foreknew" mean? 

i. "To take note of" as a preliminary to selection.  If this is the meaning, then God saw those
who would receive Christ, and then predestined them to do so.

ii. "To choose beforehand", not on the basis of foreseen actions.

iii. This is the crux of the debate between Calvinists and Armenians, and again shows the
tension between divine sovereignty and human responsibility.

b. The Golden Chain: foreknew to predestined to called to justified to glorified.  The implication
we get from this is that once the chain is started, it will not be broken.

29. Romans 9:14-24

a. A difficult passage to wade through.  We will consider a few relevant points and options.

b. It does not depend on the man who wills, or the man who runs, but on God who has mercy (v.
16).

i. Our salvation rests in God's mercy alone (He even gives us the "will", Phil. 2:13).
Cranfield relates: 

Paul understood Exod. 33:19b as an assertion . . . of the freedom of God's MERCY, and
that the double thelei ["He desires", NASB] of v. 18 is to be interpreted as referring . . . to
the merciful will of God, which . . . is . . . wholly determined in that it is the will of the
merciful, righteous God. . . . This section as a whole . . . bears witness to the FREEDOM
of God's mercy, but the freedom to which it bears witness is the freedom of His MERCY--
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and no other freedom.  (Cranfield, Romans, p. 472)

ii. How does this affect our understanding of the foreknowledge?

(1) Note that this is combatting a self-effort programme, and not giving explicit details
of the mechanics of God's elective process.

(2) Does this rule out any responsibility on the human side (even a passive response)?

iii. Note one understanding: "God's mercy is not a matter of man's willing or activity, but on
God's being merciful", i.e., man cannot force God's mercy.

c. What if God, although willing to demonstrate His wrath and to make His power known, endured
with much patience vessels of wrath prepared for destruction? (v. 22) 

i. The whole purpose of this is found in v. 23 ("IN ORDER THAT He might make known
the riches of His glory upon vessels of mercy"), and the clauses of v. 22 are thus
subordinate to the main idea of v. 23.  Note that "although" (NASB) can also be translated
in a causal sense ("choosing", NIV).  Thus the purpose of God is to make known His
mercy, and FOR THE SAKE OF doing this, He also wills to show forth His wrath.

ii. There are four options for "prepared" in regard to the vessels of wrath (see the discussion
in John Piper's The Justification of God: An Exegetical Study of Romans 9:1-23, pp.
192-96).

(1) They were prepared by God (passive sense, see 9:13, 18, and 21) 
(2) It could be the passive in the sense that they were prepared, but not directly implying

who did the preparation.
(3) The passive is a mystery that no one can understand.
(4) They prepared themselves (middle sense) 

iii. The term "vessels of wrath" does not prove that they cannot be changed (see Eph.  2:3).

iv. Also note that the vessels of mercy (v. 23) were definitely prepared by God.

30. Romans 10:9-10: That if you confess with your mouth Jesus as Lord, and believe in your heart that
God raised Him from the dead, you shall be saved; for with the heart man believes, resulting in
righteousness, and with the mouth he confesses, resulting in salvation.

a. Confessing Jesus as Lord.

i. We must recognize that Jesus is God.

ii. We must have a personal commitment to Him. 

iii. "We take it that, for Paul, the confession that Jesus is Lord meant the acknowledgment that
Jesus shares the name and the nature, the holiness, the authority, power, majesty and
eternity of the one and only true God.  And, . . .  there is expressed in addition the sense of
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His ownership of those who acknowledge Him and of their consciousness of being His
property, the sense of personal commitment and allegience, of trust and confidence"
(Cranfield, Romans, p.  529).

b. Believing in our heart.

i. Does the inward attitude lead to the outward confession (v. 10), or is it the other way
around (v. 9)?

ii. The resurrection is crucial, without it we are still lost.

c. There is probably no major distinction between "righteousness" and "salvation" in v. l0 (possibly
one the inward standing, the other the actual result?) 

31. Romans 11:20-23: Quite right, they were broken off for their unbelief, and you stand only by your
faith.  Do not be conceited, but fear; for if God did not spare the natural branches, neither will He spare
you.  Behold then the kindness and severity of God; to those who fell, severity, but to you, God's
kindness, if you continue to His kindness; otherwise you also will be cut off.  And they also, if they
do not continue in their unbelief, will be grafted in for God is able to graft them in again.

Context: The whole of the gentiles is being contrasted to the whole of the Jews.

a. It should be pointed out, however, that Paul uses a literary device here, changing the "you" to
singular in v. 21.

b. Can this legitimately be tied to individual salvation? (I.e., even after Israel was cut off, were
there not individual believers left in the nation?) 

c. The warning is that the Gentile church (as a whole) will be cut off in the same way that Israel
was if it persists in unbelief (again, there is room for a remnant).  In this sense, the unbelieving
portion will be cut off while the believing portion will remain.

32. 1 Corinthians 3:10-15: According to the grace of God which was given to me, as a wise master bulder
I laid a foundation, and another is building upon it.  But let each man be careful how he builds upon
it.  For no man can lay a foundation other than the one which is laid, which is Jesus Christ.  Now if
any man builds upon the foundation with gold, silver, precious stones, wood, hay, straw, each man's
work will become evident; for the day will show it, because it is to be revealed with fire; and the fire
itself will test the quality of each man's work.  If any man's work which he has built upon it remains,
he shall receive a reward.  If any man's work is burned up, he shall suffer loss; but he himself shall be
saved, yet so as through fire.

There are two ways to view who is being spoken about.

a. Either Paul is talking about all individual Christians and their own acts standing in the
judgement, or 

b. Paul is talking about teachers (and/or pastors) and their teachings.
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i. Bad teachings will be burned, though the teacher himself will be saved.

ii. Even if it refers to teachers/pastors, it does not do so in a restrictive sense.  The basic
principles apply to every Christian.

33. 1 Corinthians 15:1-2: Now I make known to you, brethren, the gospel which I preached to you, which
you also received, in which you also stand, by which also you are saved, if you hold fast to the word
which I preached to you, unless you believed in vain.

a. "Are saved" can be one of two senses:

i. Prophetic statement which is put in present tense to show how firm it is, or 

ii. Continous process, "are being saved". 

b. "If" is a conditional statement that treats the condition as a true fact (here, they do and will "hold
fast") 

c. "Except you believed in vain" 

i. This is not expected to be true, but if their actual belief was originally "in vain", then they
would not be saved.  "In vain" is heedlessly, without thought, or in inadequate fashion.

ii. Note the context of vv. 14-17.  The whole text deals with the resurrection.  In that sense,
"in vain" could also mean that Christ has not been raised from the dead, in which case their
faith is being placed in a lie and is useless ("if Christ has not been raised, then our
preaching is in vain", v. 14) 

34. 2 Corinthians 5:14-15, 18-21

a. Christ was reconciling "the world" to Himself.

i. How broad is "the world" here, and how does that affect our understanding of what
"reconciling" means?

ii. Christ is not a third party mediator, He reconciles the world to Himself.

b. He became sin on our behalf (note the allusion to Isa. 53:10).  He did not become a sinner, but
sin itself, for us.

35. Galatians 5:4: You have been severed from Christ, you who are seeking to be justified by law; you
have fallen from grace.

a. Context: Paul is arguing against the Judiazers of Galatia who were demanding the observance
of Jewish customs (circumcision, dietary regulations, etc.) of the Gentile believers.  His basic
argument is that if they follow the Judiazers they are reverting to the old law, which no one was
able to keep.
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b. "Have fallen" can also be translated as "have abandoned", "have turned your back", or "have let
go". The major idea is that circumcision is a denial of Christ's work as finished.

i. Remember the thrust of chapter 3 ("Having begun by the Spirit, are you now being
perfected by the flesh?") 

ii. If they deny Christ's work, they are placing the responsiblity on themselves.

c. If they fall from grace, must we conclude that they have lost their salvation?  No, for this does
not NECESSARILY say that the initial effectiveness of grace in giving them eternal life is
nullified.

36. Ephesians 1:3-14

a. We were chosen "in Christ". He is elected, and we are in Him.  The focus is in the election of
Christ, not us.  This says nothing of how that choosing took place, though we know it took place
before the foundation of the world and that in it we were predestined for adoption through Christ.
Even before the actual fall, we were elected in Christ! 

b. We are sealed in Christ by the Holy Spirit (vv. 13,14) 

i. "Sealing" was a legal method of protecting possessions by putting a stamp on them that
proved their ownership.  The Holy Spirit here either is 

(1) The stamp itself (see v. 14), or 

(2) The one who stamps us (He may be both).  In either case, we are marked legally as
God's possession.

ii. There are two options for when the sealing occurs:

(1) Christian baptism 

(2) When we receive or are baptized by the Holy Spirit.

37. Ephesians 2:8-9: For by grace you have been saved through faith; and that not of yourselves, it is the
gift of God; not as a result of works, that no one should boast.

The key question is what does the word "that" refer to ("that not of yourselves").  The options are:

a. Grace (is not of ourselves) 

b. Being saved (is not of ourselves) 

c. Faith (is not of ourselves) 

d. Some combination of any two or three of the above.
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i. One possible alternative is to see "that" as referring to the whole concept of "being saved",
which includes two major aspects: grace (God's) and faith (man's).

ii. Man's faith may be seen in his yielding to God's initiative and is not in that sense a "work".

38. Ephesians 5:18-21: And do not get drunk with wine, for that is dissipation, but be filled with the Spirit,
speaking to one another in psalms and hymns and spiritual songs, making melody with your heart to
the Lord; always giving thanks for all things in the name of our Lord Jesus Christ to God, even the
Father; and be subject to one another in the fear of Christ.

a. There are three ways to translate "with the Spirit" 

i. "In the spiritual area" (i.e., in a Spirit-conducted manner).

ii. "By the Holy Spirit" (He is the One who fills us, what we are filled with is not explained).
This is the best choice.

iii. "With the Holy Spirit" (He is the content of the filling).

iv. It could be a combination of "by" and "with" (He is both the filler and the content).  But
note that nowhere else is "filled with" used in the sense of content in Greek.  

b. Is this a "special" filling? Some see the context as indicating a special emotional filling of the
Spirit.

i. Note the similar verse in Colossians 3:16, where instead of being filled we are told to "let
the Word of Christ richly dwell within you". 

ii. Both contexts carry the same idea: let Christ control and empower you (Col.  3:15: "let the
peace of Christ rule in your hearts"), which would not need to carry the sense of an
emotional experience, but a moment-by- moment walk.

39. Philippians 2:12-13: So then, my beloved, just as you have always obeyed, not as in my presence only,
but now much more in my absence, work out your salvation with fear and trembling; for it is God who
is at work in you, both to will and to work for His good pleasure.

a. "Work out" does not mean "to demonstrate", though the idea carried is that you fulfill the fact
of your salvation.  The core concept is that of perseverance, not as a proof or a demonstration,
but as the fact that your salvation (here closer to sanctification) is both instantaneous and process.
"Work out" has two possible meanings which are relevant here:

i. To achieve, accomplish, or 

ii. To bring about, produce (possibly in the sense of bringing it to pass).

iii. This is not a works concept; Paul adds that God is at the heart of working out our salvation
(v. 13).



Soteriology in the New Testament Page 50

(1) He works in us to give us the "will", and 

(2) He works in us to do the "work" itself.

b. Another way to see this passage is to consider that the "salvation" referred to here is not an
escape from hell. 

i. "Salvation" in Philippians is used to refer more to God's deliverance of His people from
hardships and trials than to escape from Hell (see 1:19 and 1:28, both of which can be
translated as deliverance).

ii. Here, then, Paul is talking about a deliverance that comes through sufferings, which must
be worked out.

40. Colossians 3:3-4: For you have died and your life is hidden with Christ in God.  When Christ, who is
our life, is revealed, then, you also will be revealed with Him in glory.

a. Note the link with baptism (Col. 2:12) 

b. "You died" is a one-time past action 

c. "Your life is hidden" is a one-time past action that carries present effects ("has been" is a better
translation). 

i. Our own resurrection is dependent on Christ's--what better assurance could we have?

ii. Is there a subtle reminder here of the fact that our election is "in Christ"?  (Eph. 1:4) Our
election is in Christ, our life is hidden with Christ: on what does our salvation depend?
(Christ!) 

41. 1 Thessalonians 5:9: For God has not destined us for wrath, but for obtaining salvation through our
Lord Jesus Christ.

a. "Destined" here is usually "put, place", and as strong a word as "elected". 

b. Because some ("we" here is, of course, believers) are destined for salvation, does it necessarily
follow that some are destined (by God) for wrath?

c. This is a great basis for confident living, and demonstrates that assurance is possible (see also
2 Thes. 2:13: God had chosen them from the beginning for salvation).

42. 1 Timothy 2:4-6: who desires all men to be saved and to come to knowledge of the truth.  For there
is one God, and one mediator between God and men, the man Jesus Christ, who gave Himself as a
ransom for all, the testimony borne at the proper time.

a. "All men" has two translation options:
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i. All types of men (slaves, free, etc.) 

ii. All men.  Those who take this as universal usually modify God's "desire"; it can be either:

(1) His general will (better option, see also 11 Peter 3:9) 

(2) His specific plan (universalism is the result of this).

iii. This same discussion also applies to v. 6 "who gave Himself as a ransom for all". 

b. Christ is the one perfect mediator.  He is not only an "in-between", but is at the same time a full
member of each side (God-man).

43. 1 Timothy 4:10: For it is for this we labour and strive, because we have fixed our hope on the living
God, who is the Saviour of all men, especially of believers.

"All" again has two options, but in the context of "especially of believers", it seems best to consider
this universally.  God is the Saviour of mankind, but is applied as Saviour by believers.  This does not
imply a particular atonement.  He is available to all, but is especially the Saviour of those who have
appropriated Him.

44. 2 Timothy 1:9: Who has saved us, and called us with a holy calling, not according to our works, but
according to His own purpose and grace which was granted us in Christ Jesus from all eternity.

Is receiving Christ to be viewed as one of our works? Even Armenians say not, but they say that this
verse does not rule out God foreseeing our response (passive action, so not a "work" per se) and
choosing us on this basis.

SOTERIOLOGY IN THE THE GENERAL EPISTLES

45. Hebrews 6:4-8: For in the case of those who have once been enlightened and have tasted of the
heavenly gift and have been made partakers of the Holy Spirit, and have tasted the good word of God
and the powers of the age to come, and then have fallen away, it is impossible to renew them again to
repentance, since they again crucify to themselves the Son of God, and put Him to open shame.  For
ground that drinks the rain which often falls upon it and brings forth vegetation useful to those for
whose sake it is also tilled, receives a blessing from God; but if it yields thorns and thistles, it is
worthless and close to being cursed, and it ends up being burned.

a. The first question is whether or not this passage is talking about true believers (as opposed to
"church goers" or apparent "believers") 

i. There is a two-fold description of these people (4-6):

(1) On the positive side:

(a) Once been enlightened (see 10:32)--many church fathers held this to refer
simply to baptism, but it should be seen as those who through faith in Christ



Soteriology in the New Testament Page 52

have been enlightened in their deepest being (Eph. 2:18, 2 Tim. 1:10, see
Hughes, Hebrews, p. 207).  Commentators has handled this in two ways:

(i) Either they had instruction in the Gospel, or 

(ii) They had received knowledge of the truth (note 1O:32) 

(b) Tasted the heavenly gift--experienced the blessing God freely gives in Christ
(see 2:9, where Christ "tasted" death).  Some see the eucharist (accompanying
baptism above), but "taste" is metaphorically used here, and not physically
intended.  Is "tasting" to be seen as different from "feasting"--i.e., is it only
"partial and inchoative" (Westcott, Hebrews, p. 149)? If so, how would that
affect our understanding of these people? They had just been referred to as
babes, and this would thus seem to fit their actual situation (the babes "taste",
while the mature "feast"?).  Again, there are two basic interpretations:

(i) Either they had merely tasted without really swallowing, or 

(ii) They had possessed and consciously enjoyed that blessing (as in "tasting
death", Heb. 2:9).

(c) Become partakers (metachoi) of the Holy Spirit--partners with Him (see 1:9,
3:1, 14, and 12:8 for other instances of "partners").  This word can be translated
either as "partners" or as "partakers". 

(i) Some say that since "Holy Spirit" lacks the definite article ("the"), we
may consider the term as not the person but the gifts of the Spirit.  They
then translate as "partakers of the gifts of the Spirit", and men it to be
active church members who are not really converted (though to us they
would seem to be).

(ii) Others translate as partners, which would be those who have become
allied with the Spirit, similar to 3:1, where metachoi of the heavenly
calling are called "holy brothers". 

(d) Tasted the goodness of the word of God (see "taste" above in 2E)--they had
experienced the blessings of the Gospel.

(e) Tasted the powers of the age to come--the signs, etc. mentioned in 2:4.

(f) Once repented (from v. 6).

(2) On the negative side:

(a) They have fallen away.  The word indicates a falling aside from the right path
(Westcott, Hebrews, p. 150).  This is more than just a single sin or even a series
of sins--it involves a total denial of Christ.  Note the verb tenses: They fell
away (aorist), and it continues to be impossible to renew (present) them
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because they continue to crucify (present) Christ to themselves--they show their
true colours in denying Christ's death for them, and thus participate in His
crucifixion.

(b) It is impossible to renew them.  "Impossible" is not qualified in any way here
(as it is in Mk. 10:27), and to say that it is only impossible for man is such an
obvious truism that it hardly bears mention here.  Note the use of the same
word in 6:18 ("it is impossible for God to lie"), 10:4 ("it is impossible for the
blood of bulls and goats to take away sin"), and 11:6 ("without faith it is
impossible to please Him").  They have lost all fitness for service to Christ
(same as 1 Cor.  9:27?).

(c) It is impossible to renew them to repentance.  Westcott has an interesting
remark:

There may be, through the gift of GOD, a corresponding change, a regaining
of the lost view with the consequent restoration of the fulness of life, but this
is different from the freshness of the vision through which that life is first
realized.  The popular idea or repentance, by which it is limited to sorrow for
the past, had tended to obscure the thought here.  (Westcott, Hebrews, p. 150).

(d) They continue to crucify Christ.  How so? Westcott explains: 

It was through faithlessness, by clinging to selfish prepossessions instead of
yielding to divine guidance, that the Jews first crucified Christ.  Those who fall
away practically repeat that act as often as their unbelief is shewn, and by the
notoriety of their apostasy put Him to open shame.  Perhaps there is the further
thought that Christ dwells in the believer.  To fall away from the faith is
therefore to slay Him.  (Ibid.)

ii. Question: are they true believers? I say yes, but see Hughes, pp. 206-222 for an extended
discussion with the answer no.  

(1) If we consider these as unbelievers (who are active in the church, and to us all
appearances indicate they are believers) then these is no major problem (except the
strong indicators that they are believers!).  

(a) These would be people who have a full grasp of the implications of the Gospel,
get involved in fellowship, but are never really born again.  

(b) Once they "fall away", they will never return (they will never experience a true
conversion).  Some see this as the blasphemy against the Holy Spirit.

(2) Options available if we take this to be believers include: 

(a) These are true Christians who turn their back on Christ and lose their salvation
as a result of (never to regain it). 
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(b) These are true believers who turn their back on Christ but do not lose their
salvation.

(i) Either they never go on to maturity (vv. 1-3), or 

(ii) They never repent, no matter what else may or may not happen, or 

(iii) They still can eventually repent (taking "impossible" as impossible only
for men, or explaining "repent" as done by Westcott, quoted above).  

b. A parable to illustrate: those who fall away are compared with land that produces only weeds and
thorns (7-8).

i. Land that drinks in rain and produces a useful crop is blessed of God.  Christians "absorb"
the Holy Spirit and are likewise to produce useful fruit and be blessed of God.

ii. Those who fall away, however, are like land that has absorbed rain and yields only thorns
and thistles.  That type of growth is to be burned off in order for good fruit to be produced.

(1) Such land is close to being cursed (Gen. 3:17f for the curse of the ground).  It is
imminent, but has not happened.

(2) It is to be burned--is this referring to the fire of Hell or to a Christian passing through
the judgment of works "saved, yet as though through fire" (1 Cor.  3:15)? 

(a) You do not normally burn the land itself, but only the bad growth on the land.
Once that was done, would it be possible for repentance?

(b) Some point out that the word used for "burn" indicates utter desolation rather
than just a burning of growth (Westcott, Hebrews, p. 153).

46. Hebrews 10:26-31: For if we go on sinning willfully after receiving the knowledge of the truth, there
no longer remains a sacrifice for sins, but a certain terrifying expectation of judgment, and the fury of
a fire which will consume the adversaries.  Anyone who has set aside the Law of Moses dies without
mercy on the testimony of two or three witnesses.  How much severer punishment do you think he will
deserve who has trampled under foot the Son of God, and has regarded as unclean the blood of the
covenant by which he was sanctified, and has insulted the Spirit of grace? For we know Him who said,
"Vengeance is Mine, I will repay". And again, "The Lord will judge His people". It is a terrifying thing
to fall into the hands of the living God.

a. There is no sacrifice for sins for the one who sins willfully after "receiving knowledge of the
truth"

i. "Receiving the truth" is a phrase which brings to mind passages in the pastoral epistles (1
Tim. 2:4, and 2 Tim. 3:7) where there is little doubt that salvation is meant.  Does the
author of Hebrews mean it the same way? This is hard to answer; "knowledge" appearing
only this once in Hebrews.  In Greek, the word can range from personal relationship to
academic comprehension.
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(1) Is he a true Christian (Bruce, Hebrews, p. 258, n. 135; Morris, Hebrews, p. 106) who
returns to the Law for his salvation (similar to Gal.  5:4?)? In this case, the fact of
judgment is much more evident (as in the 'high-handed' sin of Numbers 15:30).

(2) Or is he just one who has joined the church and received its blessings, having fully
understood the issues, but never having made a genuine commitment to Christ, a
"threshhold Christian" (Hughes, Hebrews, p. 423)? Quite frankly, this seems the least
likely option.  If this were the case, since you reject the one sacrifice available, there
is no other one to which you can turn for help, and you are on your own.

ii. This person "sins willfully" (compare Num. 15:30).  This is much more than backsliding,
it is arrogant apostasy (as in 6:4).  Westcott remarks, "It must be observed that the
argument assumes that the sacrifice of Christ is finally rejected, and sin persisted in . . . "
(Westcott, Hebrews, p. 327).

 
(1) In this context, it is probably referring to a full return to Judaism.

(2) Is this the "sin unto death" spoken of in 1 John 5:16?

(3) Three aspects of this "willful sin" are condemned:

(a) The act: this one tramples under foot the Son of God--an open contempt and
scorn, probably a denial of the diety (or person) of Christ (seen by the use of
"Son of God" in Hebrews).

(b) The opinion: he has regarded as unclean ("common") the blood of the covenant.
This blood sanctified him--it is not unholy! This is a denial of the work of
Christ.  Is there a link here to drinking the cup in an unworthy manner (1 Cor.
11:27-9)? 

(c) The personal, willful assault: he has insulted ("outraged") the Spirit of grace.
Westcott elaborates:

The apostate offers insult and outrage to that Power through Whom the highest
divine influences flow to man.  This act of open rebellion against the present power
of God, active through the Body of the Church, crowns the personal hostility to
Christ and the violation of the allegiance which had been pledged. (Westcott,
Hebrews, p. 331)

iii. No "sacrifice for sins"--in the new order there is only one sacrifice.  If it is rejected, then
there is no other.

iv. Such a one was also "sanctified".  Does this always mean saved (compare Romans 5:18)?
The context seems to indicate that it does here (see the use of the same term in vv. 10 and
14).  Is it important to note here that he has been sanctified and this is not stated as being
revoked?
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b. There is a terrifying expectation of judgement.

i. The fury of fire ("zeal of fire" or "fiery zeal" or "a jealousy [fierceness] of fire" or "raging
fire") which consumes the adversaries.  Is this the:

(1) Fire of hell, or 

(2) Fire of 1 Cor. 3:15, or 

(3) Fire of God's zeal for His own (Isa. 26:11)?

ii. Those who set aside Moses' law died without mercy; how much more for the one who sets
aside the new order (see Deut. 13:8, 17:1-6, and 19:13)?

iii. The terrifying judgment (Deut. 32:35-6).

(1) The awesomeness of the Holy God: He is living and terrifying.

(2) This is what anyone who "willfully sins" will face.

47. James 2:14-26

a. Faith without works (14-17).

i. As a preliminary, does James contradict Paul? No--the following chart shows how each
appears to use the key terms in their arguments concerning faith and works:

 Paul    James

Faith: True faith "Dead" faith

Justification: Initial entry to faith Demonstration that faith is there

Works: Prior to salvation as a
basis

After salvation as a result

Salvation: Conversion Deliverance at judgment

Righteousness: Imputation Declaration

ii. James gives an expected counter-argument to what he is saying, and then answers it (see
Paul's use of this method in Romans 6:1-11).  

iii. Can a man who claims to have faith, and yet shows no works, be saved by "that" faith? The
particular Greek construction in the second question forces a "No" answer (Moo, James,
p. 100).

iv. Faith without works is a dead faith, which has no power to save (dead implies useless or
inert in this context; Ibid., p. 104).
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v. He illustrates this with the picture of a believer who comes to another needing help.  The
one with "faith" responds with a dismissal that sounds good but offers nothing to meet the
physical needs (it is inedible and unwearable!).  That is the type of faith that is described
by James as dead.

vi. As a point to note, Zane Hodges carries further the difference between Paul's use of key
terms an James.  He relates that James refers not to salvation in the sense of entry into the
kingdom of heaven, but in the sense of deliverance in terms of final reward from God at
the day of judgment (or of physical deliverance from earthly enemies, in line with the
deliverance concepts in the OT literature).  Hs contends that James is not arguing about
entry (or citizenship) into heaven, but place (or status) there.  (Hodges, Gospel Under
Seige, pp. 19-33).

b. Another counter-argument and answers (18-20).

i. The basic thrust of this is that faith and works cannot be separated.  The problems come
in trying to follow who is making the statement(s) and where each statement begins and
ends.  In it another hypothetical statement is given.  Who gives it and what does it mean?
The answer is difficult to find because of the lack of punctuation in the Greek texts.  Three
possible classes of interpretations exist (statements here are from Moo, James, pp. 104-5):

(1) The person presenting this statement is an ally of James, "who carries on James'
argument by throwing further doubt on the reality of the faith of the person who has
been mentioned in verses 14-17" (p. 104; NASB, Mayor, and Osborne favour this
approach).

(2) The person presenting this argument is "an objector who is casting doubt on the
reality of James' faith" (p. 105; see Luke 4:23, Rom. 9:19, 11:19, and 1 Cor. 15:35;
Davids favours this view).  Within this view, there are two ways to take the
argument:

(a) The objector's statement is limited to v. 18a (see summary chart).  The essential
thrust would be the objection that faith and works can be separated, which
James proceeds to refute.

(b) The objector's statement includes vv. 18 and 19 (see summary chart), and the
objector is claiming to have faith with works and is telling James that his
[James'] faith is the same as that of demons (James' reply then begins on v. 20).

(3) "You" and "I" do not refer to James and someone else, but to two people in a dispute
(see the translation in the summary chart; Moo favours this approach).  In this case
the objection to James' argument is that different people have different gifts--some
having faith, and some having works.  James then responds that "faith and works" are
not special gifts, but both will be present in every true Christian.

Summary of the views and resulting translations:
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View: An 'ally of James' An 'enemy of
James' (1)

An 'enemy of
James' (2)

'Non-specific'

Extent: Verse 18a only Verse 18a only Verses 18-19 Verse 18

Trans.: You (the 'false'
believer in the
illustration') say
that you have faith;
and I have works. 
But you cannot
show me your faith
because you do not
have works; I, on
the other hand, can
show you my faith
by my works.

"Do you, [James]
really have faith?",
to which James
then 
responds, "I do
have works; and
while you cannot
show me your faith
at all, I can show
you my faith by
those works."

"You [James]
claim to have faith,
and I can just as
well claim to have
works.  But you
cannot show me
your faith apart
from works.  Your
[James'] faith is no
better than that of
demons!"         

"But someone
may object,
'Here is 
one who claims
to have faith and 
another who
points to his
deeds.'"   

ii. James states that demons are 'orthodox' in what they believe (they agree with the basic
Jewish "statement of faith" as found in the Shema: "God is One")--but it does not save
them (seen in their shuddering).  At least the demons' belief brought some kind of
response!!

iii. The final statement: faith without works is useless (empty, vain, sterile; Osborne, "James",
p. 24; or idle; Moo, James, p. 107, who states that this is actually a pun "Faith that has no
works does not work!").

c. Examples of faith that worked: Abraham and Rahab (21-26).

i. Abraham was justified when he offered up Isaac on the altar.  Does this contradict Paul
Romans 4:1-3).  No!

(1) Paul focuses on justification as the entry into salvation (the declaration of a man to
be righteous in God's sight).  In line with this, note that the Genesis account puts
Abraham's initial justification earlier (Gen. 15:6; see Moo, James, pp. 108-111). 

(2) How, then does James use the word "justify"? Several alternatives have been
proposed:

(a) Justification is a demonstration of righteousness.

(b) Justification in James refers to God's final judgment.  He means the same thing
as Paul by the term, but focuses on the final aspect rather than the initial (Moo
favors this, James, p. 109).  Davids further refines this by indicating that
justification refers to a moral judgment of the quality of a man's life, not a
forensic one in regard to a sinner being declared acquitted (Davids, James, p.
127).

(c) Justification by works is a justification of physical dimensions (and is a
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different type of justification than that by faith, which relates to spiritual
salvation)--a man justified by works "achieves an intimacy with God that is
manifest to men. He can then be called 'the friend of God'. . ." (Hodges, Gospel
Under Seige, p. 31).

(3) Abraham's works, according to James, fulfilled Gen. 15:6 (not in the sense of
prophecy, but that God's initial declaration of righteousness found its "ultimate
significance and meaning in Abraham's life of obedience"; Moo, James, p. 113).
Bear in mind that James' focus is on a faith that works, and not only the works
themselves (thus "faith was working with his works").  See Davids' discussion on
how James' use of Gen. 15:6 differs from both Paul and typical rabbinic exegesis
(Davids', James, pp. 129-30).

ii. As a second example of the same principle, Rahab is cited as also being justified by works
(her faith is not specifically mentioned, though it is implied [see v. 26]; Moo, James, p.
116).

iii. The final illustration is more general: a body without a spirit is dead, and so is faith without
works.

48. 1 Peter 3:18-21

a. Christ is the ultimate example of One who was righteous and yet still suffered: He died for our
sins once for all.  Five facts concerning the nature and purpose of Christ's "suffering" are given
here:

i. He died--His "suffering" went to the final limit of death.

ii. He died "for sins"--His death was an atoning one.

iii. He died "once-for-all", a theme in Hebrews (Heb. 7:27 and 9:12).

iv. He died, "the just for the unjust"--His suffering was substitutionary.

v. He died "in order to bring us to God"--there was a divine purpose in His death.  He has
brought us into God's presence (Osborne, "1 Peter", p. 1).

b. Though put to death in the flesh He was "made alive in the spirit".  

i. This is not showing a radical separation of flesh and spirit, but seeing Jesus as a whole
regarded from two different spheres of operation (Osborne, "1 Peter", p.  2):

(1) The earthly sphere: His being put to death was the humiliation He voluntarily went
through at the hands of men (the verb is passive--He allowed man to act on Him).

(2) The heavenly sphere: His being made alive in the spirit was the exaltation given Him
by God (again, the verb is passive--He submitted Himself to God's plan, and did not
seek to glorify Himself).
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ii. Note the thrust: Christ's death resulted in immediate victory.  Though He died, He was
made alive and thus conquered death (see Stibbs, 1 Peter, p. 142).

iii. Alive in the spirit, He "made proclamation to the spirits now in prison" (which is covered
in Angelology).  

c. What is the picture of salvation being presented in 20-21? 

i. It is important to note that the translation of these verses is difficult because they are a
compact and grammatically complex insertion explaining what was probably a
confessional formula in the early church.  The two major problems are:

(1) The meaning of "through" in vv. 2O and 21.

(a) It can mean that the water itself saved Noah ("that the flood was the means of
their salvation because the judgment which brought to others death
paradoxically brought to them deliverance into a new world"; Stibbs, 1 Peter,
p. 143; or "the water of the flood carried the ark to safety, as the water of
baptism carries the Christian"; Selwyn, 1 Peter, p. 202).  The picture of baptism
favours this view.

(b) Or it may mean that Noah was brought safely through the danger of the water.
The idea is that as Noah was brought through the water to safety in the ark, so
the Christian is brought through the water of baptism to safety in the Church
(as explained by Selwyn, 1 Peter, p. 202). The picture of the flood favours this
view, but it does not correspond to the meaning of "through" the resurrection
in v. 21.  Note that they should correspond in some way, since Peter says that
they do!

(c) It might be possible, as Selwyn points out (1 Peter, p. 202), that the two are not
mutually exclusive. 

(2) The reference of "corresponding to that".  There are two possibilities:

(a) Grammatically it refers to the water itself, and should be translated "the water,
which now saves you in corresponding fashion, namely baptism." The word
"corresponding" is literally "antitype".  Peter is trying to show that baptism has
a correspondence in some way to the water in Noah's time.  

(i) Stibbs summarizes the meaning if this is the correct understanding:

Christian baptism directly corresponds as a figure of the way of salvation
to the waters of the flood.  For it witnesses to the proper judgment due to
our sin, a judgment fulfilled in Christ's death for us.  It indicates that if we
are baptized into the death, i.e. Christ's death . . . , we shall pass through
and beyond the judgment due to sin, and emerge saved, free from
condemnation, and sharers in Christ's risen life, on the farther side.
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(Stibbs, 1 Peter, p. 140) 

(ii) Because some feel that this makes little sense if we take it to refer to the
water itself (see comment above on "through"), they take an option that
is not possible by the grammar of the verse (the second option below).

(b) The second option is to take "corresponding to that" as referring to the salvation
of Noah as the antitype of baptism.

(i) Those that hold to this say that as water is not the means of salvation for
Noah, it could not be the antitype.

(ii) To hold to this, though, requires that we hold a form of "that" which is
contrary to the textual evidence, so this has problems as well.

ii. Note that, in both cases, the basic conclusion is the same; Peter's emphasis is on the clause
explaining his thought (over which there is even more debate!):

(1) It is not "the removal of dirt from the flesh" which saves.  Does this refer to:

(a) Circumcision, and baptism is contrasted to the external act of "removing" the
"unclean" foreskin (support for this being found in Col. 2:11; Selwyn, 1 Peter,
pp. 204-5), or

(b) Physical bathing, which washes away dirt (but why Peter would contrast
bathing with baptism is difficult to understand), or

(c) Ritual ablutions in the laver (which cleansed the hands in preparation for
priestly service, a possible link; Osborne, "1 Peter", p. 5)?

(2) What saves is "an appeal" to God that baptism expresses.  

(a) What is this "appeal"? 

(i) The word itself is "answer, demand, enquiry", and was used of formal
questions and answers which sealed a legal contract (Osborne, "1 Peter",
p. 5).

(ii) In light of that, it probably referred to either:

1) The candidate's confession, given at the time of baptism, or 

2) His response to questions asked as part of the baptismal process.

(b) When does the appeal take place? The original can be translated two ways:

(i) An appeal from a good conscience (an expression of commitment already
existent).
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(ii) An appeal for a good conscience (repentance).

(c) In either case baptism "saves" because it is an expression of an appeal in regard
to a good conscience.

(3) In essence, this verse says that baptism saves in the sense that it expresses man's
repentance and/or faith to God, and that its effectiveness comes through the
resurrection of Christ.  

Excursus: Baptism and Salvation 

1a. The definition of baptism.  The root idea is "to dip", or "to dip into a dye".  It has two senses of
dipping:

1b. To dip in the sense of immersing (from which the term later came to mean the sinking of ships).

2b. To dip for the purpose of sprinkling or pouring over.  The priests "baptized" their hands or
fingers in order to sprinkle blood, water, or oil as a sacrifice.

2a.I n Scripture baptism is linked to:

1b. The name of Christ 

1c. In relation to (Mt. 28:19) 

2c. Upon confession of (Acts 2:38) 

3c. On the authority of (Acts 10:48) 

2b. Repentance and an appeal to God (Acts 2:38, l Peter 3:21) 

3b. The death and burial of Christ (Romans 6:1-4, Col. 2:12) 

4b. Newness of life (Romans 6:3) 

5b. Washing of sins (Acts 22:16) 

6b. Union with Christ (Gal. 3:27) 

7b. Circumcision (of the heart?) (Col. 2:11-12) 

3a. The relationship between baptism and salvation.  The options available:

1b. Baptism confers salvation.

2b. Baptism confers a special grace on the person being baptized (whatever that grace may be).  This
may be seen as a confirmation in public of the person's commitment to Christ.
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3b. Baptism takes place at the same time as salvation, but does not save by itself.

4b. Baptism demonstrates salvation, and may come at any time after it.

4a. Conversion and baptism in Luke-Acts (from James Dunn, Baptism in the Holy Spirit, pp. 90-102).

1b. There are three elements in the conversion-initiation in Acts: Of these three, the primary
emphasis is that the receiving of the Holy Spirit is the time of entrance into the Kingdom of God.

1c. Repentance (on the part of the convert) 

2c. Baptism (done to the convert by the community) 

3c. Forgiveness and the Holy Spirit (given to the convert by God).  

2b. The role of the gift of the Spirit in the four major conversion events in Acts.

1c. Acts 2: With the disciples, the Spirit ushered in the day of Pentecost.  Note that we are
nowhere told in the Bible that the disciples received Christian baptism (and not all are
definitely said to have received the baptism of John).  Peter's later reference to Pentecost
shows that it may have been their time of conversion (see 11:15,17), a debated topic.

2c. Acts 8: With the Samaritans, baptism did not bring conversion; it came when the Spirit
descended (though this point may be dabated).

3c. Acts 10: With Cornelius, conversion and the gift of the Spirit came prior to baptism.

4c .Acts 19: With the disciples of Ephesus, they were re-baptized after they received the
Spirit.  Paul's key question related to the receiving of the Spirit, not baptism.

5c. Note that in a few instances Acts, the act of baptism in conversion is not even mentioned
(though probably is assumed, Acts 9:42, 11:21, 17:34).  But compare this with what F. F.
Bruce says, "The idea of an unbaptized Christian is simply not entertained in the NT."

3b. What, then, is the role of baptism in conversion-initiation?

1c. In Acts, faith and baptism are normally closely linked (2:38,4l; 8:37f, 16:14f, 13-33, 18:8).
In general: baptism was the necessary expression of commitment, without which they could
not be said to have truly 'believed' . . . Water-baptism is to be regarded as the occasion on
which the initiate called upon the Lord for mercy, and the means by which he committed
himself to the one whose name was over him.  Properly administered water-baptism must
have been the climax and act of faith, the expression of repentance and the vehicle of
commitment. (Dunn, Baptism in the Holy Spirit, pp. 96-97) 

2c. How are they related? Even though they are tied together, the emphasis is on faith as the
significant aspect.  Baptism without faith is meaningless--it is not the baptism itself that
conveys forgiveness, as Luke does speak of faith as the sole requirement for conversion
(Acts 3:19, 4:4, 5:31, 10:43, 13:38-39, 14:1).  When he does speak of baptism, he always
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links it to something else such as repentance (in 2:38) or calling on His name (in 22:16).

5a. Special note: infant baptism (some personal conclusions) 

1b. I feel that those who were baptized as infants do not need to be rebaptized because baptism is
not complete until they make their appeal to God from (or for) a good conscience.  (Note the
example of baptism before salvation in Acts 8?) 

2b. I do recognize that all who are baptized as infants, while partakers of the covenant, do need to
come to personal faith in Christ and accept Him as Saviour for their baptism to be demonstrated
as valid.

6a.Conclusion: Believers should be baptized (when physically possible, and by this I also include infant
baptism), just as they should bear fruit and obey Christ.  Note, however, that baptism does
not confer salvation, and is not to be seen as conclusive proof of the salvation of the person
baptized.

49. 1 John 1:5-2:2 

a. This passage deals with the fact that God is light and the resultant consequences.

i. In the Gospel of John, Jesus is identified as the light of the world (8:12, 9:5).

ii. Light reveals all hidden things and shows us how to avoid pitfalls. 

iii. Light is holy and pure, symbolizing God's flawless perfection.  This leaves us with strong
implications regarding the holiness and purity of God (and of us as His children).

iv. "And in Him is no darkness at all" is a simple negative contrast meant to drive home the
positive side that God is light.

b. John next gives the results of the fact that God is light (all three results are arranged in this form:
"If we say X, X proven false, then the true teaching is given"; Osborne, "1 John", p. 5).  The
material is organised as shown in the chart:

i. We cannot walk in darkness and claim to have fellowship with Him (6-7).

(1) Note the word here is fellowship, not relationship. 

(2) The claim to fellowship does not establish the fact--only a life that shows light is one
of fellowship with God.

(a) It is not enough to see the light, we must walk in it.  It does not say we must
walk according to it, which would require sinless perfection.  It says we must
walk in it, requiring openness and honesty about our sin, as seen in vv. 8-10
(Hodges, "1 John", p. 885).
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(b) That fellowship is with "each other"; this can either be "Christians with each
other", or "the individual Christian with God". 

(c) Some early Gnostics taught that all matter is illusion, so it did not matter what
you do with your body, leading to completely uncontrolled behaviour.  John
may be fighting this. 

(3) Those who claim this fellowship when walking in darkness are liars who do not do
the truth.

(4) What does it mean that "the blood of Jesus cleanses us from all sin"?

(a) Is this referring to believers? Walking in the light seems to indicate that, but
"sin" in the singular may be our sin nature.  

(b) Does this refer to our initial cleansing, or to a continual need for forgiveness?
Both may be in view, but the emphasis seems to be on these being Christians.

ii. We cannot deny that sin exists in our nature and have fellowship with Him (8-9).

(1) Sin here probably refers to our nature and not just our individual sins.  Some see this
as denial of guilt, but the claim here is parallel to 1:6 where it is definitely sin in
view.

(2) Those who make this claim deceive themselves and the truth is not in them, a more
serious charge than in v. 6 above.  They have lied even to themselves!

(3) Those who confess their sin, however, are assured of God's forgiveness.

(a) Confess their sins (note the plural), not just their sin nature but the sins
themselves.

(b) To "confess" is simply to agree with God concerning our sin.  The present tense
indicates that this is a continuous process.

(c) The result: a sure cleansing, because God is faithful to do as He promised.

(i) He is faithful to His covenant promise to forgive.

(ii) He is just--He forgives us on the basis of Christ's death (a judicial act).

(d) Note that this does not demand a moment-by-moment introspection based on
the idea that every single sin breaks fellowship.  The focus of the perfect tense
is a continual problem, i.e., giving into sin.  This could be individual sin or it
may be a series of sins leading to a continual defeat.

iii. We cannot claim that we have not sinned and still have fellowship with Him (1:10).
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(1) "Sin" in this case probably refers to the actual sins more than the sin nature.  

(a) It may also refer to past acts of sin (it is in the aorist tense), while v. 8 refers to
present sins.

(b) Alternatively, vv. 8 and 10 may be identical in meaning.

(2) Those who claim that they have not sinned are not only liars, and have not only
deceived themselves, they have also called God a liar and His word (message or
Christ?) is not in them.  This is the strongest charge of the three (compare with vv.
6 and 8).

iv.  In summary of 1:6-10, we note:

(1) There are three options as to who this passage addresses:

(a) Unbelievers only (meaning that they need to come to Christ).  Verse 7, parallel
to v. 9, then speaks of conversion. 

(b) Believers only.  Why would John introduce this to a Christian audience unless
it was meant for them?

(c) All men (believers and unbelievers).  This seems to be the best choice.

(2) There are also three options in regard to "sin": 

(a) Sin refers to sin nature, not specific sins (generally goes along with the
unbelievers only view). 

(b) Sin refers to our particular sins (generally goes with believers only view).

(c) Both senses of sin--which seems the best option.

c. Finally, what if we should sin (2:1-2)? God has given us the answer! (Note the balance: we
should not sin, but, if we do, we have the answer.)

i. He writes these things (the whole epistle, or only the first chapter?) so that they would not
sin.

ii. If they do, however, they have an "advocate" (lit. "paraclete", or one called alongside to
help).

(1) An advocate was a legal term for a defense lawyer, who interceeds on behalf of the
accused.  Jesus pleads our case before God! Note in Jn. 14:16, 26; 15:26; and 16:7
that the Holy Spirit also is our Helper, the same word as used here.

(2) Our advocate is not just any lawyer--He is righteous--He has not been contaminated
with the sin that He seeks to erase in us.  It is not just God's love pleading against His
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justice.  Jesus, as God's justice, pleads on our behalf!

iii. The case of Jesus for us is that He Himself is the satisfaction for God's wrath through His
voluntary sacrifice on the cross.  He pleads what He has done on our behalf.

(1) He is the satisfaction not just for our sins, but for the sins of the whole world.  What
does this mean? (See the Excursis below.) 

(a) The whole "believing" world, 

(b) Or the whole world,

(c) Or, as post-millenialists have noted, does this apply only to the world
immediately prior to Christ's return (when they believe the whole world will be
Christian)? 

(2) "Propitation" (NASB) has become a much debated word.  Outside the NT, it refers
to a placating of the wrath of a god by an appropriate bribe.  Many modern scholars,
however, say that in the OT the focus is not on the wrath of God, but on the erasing
of sin, and the term should be expiation (RSV, NEB; note that NIV mediates between
the two with "atoning [expiation] sacrifice [propitiation]".  For a full discussion, see
Morris, Apostolic Preaching. pp. 144-213 and Stott, 1 John, pp. 84-88).  The context
is of Christ as our advocate pleading our case before God.  He asks for a pardon for
sins, not a declaration that we have never sinned.  In order for that to happen, there
must be some action that renders us favourable to God.  Thus, both aspects are in
view here.

(3) Do not draw the picture too rigidly--it is not Jesus versus God.  Both of them work
together to meet the love and justice that God offers and demands by His holiness.

 
Excursus: The Meaning and Purpose of the Atonement 

1a. THE MEANING OF THE ATONEMENT: we all agree that "Jesus saves".  But how does this
happen? Why did He die on the cross? He atones for our sins, but how does this happen? There are
at least four major "schools of thought" concerning the answer (see Erickson, Christian Theology, pp.
783-99 and McDonald, The Atonement): 
1b. The Classic View:

1c. The Ransom Theory (Origen, Gregory of Nyssa, Augustine): Satan, because he was our
master, deserved a payment in compensation for our release.  In that sense, Christ is a
ransom paid to him to free us, but in the resurrection Christ Himself was freed (because of
His sinless life) and Satan's plans were thus thwarted.  This view held great sway in the
church until the time of Anselm and Abelard.

2c. The Dramatic Theory (Aulen): In seeking to "resurrect" the classic view, Aulen noted that
the focus is on the effect of Christ's work on the enemies that attack men.  Atonement is
Christ's dramatic victory and our subsequent freeing from sin, law, death, wrath, and Satan
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(the mechanics are not as important as the victory over all man's enemies is).

2b. The Objective View: The focus on the atonement is the requirements of God; the basic concept
is penal.

1c. The Satisfaction Theory (Anselm): Central to this concept is the honour of God.  Man
robbed God of His honour by sin, and is required to pay it back.  The payment is more than
man can give, it must be made by God Himself.  Therefore God sent Christ, who owed His
life to God (i.e., He had to live a sinless life), but did not owe His death.  This He gave
freely, for which God rewarded Him with the life of men.

2c. The Penal Substitution Theory (the reformers): Central to this view is the righteous
character of God.  Christ's sacrifice was therefore a penal sacrifice offered as a substitution
to satisfy God's divine justice which should fall on us.  It is penal because we deserve to
die as a punishment for our sins.  It is sacrifice because the punishment is death.  It is a
substitution because Christ voluntarily took our punishment upon Himself in our place.
This is the view of most conservative evangelicals (see Erickson, Christian Theology, pp.
802-23 for extended discussion).

3b. The Subjective View: the focus of the atonement is the effect of the cross on man; the basic
concept is moral.

1c. The Moral Influence Theory (Abelard, Bushnell, Rashdall): God could never take
satisfaction in the death of the Son to such an extent that He would make it the basis for
substitution.  Rather, Christ's death was designed to reveal God's great love for us, which
awakens a response in us when we look at what Christ did.  This response frees us from
sin and forms the basis of our forgiveness, which comes as a result of us being better
people than before.

2c. The Example Theory: (Socinius) God needs no satisfaction for sin; either He forgives
freely or else He forgives on the basis of Christ's sacrifice--not on the basis of both.  God
asks of man repentance and obedience; Christ did not atone for sin (because guilt is not
transferrable) but lived a life that serves as an example to us today.

4b. The Government View (Grotius): The focus is on both God's requirements (objective) and
the effect on man (subjective).  Atonement is an outcome of the way God has established
the universe to run (i.e., its governing); He cannot remain as governor of the universe and
at the same time forgive sin unless that forgiveness demonstrates high regard for His law.
Christ's death is not specifically a satisfaction for sin, but a manifestation of God's high
regard for the governing of the universe; and He graciously accepts it on a subsitute for our
sin.  His death is not bearing our punishment (as transference of guilt is not allowed in a
proper judicial system), but a demonstrative suffering to please God, and a demonstration
of God's love for us.

2a. THE PURPOSE AND DESIGN (OR EXTENT) OF THE ATONEMENT

1b. Was the atonement designed to save all, or designed to save only the elect? There are three
possible views:
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1c. Christ died for all, and all are saved ("universalism") 

2c. Christ died for all, but only the elect are saved ("general redemption").

3c. Christ died for the elect, and only the elect are saved ("particular atonement").

2b. Areas of agreement between those who hold to particular atonement and those who hold to
universal atonement.

1c. The universal aspects of the atonement are:

(N.B. While those who hold to a limited atonement say that they agree with 2C and 3C,
neither of these seem to fit with their basic idea in regard to the particular nature of the
atonement.)

1d. It is sufficient for all.

2d. It is applicable to all. 

3d. It is offered to all.

2c. The particular aspect with which both agree is that it is particular in its result (i.e., not
everyone is saved).

3b. The major point of disagreement: Is the atonement particular in its design and intention? Was
Christ's plan in the atonement that He would actually die only for the elect, and their sins would
be poured on Him and ransomed by Him, or that He would die to save all, but only the elect
would respond?

1c. The major objection to an unlimited atonement is that God's plan (to save all) would
not be accomplished, and that would lower His sovereignty.

2c. The major objection to a particular atonement is that it makes a mockery of the universal
statements in Scripture (God loved the world, He desires that all men be saved, etc.) 

4b. The real question: Was Christ's death for the purpose of making all men redeemable, or for the
purpose of actually effecting the redemption of those who are elect?

50. 1 John 3:4-10

a. The nature of sin: lawlessness (here it means not only breaking the law as such but also opposing
Christ).

b. You know that this is what Christ came to remove (lit. "to bear"; see Jn. 1:29).  As such, He
opposes sin of any form.  Those who side with sin, then, oppose Christ.

c. No one who abides in Him sins (6a and 9), a natural consequence of the fact that Christ came to
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remove sins.  John does not mean that the Christian never sins (see 2:1).  Stott lists seven
explanations for this passage (Stott, 1 John, pp. 130-36).  The most likely are:

i. He does not continue in sin (present tense, NIV).

ii. This is the ideal Christian state, but John acknowledges that we do not attain it.

iii. It could be referring to the willful sin as opposed to unknown sin (the least likely
possibility).

iv. It could be related to fellowship with God ("knowing" as in 2:1)--no one who is in true
fellowship with God ever sins, as that fellowship is broken as soon as he does.  

d. Conversely, no one who sins abides in Him (6b; with the same range of explanations).

e. The one who practices righteousness is righteous, a reiteration of the point of a Christian not
sinning above.

f. The one who practices sin is "of the Devil", which may mean that Satan is the 

i. Source of the one who sins, or

ii. Owner of the one who sins.

g. Conclusion: we have a test by which we know the father of every man, which is the test of the
righteousness of each man.

51. 1 John 5:9-17

a. John writes his epistle so that his readers may know that they have eternal life.

i. They may know this, if they believe "in the name of the Son of God" and if they have the
Son.

(1) Whoever has Jesus has this life, whoever does not have Jesus does not have this life.
Thus, the ultimate test of our salvation is believing in Jesus Christ and the subsequent
reception of His Son.  Once we have the Son, we have eternal life.

(2) Some say that in this epistle there are three general tests to know if you meet this
qualification:

(a) Right morals/living 

(b) Right doctrine 

(c) Right love of the brethren 

(3) Others propose that the context indicates that "believing in His name" in vv. 9-12
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means simply receiving the witness.  Verses 9-12 give no indication of lifestyle as
a necessary fact of "believing in", and are the immediate context of v. 13.

ii. We may know that we have eternal life.

(1) Know--possess here and now a certainty of the life we have in Christ.    

(2) This knowledge gives us confidence that if we ask of God anything according to His
will, He hears us.

(a) According to His will--and, if we are truly abiding in Him, we will not want to
ask otherwise.

(b) He hears us (favourably).

(c) He answers us--an incredible promise! We already have the answer!

(3) Some say that you can know at any point in time that you have eternal life, but cannot
know that for the future.  (This comes as a result of believing that you can lose your
salvation.  As long as you are saved, you have eternal life and can know it.  If,
however, you turn your back to the Lord in the future, you lose your salvation and
eternal life.) In essence this amounts to a temporary (moment-by-moment) assurance.

(4) Others take this to mean that once you have eternal life you cannot lose it, so your
knowledge is a complete assurance.  This is the most obvious "plain sense" meaning
here.

b. There is a sin leading to death (16-17).

i. If someone sees a brother commiting the sin not leading to death (compare Jas. 5:19-20).

(1) What is the sin not leading to death? Anything up to apostasy?

(2) If we pray for them God will grant them life--eternal life or physical life? Or does our
prayer forestall them from going on to the sin that leads to death?

ii. A sin leading to death--he does not tell them to pray for this!

(1) What is the "sin leading to death"? Proposed options include:

(a) Blasphemy against the Holy Spirit (unlikely).

(b) Some specific sin which we are now unable to identify (such as a capital
offense).

(c) Apostasy (similar to Heb. 6:4-8).

(2) Does this refer to physical or spiritual death? The former seems more likely.
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(3) We do not even pray for them (is it impossible for them to repent?).

Excursus: Security and Assurance of Salvation 

1a. Eternal security of believers 

1b. God is the one who secures our salvation 

1c. Salvation is not result of works, which implies that if we did not earn it, then we cannot
"lose" it.  (Indeed, if it did depend on our abilities, then no one could keep their salvation!)
We must be sure to see that if we make salvation depend on continuity of faith, then we are
making faith a work and denying that salvation is a free gift.

2c. God holds on to us, not the other way around (Jn. 10:27-29).

3c. God has given us salvation as a gift (Rom. 6:23), and the gifts of God are irrevocable (Rom
11:29).

4c. If our faith is granted by God, will He revoke it (remember that we are saved by grace
through faith)?

2b. Eternal security is a natural link to other facts in Scripture.  It follows naturally from:

1c. Justification by faith: the concept of justification is God's righteous pronouncement that
we are clean before Him.  Will He reverse that announcement?

2c. The statements that we already have eternal life (1 Jn. 5:13).

Note a distinction made by Hodges: the eternal life that we already have relates to our
salvation, while the eternal life that we will receive relates to our eternal reward in heaven.

3c. The concept of election: can God's election ever fail?

4c. Christ's prayers for believers to be kept from perishing (Jn. 17:11,20): will they be
unanswered?

5c. The idea of regeneration: is there a reversal of being born again?

6c. The Holy Spirit is our seal and pledge (Eph. 1:13-14).

7c. The unconditional nature of the new covenant (Jer. 31:31-37).  Faith is the "condition" for
entry, but since that is God's gift to us it is not a "work" on our part.  Continuing faith may
be seen as a work, but it has no bearing on our entry into the new covenent.

8c. Taking the water of life--whoever does will never again need it (John 4:13-14).
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2a. Assurance of Salvation 

1b. If salvation is a free gift, our assurance of having it can be based on one question: "Do I have that
gift?" 

1c. Throughout God's word, the one condition necessary for receiving the gift of eternal life
is belief in Christ, which involves a basic understanding of the Gospel and an assent to
Christ's claims in our own life.  Put simply, it means receiving or believing in Christ.  If
anyone has done that, he can be assured that he has eternal life. 

1d. In regard to understanding, the following elements are listed in various parts of the
Bible as necessary:

1e. Christ came in the flesh; He was human (1 John 4:2) 

2e. We are sinful and separated from God (Is. 59:2, 1 John 1:9) 

3e. Christ is Lord; His deity (Rom. 10:9) 

4e. Christ was raised from the dead (Rom. 10:10) 

2d. In regard to assent, this does not necessarily have to take the form of "praying a
prayer" or of baptism or of "committing your life", but often (not always!) believers
should be able to point to a time when faith was initially placed in Christ.

2c. The Holy Spirit has the role of testifying to our spirit that we are God's children (Rom.
8:15-16).

2b. Where, then, do works fit in? Essentially, they are our means of obedience to the Lord as His
children and means of storing up treasure for ourselves in heaven (Matt. 6:20).  Works of a
Christian are unrelated to initial salvation, and linked only to reward or punishment as
Christians; this will finally come at the Day of Judgment (2 Cor. 5:10).

1c. Lack of works or of perseverance are not linked to our eternal standing with God, though
they serve to give us a constant reminder that we have already believed and are members
of His kingdom.  If we link them to the initial entry into the kingdom (or to our remaining
as citizens), then eternal life would not be a free gift (Rom. 6:23).

2c. Note that all believers are commanded to produce works out of their faith.  The works
come both out of a desire to please God and a desire to earn reward from Him for those
works (which is NOT related to our citizenship in heaven, only our status there). 

3a. Caution concerning assurance: balance is necessary!

1b. A believer is entitled to have assurance from the moment he believes.

2b. We, of ourselves, can guarantee the salvation of no individual.  Only God can do that.  We can,
however, teach that the Bible guarantees eternal life to all who have put saving faith in Christ.
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3b. Even if we do think that a believer can lose his salvation, what could cause him to do so? If it
is not earned by works, then it cannot be lost by lack of works.  The only way that I could see a
believer losing his salvation (if I held to his view) would be by a total and complete denial of
Christ.  Even a carnal lifestyle is not enough--there must be total denial.  If this is the view we
take, then one further conclusion (from Hebrews 6:4-6) would be that he could never regain it
once he had lost it (because he would never repent).

52. Revelation 3:15-20

a. Jesus knows the church of Laodicea: they are lukewarm (15-6).

i. The background of the terms "hot" and "cold":

(1) "Hot" refers to the hot springs found in the city of Hierapolis, about 6 miles from
Laodicea.  They were good for soaking and relaxing.

(2) "Cold" refers to the pure, cold waters found at Colosse.  They were good for
refreshment.

(3) "Luke warm" may refer to the hot water from Hierapolis that flowed over some cliffs.
It left limestone deposits clearly visible from Laodicea, but the water there was unfit
for drinking because of the bad taste (and it had lost its heat, so had no medicinal
value).

ii. The interpretation: hot and cold are both good, but for different reasons.  Jesus is therefore
not talking about "spiritual temperature", but lack of any usefulness.  Lukewarm water was
not good either for soaking in or for refreshment; it was barren of usefulness.  So was the
church in Laodicea.

iii. Because they are lukewarm, He will spit them out of His mouth.

b. Christ's judgement of Laodicea (17).

i. They say "I am rich" (Laodicea was a very wealthy community).

ii. He says:

(1) You are wretched and miserable and poor.  This is literally the wretched . . . They are
the pace setters in their destitution and do not even know it!

(2) You are blind, a comment on the famous eye-salve made there.

(3) You are naked, a comment on their wool industry.

c. Call to repentence (18-20).
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i. Because of their state, they are advised to buy from Christ (carrying the same word play
on Laodicea's resources):

(1) Real gold.

(2) White garments to clothe themselves.

(3) Eye-salve for their eyes.

ii. Christ reproves and disciplines those whom He loves (Heb. 12), so they should repent or
expect His discipline.

iii. He asks any who do not know Him to ask Him into their lives (see discussion in Mounce,
Revelation, pp. 128- 130).  There are three views on how this verse is to be understood:

(1) The fellowship view: this is an invitation to carnal believers to renew their fellowship
with Christ.

(2) The eschatological view: this is an invitation to those believers who are alert and
prepared to receive Christ when He returns to join Him at the great banquet in His
kingdom (see Matthew 8:11) 

(3) The salvation view: this verse is Christ giving an opportunity for us to respond to
Him.  This is the view I adopt, for the following reasons:

(a) The wording changes from plural to singular; this is an invitation to any
individuals who are not Christians to respond to Him.

(b) It seems best to recognize that there were unbelievers in the Laodicean church
(3:15, Christ will spit them out of His mouth) who needed to come to know
Him.

Excursus: Receiving Jesus into Your Heart 

1a. "Receiving" in the NT (see also notes on Jn. 1:12) 

1b. There is one word family with two groups of words (lambano and paralambano) of things you
receive.

1c. In John 1:12 you can receive Christ (there tied more to the concept of welcoming Him
physically than spiritually).  This same word (lambano) is used to indicate a reception of:

1d. Eternal life (Rev. 22:17) 

2d. The Holy Spirit (John 7:39, 20:22, Acts 19:2) 

3d. Grace (Romans 1:5) 
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4d. Forgiveness (Acts 10:43) 

5d. Mercy (Hebrews 4:16) 

6d. Power (Acts 1:8) 

2c. In Colossians 2:6, Paul notes that the believers at Colossae "received" Christ
(paralambano).  This word is used to indicate the reception of:

1d. A person 

1e. In marriage (Matthew 1:24) 

2e. To accompany (Acts 15:39) 

3e. Jesus receiving us (John 14:3) 

2d. Teaching (1 Cor. 11:23) 

3d. The gospel (1 Cor. 15:1) or the Word of God (1 Thes. 2:13) 

4d. Revelation (Gal. 1:12) 

2a. The heart (kardia)in the NT: what does it say?

1b. God opens hearts (Acts 16:14) 

2b. The Spirit circumcises our hearts (Romans 2:29) 

3b. God gives us the Spirit in our hearts as a pledge (1 Cor. 1:22) 

4b. God grants that Christ dwells in our hearts (Eph. 3:14-17) 

5b. We are to let the peace of Christ rule in our hearts (Col. 3:15) 

6b. God puts His laws in our hearts (Heb. 10:16) 

7b. In general, in the NT the heart is used metaphorically as the inner life, the centre of the
personality, and as the place where God reveals Himself to man.

3a. Receiving Christ into your heart: is it biblical?

1b. There can be little doubt about either end of the concept:

1c. We need to receive Christ (e.g., Jn. 1:12)

2c. He is in the heart of believers (e.g., Eph. 3:14-17)
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2b. In this we must bear in mind the NT metaphorical sense of heart as the centre of the personality,
and see the basic sense as making a faith commitment to Him.  This leaves room for cultures
where the heart is not seen as the centre of personality to make use of their own expressions (i.e.,
"receive Jesus into your throat").

3b. What are the limitations of this metaphor?

1c. We must not stretch the limits of the word picture too far.

1d. It is not accurate to say that the door has only one handle.  That puts too much
responsibility on man's role alone. (Note the Scriptures where God operates on our
hearts, such as Acts 16:14 and Romans. 2:29).

2d. We must not allow the "opening" of the door be seen as a work on man's part.  Jesus
initiates, we respond by faith.

2c. This word picture is basically and primarily intended to enable people to objectify their
faith response to Christ.

1d. The illustration should never take priority over the reality.  A genuine faith
commitment is what brings us salvation, not a metaphorical opening of a door
(though the metaphor enables us to see the reality of the commitment).

2d. We must keep in mind that people do not need to "pray a prayer" for Christ to be in
their lives.  Dr. Ted Martin puts it this way:    

I agree that the Bible does not say, 'Ask Jesus to come into your life.' It doesn't say,
'Ask Jesus to be our Saviour'. It doesn't say to pray and ask Jesus to do anything for
salvation. It does say that if we call on the name of the Lord we shall be saved.  It
doesn't say what the call should consist of.  It does say that we are to 'repent', change
our minds and thinking about ourselves and Christ.  It does say that we are to believe.
I look upon 'calling' or 'prayer' as a means to exercising faith.  You could express
faith by walking an aisle, or by being baptized.  You could believe without any
outward expression of faith.  The Bible, however, does call for and expect an
outward expression of the faith.  We get people to pray as a means of helping them
to express and exercise faith, the faith that is necessary for salvation.  (Martin,
Letter).

3c. We should not use the word picture in-and-of itself as a foundation for assurance (just as
we should not use baptism in-and-of itself).

1d. Word pictures are meant to clarify, and illustrate the core truth (here, making a faith
commitment to Christ), not to replace that truth.  As such, we should feel free to use
them, but not to go beyond their intended purpose.

2d. A cross-cultural question: is there a more appropriate word picture to be used among
people of your tribe than that of "opening the door to your heart"? 



Western Systematic Soteriology
A. Scott Moreau, D. Miss.

53. The doctrine of sin 

a. Sin defined.  (Verses: Ps. 51:4; 78:8; Jer. 3:10; 16:10-11; Dan. 9:9-11; Matt.  5:21-8; John
9:40-1; Rom. 3:23; Heb. 3:23; 14:23; Jas. 4:4) 

Conservative Protestant: a lack of harmony in man's being and  action towards the holiness and
law of God.

Roman Catholic: an offense against the majesty of God, measured by  the dignity of the person
who was offended.  Since God's dignity is infinite, the  offense by man against Him is infinite,
even though man himself is finite.

Modern Liberal: includes several widely diverging views.  They  range from the denial of sin
and the prefectability of man (through proper  education; Harrison Elliot; see Erickson, Christian
Theology, pp. 593-5) to  defining sin as economic exploitation.  Among liberals, sin is often
defined in  horizontal rather than vertical categories; in terms of wrong relationships between
man and man rather than between God and man.  It is viewed in the sense of mankind  as a
community rather than men and women as individuals.  One result of this is the  discussion of
sin structures: sin is structural rebellion (socially and/or  politically) against God's Kingdom
order, rather than individual sin against God  Himself.  This is most clearly articulated by the
proponents of liberation theology  (which is not always liberal in outlook).

b. The fall (Verses: Genesis 3) 

Conservative Protestant: the same as presented in class (noting  the many options given in the
class notes).

Roman Catholic: Essentially the sin of pride: Adam and Eve refused  to admit their dependence
on God when they disobeyed His command.  By this they lost  their chance at immortality and
interior harmony.  They also lost the possibility to  see God in His unveiled glory (the beatific
vision).

Modern Liberal: seen as myth created by man to explain the  presence of sin in the world.  Thus,
the liberal must find a different explanation  for sin than Genesis 3.  Some see it as a natural
result of our animal nature and  the evolutionary processes which shaped man (Frederick
Tennant; see Erickson,  Christian Theology, pp. 581-5), others in the tension between man's
finiteness and his desire to be unlimited (or free; Reinhold Niebuhr; Ibid., pp.  585-8), still others
maintain that man was created in an estranged state (Paul  Tillich; see Ibid., pp. 588-90).

c. Man in sin 

i. The universality and result of sin (Verses: 1 Kings 8:46; Ps. 14:1-3; 53:1-3;  143:2; Eccl.
7:20; Isa. 53:6; Rom. 3:9-23; 5:12; Eph. 2:3) 

ii. "Original" sin ("the dimension of sin with which we begin life"; Erickson,  Christian
Theology, p. 631, n. 10; "the result of the sin of Adam and  Eve . . . the punishment God
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gives for the first sin . . . a condition out of  which particular acts flow"; Sproul, Chosen,
p. 63): how do we "inherit"  sin?  (Romans 5:12-21)

Conservative Protestant: 

Arminian: the corruption from Adam's sin was passed on, but not  the guilt, which
was forgiven as part of the atonement.  Sin is seen as a weakness  rather than a total
inability.  We are not charged with the same crime as Adam, but  we have his
weakness.

Reformed: we are intimately and completely linked to the sin of  Adam.  Natural
(heriditary) or federal headship are the usual views by which the  link to Adam is
explained.  Both the guilt and the corruption of the human nature  are passed on.

1. "Federal headship" is typically linked to the idea that God creates each soul
individually and implants it in man at some appropriate time (such as
conception;  this view is called "creationism").  Based on that conception, the
idea put forth is  that Adam represented all men when he sinned.  We do not
genetically inherit  his guilt (as each soul is created by God), but God creates
our souls with that  guilt because of Adam's sin as the representative of the
entire race of men (see  Erickson, Christian Theology, pp. 635, 7).

2. "Natural headship" is the idea that the soul of each person is genetically
inherited from his/her parents (called "traducianism"), and that such a soul
receives "naturally" the full guilt and corruption of Adam's sin (Ibid., pp. 635-6)

Lutheran: inherited physically as an evil nature in all men.

Roman Catholic: We physically inherit our guilt.  As a result of  this, we sin.  We are not
personally guilty for Adam's sin at birth, but we do share  his guilt as he was responsible
head of humanity.

Modern Liberal: Original sin is considered to be untraceable, as  the fall is only a myth.

iii. Corruption: the power or extent of sin in and over man (Verses: Ps. 51:5; John  3:6; Eph.
2:3) 

(1) Extent of corruption (Verses: Rom. 3:10-18; 7:18; 8:6-8; Eph. 4:17-18; Titus  1:15)

Conservative Protestant: 

Arminian: in a sense total, but man is left with enough free will  to choose to
believe or not.  This "freedom of choice" is usually explained in one  of two
ways.  

1. Sin has affected man dramatically, but God has purposefully left  intact
the inherent capability to respond to His grace.
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2. Sin has affected man totally, but God has given him sufficient "previous"
grace for him to be able to respond to His saving grace.

N.B. In neither case is faith called a "work".  "It is not an achievement and has
no  merit attaching to it.  It is simply the surrender of the will to God,"
(Pinnock,  "Introduction", in Grace Unlimited, p. 15) 

Reformed: total, every part of man is affected.  "Total" does not  mean that man
is as evil as he can be; only that all of man is corrupted and he is  left with no
inherent ability to choose to believe.  Further, while a man may do  good acts,
no act of his is completely free from the taint of sin (usually seen in  the lack
of pure motives behind good acts).

Lutheran: total (Luther), but changed to include free will (by  Melanchthon).

Roman Catholic: Man has lost sanctifying grace (our friendship  with God), but he
is not totally corrupt.  There remains in him an inclination  towards good.  Man's
nature is wounded, but not dead.

Modern Liberal: The extent of corruption in man, man's ability to  overcome his sin,
and the freedom of the will are all inimately linked to Christ.   Often it is said that
Christ has set all men free from the bondage of sin, and now  we need to realize and
live that freedom.  Thus, man (in Christ) has the ability to overcome his sin.  The
Modern Liberal declares that the non-Christian needs to  realise his forgiveness in
Christ and then work to change the still sinful  structures around him.

(2) Man's ability to overcome corruption (Verses: Rom. 7:18, 24, 25; 1 Cor. 2:14;  Eph.
2:1) 

Conservative Protestant: 

Arminian: he is unable to overcome it in his own strength.

Reformed: total inability.

Lutheran: he has no ability, though he can do good in secular  affairs.

Roman Catholic: Man is capable of doing moral good apart from the  presence of
sanctifying grace.

(3) Freedom of the will (Verses: John 3:16; Rom. 5:8) 

Conservative Protestant: 

Arminian: man can choose to obey or disobey because God has  enabled him
to make this choice.

Reformed: our will is free only to pursue evil, we lost the  freedom to pursue
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good in the fall.

Lutheran: man is absolutely dependent on God's grace for renewal,  but can
still reject God's grace.

Roman Catholic: Man has the freedom to resist God's grace if he  chooses to do so.

iv. Actual sin 

(1) The sources (internal and external) 

Conservative Protestant: the corruption we inherited from Adam.   We sin because
we are sinners.

Modern Liberal: Actual sin is viewed corporately (though it is  recognized that we
individually participate in corporately evil structures).  The  sources of sin are thus
societal: unjust governments, multi-national corporations,  even the church.

(2) Distinguishing sins (Verses: Num. 35:16-28; Luke 12:47-8; John 19:11; James
2:10), such as the unforgivable sin (Verses: Matt. 12:31-32; Mk. 3:28-29; Num.
15:30; Heb. 6:1-6, 10:26f; 1 Jn. 5:17) 

Conservative Protestant Distinctions: there is no distinction in  terms of guilt,
though there is in terms of type.  These include:

 
1.  Inward sins (of the heart) 
2.  Outward sins (of word and deed) 
3.  Sins of omission (neglecting to do what should be done) 
4. Sins of commission (doing what should be done) 
5.  Sins directly against God 
6.  Sins against men 
7. Deliberate sin 
8.  Accidental sin 
9.  Sin against the Holy Spirit is usually seen as apostasy 

Roman Catholic DISTINCTIONS: the Catholics distinguish three types  of sins:

1. Venial sin: sins that do not exclude one from the Kingdom of God.  They
do not  have to be confessed, though it is good to do so.  They merit only
temporal  punishment.

2. Mortal sin: sin that excludes one from the Kingdom of God.  They must
be  confessed, as they merit eternal punishment.

3. Blasphemy against the Holy Spirit: generally held to be final refusal to
repent,  though other sins are also sometimes included.  A second
category within this refers  to sins which block the forgiveness of God,
though He can overcome this.
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(3) Sin in the social context: in focusing on personal sin between God and man, we  must
not lose sight of the fact that sin is also within human contexts: man/woman  against
man/woman (see the good discussion in Erickson, Christian Theology,  pp. 641-3).

d. The consequences of sin

i. Estrangement from God (Ps. 5:5; 11:5; Isa. 63:10; Jer. 12:8; Hos. 9:15; John  3:36; Rom.
1:18, 5:8-10, 8:7, 9:22; Col. 1:21; Jas. 4:4).

ii. Guilt (judicial guilt, which is the foundation for our feelings of guilt).

iii. God's punishment, which all of us as sinners face.  Possible purposes for that  punishment
include:

(1) Retribution for sin (Verses: Gen. 6:5-7; Isa. 1:24, 61:2: Jer. 46:10; Ezek.  25:14) 

Modern Liberal: define punishment in terms of deterrence  (demonstrating the
consequences of sin in the hopes that others will avoid  wrongdoing in order to avoid
punishment) and deny that retribution (giving sinners  what they deserve) is involved.

(2) Deterrence (Deut. 6:12-15; 8:11, 19-20; Ps. 95:8-11; Jer. 7:12-14)

(3) Discipline (Ps. 107:10-16; 119:71; Heb. 12:6)

iv. Death: physical, spiritual, and eternal (Gen. 2:17, Matt. 25:41-56a; Rom. 5:12,  6:23; Rev.
20:15).  Two questions may be raised:

(1) Can we separate physical and spiritual death?

(2) Was man made physically mortal, immortal, or "conditionally mortal" (e.g., he  was
capable of immortality if he fulfilled certain conditions, which he failed to  do; see
Erickson, Christian Theology, pp. 611-3)?

v. Slavery to sin (Rom. 6:12-23).

vi. Alienation between men (Jas. 4:1-2).

54. The soteriological (or reconciling) work of Christ 

a. The ministry of Christ: preaching the kingdom of God and the presence of the  King  (Verses:
Matt. 6:10, 16:27, 26:29; Mark 9:1; Luke 17:20-1; Jn. 3:3, 18:36) 

Roman Catholic: The whole life-work of Christ, not merely His  passion and death, has an
atoning value; it is meritorious also.

Modern Liberal: the whole focus on the ministry of Christ shifted  from the cross to the
incarnation, leading to an "incarnation theology".  Just as  Christ became incarnate among men,
so now the church is to become incarnate among  the world.  Christ's coming is God's supreme
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example of what we are to do. ^

b. The atonement: our foundation of hope 

i. The doctrine of the meaning of the atonement (theories of the atonement; see  McDonald,
The Atonement, for extended discussion on the many views which have  been advocated
over the centuries, esp. pp. 283-341)

Conservative Protestant: the penal substitutionary theory as  presented in the NT notes is
the general view held among Conservative Protestants.

Roman Catholic (see the satisfaction theory in the NT class  notes):

1. Man owes God infinite homage, which he is unable to pay.

2. God came as man in order to reveal His love.  Part of that is the concept of
redemption.

3. The atonement Christ made was to make payment to God for our sin.  It is
vicarious, and propitiatory.  God could have forgiven freely, but because of His
regard for order and justice, and His love, He choose to make atonement
through  Christ.  Christ is a ransom on our behalf.

Modern Liberal: Theories of the atonement range from the classical  to the example.  The
death and resurrection of Christ are no longer central.  His  death was only circumstantial
to His "release of life to God" and the resurrection  is scorned as primitive myth.  The
concepts of sacrifice and propitiation are  eliminated, reconciliation and redemption are
toned down, and victory and example  play centre stage.

ii. Aspects of the atonement 

(1) Obedience (Verses: Isa. 52:13-53; Matt. 3:13; John 4:34, 6:35-38, 10:17-18; Rom.
5:18,19; Phil. 2:7; Heb. 5:7, 10:7) 

(a) Active obedience 

(b) Passive obedience 

(2) Sacrifice (Verses: Isa. 53; Jn. 1:29,36; 1 Cor. 5:6-8; Heb. 9:13,14; 10:9-14; 1  Pet.
1:18-9; Rev. 5:6, 13:8) 

Conservative Protestant: the character was that of penal  substitution; Christ suffered
vicariously for us (Matt. 20:28; 1 Cor. 5:21; Gal.  5:21; Gal. 3:13). 

Roman Catholic: The act of sacrifice consisted in the fact that  Christ, in a
disposition of the most perfect self-surrender, voluntarily gave up His  life to God by
permitting His enemies to kill Him, although He had the power to  prevent it.  (Ott,
Fundamentals of Catholic Dogma, p. 185) 
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(3) Propitiation (Verses: Rom. 3:25; Heb. 2:17; 1 Jn. 2:2, 4:10) 

Conservative Protestant: appeasing God's wrath by substitutionary  sacrifice.

Modern Liberal: expiation (taking away man's sins) 

(4) Reconciliation (Verses: Rom. 5:10-11; 2 Cor. 5:17f; Eph. 2:11-18; Col. 1:19-22) 

Modern Liberal: this has already been achieved for all men with  God.  The
remaining task is to reconcile men with men.

(5) Redemption (Verses: Mark 10:45; Gal. 3:13; Eph. 1:7; Heb. 9:15; 1 Pet. 1:18-19) 

Conservative Protestant: deliverance from evil by the payment of  ransom price 

(6) Victory: Christ won over sin, death, Satan (Verses: Jn. 12:30; 1 Cor. 15:54;  Col.
2:15; Heb. 2:14-15; 1 Pet. 3:18f) 

(7) Example (Verses: Matt. 16:24f, 20:25-8; Jn. 15:12,13; Heb. 12:1-3; 1 Pet. 2:19-23;
1 Jn. 3:16) 

Conservative Protestant: while Christ's death was an example, it  was an example
with a specific goal in mind, and that goal was the accomplishment of  our
redemption, not the inspiration to move us to good works.

iii. The perfection of the atonement 

(1) Its finality: (Verses: Heb. 1:3, 7:26,7, 9:23-28)  

Conservative Protestant: its work is finished 

Roman Catholic: Is the work finished?  No, as the suffering of  Christ continues in
the sacrament of the mass.

(2) Its completeness: (Verses: Rom. 8:1-2) 

Conservative Protestant: nothing more need be added 

Roman Catholic: Is the work complete?  In one sense yes, in that  no other sacrifice
needs to be made.  Even so, "the subjective appropriation of the  fruits of Redemption
is, . . . and on the observation of the Commandments." (Ott,  Fundamentals of
Catholic Dogma, p. 189) 

iv. The extent of the atonement: did Christ die for the purpose of saving all men or  only the
elect? (Verses: Isa. 53:6; Matt. 1:21, 20:28; Jn. 10:14-15, 26:27; Heb.  2:9, 9:12; 1 Jn. 2:2)

Conservative Protestant: 
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Arminian: Particular universalism ("unlimited").  This is the  teaching that the
atonement was universal in purpose, though limited in application.   Christ died to
give all men the possibility of being saved, but only saves those who  respond.

Reformed: Particularism ("limited").  They argue that Christ's  atonement must be
effective, since it is God who decreed it.  Thus, all those He  died for the purpose of
saving must be saved.  Since Scripture does not teach a  universal salvation, the
atonement must be a particular one.

Roman Catholic: Christ died for all mankind without exception.

Modern Liberal: Universalism (all men will be saved).  The  atonement is such that
it already applies to all men, and all are saved.  Thus can  be said to be "perfect"
though only in a non-scriptural way.

55. Applications of the work of Christ 

a. Union with Christ ("in" and "with" Christ; verses; Jn. 15:1-7, 17:21; Rom. 8:9-10; 1 Cor. 1:4-5,
15:19-49; Gal. 2:20; Eph. 1:3-5, 2:19-22, 8:14-15, 5:22-23; Col. 3:4; 1 Pet. 2:4-5) 

Conservative Protestant: all genuine believers are united with  Christ from the moment of their
regeneration, irrespective of their denominational  affiliation.

Roman Catholic: Union with Christ is only accomplished by baptism  in the church.  There are
four categories of people who may be seen as belonging to  the church:

1. Potential members (every person is a potential member of the church; this view  would be
held by universalists) 

2. Actual membership 

3  Radical membership (all validly baptized non-Catholics, who are thus members of  the
church whether or not they know it) 

4  Invisible membership (all non-Christians who have never heard the Gospel, but who  live
by their consciences; they are said to belong by intention).

Modern Liberal: because God elected the world in Christ, all are  already in union with him.
Personal evangelism is thus the job of announcing that  people already are "Christians", whether
they know it or not!

b. The doctrine of grace (Verses: Jn. 1:14-17; Rom. 3:23-4, 5:1-2; 2 Cor. 8:9; Eph.  2:8; Titus 2:11;
Heb. 4:16) 

i. The sovereignty of grace: is it irresistable? (Verses: Jn. 6:37-40, 10:27-29;  Rom. 5:20) 

Conservative Protestant: 
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Arminian: grace is resistable and offered freely to all.  The  concept is called
"prevenient grace", which is sufficient grace for faith and  conversion as given not
only to believers, but to all men.  They must choose to  respond or resist.

Reformed: God's calling grace to salvation is irresistable.

Lutheran: Adults, when under the influence of God's sufficient  call, are given grace
to be able to not resist God.  However, they still have the  choice as to what they will
do.  Infants (born of Christian parents) are baptized  before they can resist God's
grace.  Baptism brings them regeneration and the gift  of faith.

ii. Doctrine of grace:

(1)  Aspects of grace 

(a) It is unmerited (Verses: Rom. 4:4-8, l6, 5:15-17, 6:23; Gal. 2:21, 3:18, 5:4) 
(b) It is demanding (Verses: Luke 9:23, 11:25f; 2 Cor. 5:14; Titus 2:11-13) 

(2) Types of grace

(a) Common grace: enables men to live and perform deeds of civil righteousness.

Roman Catholic: the Roman Catholic doctrine of grace is very  complicated
(from Ott, Fundamentals of Catholic Dogma, pp. 219-69) 

1. Classifications of grace: (general) 

Subjective grace: a disposition of condescension or benevolence
shown be a highly  placed person to one in a lower place, and
especially God towards man." (Ibid., p.  219) 

Objective grace: the unmerited gift wich comes from the benevolent
disposition.   (Ibid.) 

2. Forms of grace: (specific, given here in pairs of opposites) 

Uncreated/Created grace:

Uncreated: God himself in so far as He, in His love, from all
eternity has  predetermined the gifts of grace, in so far as He has
communicated Himself in the  Incarnation . . . The gift which is
conferred upon a creature in the great acts of  God is uncreated
grace.

Created: a supernatural gift or operation really distinct from God.
Under this  grace there are two sub-categories:

Grace of God (creator)/Grace of Christ (Redeemer):
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Grace of God: is the grace which God bestowed on the angels and
on our first Parents  in paradise.

Grace of Christ: is the grace which God had bestowed, and
continues to bestow, in  view of the merits of Christ's redemption.
Within this grace there are two sub-categories:

External/internal grace:

External: any benevolent deed of God for the salvation of men
which is external to  man and which affects man in a moral way
only (the teaching of Christ, the examples  of the saints, etc) 

Internal: affects the soul and its powers intrinsically, and operates
physically  on it.  (sanctifying grace and actual grace are examples
of this).  Outward grace  disposes man for the reception of inner
graces.  Within internal grace, there are  (again!) two sub-
categories:

Free gift/Sanctifying grace:

Free gift: any grace which is given to particular persons for the
salvation of  others (prophecy, the priestly powers of consecration,
and the hierarchical power of  jurisdiction).

Sanctifying: a grace for all men, whose purpose is the personal
sanctification of  the person who receives it.  It makes recipient
pleasing to God either by formally  sanctifying him (sanctifying
grace) or by preserving and increasing his  sanctification (actual
grace).  Within this, there are two more sub-categories:

Habitual/actual grace:

Habitual: a constant supernatural quality of the soul which
sanctifies man  intrinsically and makes him just and pleasing to
God.

Actual grace: (or helping or assisting grace) is a temporary
supernatural  intervention by God by which the powers of the soul
are stirred up to perform a  salutory act which is directed to the
attaining or preservation or increase of  sanctifying grace.  This is
split into six categories:

Illuminating grace, which enlightens the intellect 

Inspirational grace, which strengthens the will 

Prevenious grace, which preceeds and affects any deliberate
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act of will 

Subsequent grace, which accompanies and supports the
deliberate act 

Sufficient grace, which gives the person the power to
accomplish a salutory act 

Effective grace, which de facto secures that the salutory act is
accomplished 

3. Accumulation of grace: merit 

56. The accumulation of grace in the life of one believer can be utilized in a
mediatory role in the life of another.  Certain people (saints) are able, because
of  sufficient accumulation of grace, to serve as mediators between God and
men, though  none of them are as effective as Christ Himself is.

A. Mary, the special mediator:

I. She gave the Redeemer to the world, in this way she is the channel
of all graces.   Without her permission, Christ could not have come,
so that "the redemption and the  vicarious atonement were
dependent on her assent" (Ibid., p. 212). 

ii. Since Mary's assumption into Heaven, no grace is conferred on man
without her  actual intercessory cooperation (she uses her maternal
position to influence God)  (Ibid., pp. 212-15)

 
B. The saints as mediators: "It is permissible and profitable to venerate the

saints  in Heaven, and to invoke their intercession." 

I. The relics of the saints: "It is permissible and profitable to venerate
the  relics (bodies) of the saints." (Ibid., p. 319) 

ii. The images of the saints: "It is permissible and profitable to
venerate the  images of the saints."  (Ibid., p. 320) 

5. Application of grace: the sacraments 

A. The sacraments contain the grace which they signify, and bestow it on
those who  do not hinder it.

B. God is not forced to use the sacraments to bestow His define grace, but
that is  the normal method of operation.

C. The seven sacraments are baptism, confirmation, Eucharist, confession,
extreme  unction, holy matrimony, and priesthood.
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a. The order of salvation (ordo salutis; Verses: Rom. 1:17, 3:22, 26, 28, 30,  5:1, 8:28-30; Gal.
2:16, 3:14; Phil. 3:9) 

Note the major differences in the "order of salvation" (a term first used by Jakob  Karpov, a Lutheran,
in 1737; the first five points of the Catholic order are from  Collins, "Order of Salvation" EDT, and
are based on the sacramental outlook of the  Catholic Church):

Conservative Protestant

1. Calling

2. Regeneration

3. Faith

4. Justification

5. Sanctification

6. Glorification

Roman Catholic:

1. Regeneration through baptism 

2. Reception of the H.S. through confirmation

3. The Eucharist, taking the very body and
blood of Christ

4. Penance (confession of sin and restoration
after baptism)

5. Extreme unction, preparing recipient for
death

6. Purgatory (skipped by saints)

7. Glorification

For the rest of the notes, we will follow the "Protestant" order, but include  relevant comments about
Catholic, Conservative Protestant, and Modern Liberal ideas  where relevant.

i. Election (foreknowledge and predestination) 

(1) Traditional view: God's pretemporal choice of certain sinners 

(a) Conditional election: based on something in those chosen.

(b) Reformed: Unconditional election, based on God alone.  His  foreknowledge
is not a "seeing" the future, as He determines all things that will  happen by His
sovereignty.  In this framework, predestination is often seen as  double: some
are called for heaven, all others are called for hell.  

(2) Corporate view: (God chooses the church, not individuals) 

(3) Metaphorical view: God foretells what is to happen, and doesn't really "choose"  in
the sense of picking some but not others.  People choose for themselves, but  God's
foreknowledge of that is called "election". 

(4) Order of election (logical, NOT temporal) 
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(a) Infralapsarianism: the decree to permit the fall logically preceeds
predestination.

(b) Supralapsarianism: predestination logically proceeds the decree to permit the
fall.

(5) Security of the believers 

Reformed: Security is total, as God's election cannot fail.

Roman Catholic: the grace by which we are justified may be lost,  and is lost by
every grevious sin.  (Ott, Fundamentals of Catholic Dogma, p.  263) 

(6) The question of free will 

Conservative Protestant: 

Arminian: Man has a free will and can choose on his own to accept or reject
Christ

Reformed: Man has no "free" will in regard to salvation.

ii. Calling (often split into the general call {Matt. 22:2-14} and the specific call  {Rom. 11:29;
1 Cor. 1:9, 23, 24; Gal. 5:13; 1 Thess. 4:7; 1 Tim. 6:12; 1 Pet. 2:9,  3:9}) 

Conservative Protestant: 

Arminian: The external call of the gospel is accompanied by a  universal, sufficient
grace which can be resisted.  This grace is called  "prevenient".

Reformed: The inward call is totally irresistable and completely  independent of man.
There is also an outward call which is given by the Church to all men and is
resistable.

Lutheran: In Christ, God is reconciled to the world of humanity.   God proclaims this
fact to man in the gospel and He offers to put man in possession  of that forgiveness
asnd righteous standing historically accomplished in Christ.   This call to salvation
always brings a certain measure of saving grace to all who  hear the Word, a grace
which enables the sinner to respond to the message but a  grace which also may be
resisted.  Note that Luther held to a strong double  predestination, which later
Lutherans have toned down.

Roman Catholic: God gives to all innocent unbelievers sufficient  grace to achieve eternal
salvation.

iii. Faith and repentance 
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(1) Is there a temporal sequence?

(2) Faith (Verses: Gen. 15:6; Heb. 2:4; Matt. 9:28; Jn. 3:16; Acts 13:48; Rom. 5:1,  10:9,
l0; Gal. 3:5, 14; Eph. 2:8; 1 Thess. 4:14; Heb. 11:1, l2:2; Jas. 2:24; 1 Jn.  5:4) 

(3) Repentance (Verses: Matt. 3:2; Luke 15:1-32; Acts 2:38, 3:19, l7:30, 26:20; 2  Cor.
7:10; Heb. 6:1, 6, 12:17; 2 Pet. 3:9) 

iv. Regeneration (born again, born of God; verses: Jn. 3:3-8; Titus 3:5; 1 Pet.  1:23; 1 Jn. 2:29,
3:9, 4:7, 5:1, 4, 18) and baptism

(1) Regeneration:

Conservative Protestant: 

Reformed and Arminian: the call of God effects the inplanting of a  new life
in the elect, which buries the old life by God's power.  Conversion takes  place
when the called person is regenerated.  This is seen in the life of the new
believer as faith.  True faith is a supernatural gift of God in which the believer
knows the fact about Christ and commits himself to Him.  It involves
knowledge,  assent, and the act of trust (though some Reformed theologians
have debated whether  faith leads to trust or follows from trust).

Lutheran: Regeneration takes place at the time of baptism, even of  infants
(who actually come to faith at the time of baptism).

(2) Baptism: there are three views of the meaning of baptism (from Erickson,  Christian
Theology, pp. 1090- 1101):

(a) Baptism is a means of saving grace (Catholics, Lutherans, and some baptistic
groups; though there are differences in their understandings of the necessity of
faith for the efficacy of baptism).

(b) Baptism is a sign and seal of the covenant or of God's grace (traditional
Reformed and Presbyterian).  "The covenant, God's promise of grace, is the
basis,  the source, of justification and salvation; baptism is the act of faith by
which we  are brought into that covenatn and hence experience its benefits.
The act of  baptism is both the means of initiation into the covenant and a sign
of  salvation. . . . In the case of adults, these benefits are absolute, while the
salvation of infants is conditional upon future continuance in the vows made."
(Erickson, Christian Theology, p. 1093).  In essence, this position  understands
baptism as NT substitution for circumcision.

(c) Baptism is a token. or outward symbol, of salvation.  "It serves as a public
testimony of one's faith in Jesus Christ.  It is an initiatory rite--we are baptized
into the name of Christ."  (Ibid., p. 1096)

v. Justification (Verses: Deut. 25:1; 1 Kings 8:32; Is. 43:26, 53:11; Matt. 12:35;  Rom.
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3:19-28; 1 Tim. 3:16; James 2:24) 

Conservative Protestant: Justification is the immediate effect of  the process of calling
(including regeneration, conversion, and faith) in which the sinner is declared righteous
before God.

1. Justification is a judicial act of God.  It is not an inpouring of God's
righteousness into man, but a declaration of God that the elect person is now
righteous in God's sight.  In this judicial act, Christ's righteousness becomes
ours.

2. Justification brings not only forgiveness of sins, but also assurance of eternal
life.  There are three different aspects of the subjective side of justification.

3. The knowledge of and desire for the righteousness of Christ.

A. The consciousness of receiving the fellowship and righteousness of
Christ.

B. The consciousness of the peace of God which is gained by the new
righteousness.

Roman Catholic: 

1 The attitude of the person is important:

The sinner can and must prepare himself by the help of actual grace for the
reception of the grace by which he is justified.  Besides faith, further acts of
disposition must be present.  These include fear of Divine justice, hope in the
mercy of God, the beginning of the love of God, hate and detestation fo sin, and
the  purpose of receiving baptism and the beginning of a new life.

2. Catholics view the sacraments as necessary for justification:

The justification of the sinner . . . is ordinarily not a purely internal and
invisible process or series of acts, but requires the instrumentality of external
visible signs instituted by Jesus Christ, which either confer grace or augment
it.   Such visible means are called Sacraments.  (Pohle, The Sacraments;  cited
in Erickson, Christian Theology, p. 1007)

vi. Sanctification 

(1) Positional sanctification--we are saints (Verses: Rom. 1:7; 1 Cor. 1:2; Heb.  10:10)

(2) Progressive sanctification: we are becoming more like Christ (Verses: Rom. 6:19;
1 Thes. 3:11-4:10; Heb. 12:14; 1 Pet. 1:13-16; 2 Pet. 1:3).  Sanctification begins
from the moment of justification.  It is the continuation of justification to its  eventual
completion (glorification).
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Reformed: If you are not growing in Christ, you cannot be sure  that you belong to
Him.  Objectively, it is not a self-effort programme, but a God-effort one.
Subjectively, the elect must apply themselves.

Roman Catholic: the effects of sanctifying grace include a  sanctification of the soul,
a supernatural beauty on the soul, and making man a  child and friend of God, who
has a claim to the inheritance of Heaven.  The grace  can be increased by good works.
A just man merits for himself through each good  work an increase of sanctifying
grace, eternal life (if he dies in a state of grace)  and an increase of heavenly glory.

(3) Views of sanctification (and its link with justification); 

Conservative Protestant: the following views are generally found  within the
Protestant churches (views 1 and 2 are typically within the Arminian  framework;
view 5 is typically Reformed):

1. Perfectionism (Methodist to Nazarenes to Pentecostal): we can achieve
a state of  sinlessness, either as a result of progressive growth or as a
result of some post-conversion experience.

2. Triumphalism (Charismatic): we achieve a "quantum" leap in being
sanctified  through a second experience of grace (baptism of the Holy
Spirit is the usual view).

3. Legalism (the Orthodox churches often operate legalistically) 

4. Antinomianism: there is no definite link between sanctification and
justification.

5. Continuous progression: our life as believers is a series of ups and downs,
but  we are becoming more like Christ over the long term view.

Modern Liberal: all men are in the process of sanctification.   Thus our role is to
sanctify society.  With the eventual consummation of God's  Kingdom through the
erosion of unjust societies, corporations, and governments, a  new world order will
emerge.  This is the goal for which we must all work.

(4) Perseverance (Assurance of salvation) 

Conservative Protestant: 

Arminian: There are two major views within Armenianism:

1. All true believers will persevere (either because God works in such
a way that  they will not want to resist Him or because once they
have received Christ they are  unable to cause Him to leave).

2. Ultimate salvation depends on the "believer's" acceptance or
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resistance at the  time of death, which is what God foresees in His
election degree.  No one can have  real assurance of their ultimate
salvation, though they can be assured that they are  saved as long as
they believe.  ("I am now saved, but do not have a guarantee that I
will not lose my salvation later.")

Reformed: God preserves the elect in their sanctification process.   All who are
elect will thus persevere.  Assurance is based on the witness of the  Holy Spirit
to us and on our continuation in the faith.  Assurance begins from the  moment
of regeneration (objective), and continues with perseverance (subjective).

Lutheran: The permanent possession of these blessings is  conditioned by the
continued exercise of faith on the part of man.  If he ceases to  exercise faith,
a man may lose his salvation, which may happen at any stage in the  process.

Roman Catholic: Without the special help of God the justified  cannot persevere to
the end in justification.  Assurance of salvation does not  exist.  

vii. Glorification (final sanctification) is the final redemption of the elect in  their total being.
(Verses: Rom. 8:18-21; 1 Cor. 13:9-12; Col. 3:4; 1 Pet. 5:1, 4,  10).  It involves six steps:

(1) Full sanctification of the soul after the body is laid aside.
(2) Transportation by the angels to heaven.
(3) Immunity from the miseries of this life.
(4) The fruition of heavenly joy and glory.
(5) The praising of God and Christ.
(6) The longing for and expectation of full glorification by restoration of the  body,

which comes when Christ reappears.
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DEVELOPING AN AFRICAN SYSTEMATIC SOTERIOLOGY

57. Preliminary matters: what are we trying to do?

a. We are trying to show a methodology which will enable the student to formulate a  system of
soteriology that teaches biblical truths in his own tribe's traditional  setting.

b. We will not deal here with teaching methods, only the content.

58. Procedural matters: how do we intend to do this?

a. We will begin by listing many of the basic facts of biblical soteriology.

b. From there we will develop a series of questions as to what conceptions the  traditional setting
already has which will either help or hinder the development of  a biblical soteriology.

c. From there the student will need to begin to develop ways to:

i. Introduce the bibical truths when they deal with areas not known in traditional  thought.

ii. Integrate the biblical truths when they deal with areas that are in agreement  with biblical
thought.

d. Once this is done, the student will need to develop culturally relevant teaching  methods which
will serve in each of the three categories (introduce, integrate,  define) above.

59. Step One: listing the basic biblical soteriological facts:

a. God exists 

b. God is personal, just, loving, and merciful 

c. God created the universe and man 

d. Man was the best of God's creation on earth 

e. God created man to have fellowship with Him 

f. He enjoyed the closeness of this fellowship 

g. Man broke the fellowship with God through sin 

h. All men (and women!) are in the state of sinfulness and of a broken relationship with God.

i. The result of that sin is death--physically and spiritually 

j. God wants that relationship with man restored 
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k. God has chosen men to restore that relationship 

l. God sent His Son, Jesus Christ, to die on the cross in our place 

m. His sacrifice was to give His life to God through dying as a ransom for us 

n. By His sacrifice He paid the penalty we should have paid 

o. Jesus is the only one who could have paid the price 

p. Jesus separation from God is offered to men as a free gift 

q. We must respond and receive that free gift from God 

r. Once we receive that gift, we begin to experience eternal life 

s. Those who have received this gift should behave as God's children 

t. If we receive the gift, we will spend eternity with Jesus after we die 

60. Step two: asking questions about the traditional understandings that relate to  the biblical facts (it
might be helpful to write these out in your own languange).  

What does traditional understanding say (if anything) about:

a. God (and His role in the world today) 

b. Man 

c. Relationships 

d. Sin (its origin, existence, and results) 

e. Death 

f. Sacrifice 

g. Substitutionary sacrifice 

h. Propititation 
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i. Eternity 

j. Judgment (justice) 

k. Restoration of fellowship/relationship 

l. Predestination 

m. Free gift 

n. Ransom 

o. Grace 

p. Mercy 

q. Initiation 

r. Mediating and intermediaries 

s. Broken relationships 

t. Repentance 

61. Step three: in regard to the cultural teachings above, ask these questions:

a. What part of the teaching agrees with the Bible?

b. What part of the teaching disagrees with the Bible?

c. What concepts does biblical soteriology teach that are brand new to the culture?
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d. What does the culture teach that is not found in the Bible?

62. Step four: choose an appropriate method of teaching the truth, (story, drama,  song, etc.) and arrange
the material in culturally relevant categories. 
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