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ISLAMIC INJUNCTIONS CONCERNING THE DHIMMI 

According to Islamic law and worldview the world is divided into two parts. Firstly of the 

Household of Islam, where Islamic law, the Sharia, is imposed as a required way of life. This is 

said to have been given by God, through the prophet Muhammad.  This law is contained in a 

limited way in the Qur’an, in which only 6 known laws are stated. It is also extracted from some 

of the principles. It is also based upon  the 600,000 Hadiths, or traditions about what Muhammad 

said and did, collected over a period of 200 years after his death, till about 850 AD. These 

Qur’anic and Hadith sayings have been interpreted by referring to the practice of Muhammad, as 

contained in his biography called the Sirat al Nabi. Added to this is the concept of  consensus 

(Ijma) of the Islamic clergy, called the Ulema, and by the analogy (Qyas) of a verse with a 

modern application or practice. After 850 AD. the doors of “Ijtihad” or interpretation ,were 

closed. Thus Islam was fossilised in the 9th century. The other part is the Household of War, Dar 

al Harb, and the inhabitants referred to as Harbi, to be fought against through Jihad. Once 

conquered they have the choice to convert to Islam, submit as Dhimmi or “protected” people, or 

die1. Those who become Dhimmi2 or “protected” people then must fulfil numerous conditions 

amongst which is the payment of Jizya tax (personal taxation), kwaraj tax (50% of their land 

produce) or Fay which is confiscated land from those who rebel. One of the main conditions of 

this Dhimmi status is that those peoples forfeit all their rights and have no stand  when taken up to  

a court of law against a Muslim. For this reason Islamic lands reject the UN charter of Human 

Rights3.  

                                                
1 Ibn Abi Zayd Al Qayrawani La Risala, trans. Leon Bercher Algiers 1960 
2  
3 Eg. E/CN.4/1994/122. 1ST March  Govt. of Sudan; Bat Ye’or ch.11 
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The main principles of "dhimmitude" are:  1) the inequality of rights in all domains between Muslims and 
Dhimmis;  2) the social and economic discrimination of the Dhimmis;  3) the humiliation and vulnerability of 
the Dhimmis4.   

This then becomes a major opportunity for abuse as human nature takes over and greed 

and corruption activate. The decline and extinction of the Jewish and Christian 

communities within Islamic lands is mainly due to this oppressive doctrine. It still 

operates to this day and can be seen active in the war in Lebanon, Sudan, Pakistan, 

Nigeria and even Turkey with its secular leadership. Thus four legal and theological 

factors regulate the demise of the church in Islamic lands.5 Dhimmitude (Q.5 v 56), 

Jizya, (Q.9 v 29) Kwaraj and Fay (Q.59 v 6-10). Usually collected three times a year. 

Under Islamic law the Harbi have no rights and his life and all that he owns is at the 

mercy of Muslims around him.6 He must house Muslims who are pass through at no cost 

to the Muslim and a  refusal brings dire consequences to him. Dhimmitude establishes a 

status of permanent war as the Islamic community is called upon to dominate, by one 

way or another, the Harbis. These Harbis then become important assets to the 

community as they provide the materials means to conduct these wars. When too many 

either died, fled or converted to Islam the tax revenues were depleted. This sparked off 

further rounds of expansion, deportations, slavery, rape, extortion and confiscation to 

meet the needs of the Umma. Jihad or exertion on behalf of Islam, is also a theological 

mandate and can be either open warfare, debate, persuasion or propaganda. The 

                                                

4 Bat Ye’or. SENATE FOREIGN RELATIONS COMMITTEE; SUBCOMMITTEE ON NEAR EASTERN AND SOUTH ASIAN AFFAIRS; 
HEARING ON RELIGIOUS PERSECUTION IN THE MIDDLE EAST . 

5 Bat Ye’or p. 51para.2 
6 Bat Ye’or notes ch.2 note 14 
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Qur’anic definition of the Islamic community as being the best there is feeds its racial 

and theological arrogance 7 and forms its attitude to non Muslims. 

The first wave of conquests in Syria, Iraq and Egypt was by nomadic Arab Bedouins 

used to raiding one another and taking booty from whomsoever they came upon8. This 

concept became institutionalised into Islamic law and passed onto subsequent 

administrations in the name of God and Muhammad. Muhammad’s attempt to limit, tone 

down and regularise this behaviour falls far short of a model to produce a sane and just 

society as it perpetuates chaos and oppression. Subsequent converts became even 

more zealous in applying these laws. The second wave was that of the Turks, firstly  

under the Seljuqs circa mid 10th century and then giving rise to the Ottomans. (1021-

1689AD.) 

An analysis of the tax returns for Syria from AD. 650 to 1500 shows a steady decline of 

income into the state coffers over that period. This could indicate the impoverishment of 

the peasant classes along with a process of conversion into Islam to avoid payment of 

those taxes. Since there is much disagreement as to what constitutes “sin” there have 

been many Muslims who have fallen foul of Jihad as they do not conform to what is seen 

to be orthodox. Thus the Ahmaddiyya in Pakistan and a persecuted minority. The result 

has been a process of constant war impoverishing the Islamic world. 

The numerous laws relating to the treatment of non Muslim subjects living within the Dar 

al Islam can be traced back to those set out by previous rulers, especially the Byzantine, 

Greek and Persian  precursors of Islam. Jews were required to wear distinctive clothing, 

                                                
7 Qur’an Imran 3 v 110 
8 Ibn Ishaq.  The Life of Muhammad. 
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give way on the roads to Greeks and were blamed for many of the evils that befell the 

Byzantines, such as the success of the Persians. The Church of Rome called them 

"deicides"- killers of God. The church now became the “New Jerusalem” and replaced 

the Jew as the people of God. The Jews were then persecuted for killing God.  Genesis 

12 v 3 says that those who curse the  sons of Abraham will themselves be cursed by 

their own curses. As such the church and the Jews became victims of the Sharia law. It 

was the Roman Catholic Church and particularly the French that turned against the Jews 

proclaiming “ The Jew, that’s the enemy” 

We also have to include the Anglican Church in supporting this position of Dhimmitude. 

There is a significant Anglican community within the Islamic world and to support free 

speech, the rights of the individual and protection to equal rights of their community 

would lead to further persecution and oppression. Not only that but a negative stand 

against Israel must also be seen to be undertaken. 

“There's a new propaganda effort under way designed to convince churches in the U.S. that Israel, not 
Yasser Arafat's the Palestinian Authority and the Arab states, is victimizing Christians in the Middle East.  
The lies this group tells in the name of Christianity are big and bold. They include the standard lines about 
Jews robbing the homes of Arabs, stealing their land and brutalizing them in a repressive state of military 
occupation. These so-called Christians even rationalize terrorism.  

I've dealt with the myths many times in the past. But, for the sake of those U.S. churches being 
hoodwinked by this sophisticated, slick and well-funded propaganda campaign of the Holy Land Trust, 
let me today give you a glimpse of the truth about the plight of Christians in the Islamicized land of 
"Palestine" today.  Arafat's Islamo-fascist storm troopers have shown nothing but contempt for Christians 
and their holy sites – particularly in the last five or six years.  In 1997, Arafat turned the Greek Orthodox 
monastery in Bethlehem into his own personal residence during visits to that city. The same year, the 
Palestine Liberation Organization seized Abraham's Oak Russian Holy Trinity Monastery in Hebron, 
evicting monks and nuns.  

When the Arab uprising of September 2000 began, Arafat's Tanzim terrorist forces chose the Christian 
town of Beit Jala as an outpost from which its snipers shot at Jerusalem. They hid themselves in Christian 
homes, hotels, schools and churches so that return fire from Israel would rain death and destruction on 
Christians.  
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Last year, about 150 armed PA terrorists took over Bethlehem's Church of the Nativity, holding 40 
Christian clergy and nuns hostage, while firing out at surrounding Israeli forces. Rather than risk the lives 
of the captives and the destruction of the historic church, Israel negotiated the release of the terrorists – 
but the church was irreparably scarred. The terrorists stole gold, prayer books, crosses and anything else 
that was not nailed down.  

About the same time, Palestinian terrorists took over St. Mary's Church in Bethlehem, holding a priest and 
several nuns against their will. Again, the terrorists used the church to fire out at Israeli troops, who were 
ordered not to fire on the Christian church. Even in Jerusalem, where Israel permits the Palestinian 
Authority-appointed Waqf autonomy over the Temple Mount, Christians as well as Jews are prohibited 
from entering the site holy to both faiths.  

Christian cemeteries are defaced in the areas under control by the PA. Anti-Christian graffiti, such as "First 
the Saturday people, then the Sunday people," is commonplace. Christian businesses are burned. Christian 
women are raped. There is no legal recourse for the victims in this budding Islamic state.  As far back as 
1997, the London Times observed: "Life in Bethlehem has become insufferable for many members of the 
dwindling Christian minorities. Increasing Muslim-Christian tensions have left some Christians reluctant 
to celebrate Christmas in the town at the heart of the story of Christ's birth."  As a result of the 
intimidation, the harassment and the persecution of Christians in "Palestine," Christians are fleeing for 
their very lives. They are abandoning their homes, their churches and their businesses.  

This is the stark truth of the Arab and Muslim occupation of what were formerly Christian towns 
in Judea and Samaria.  Israel's only role in this crime was in negotiating, under intense 
international pressure, the so-called "peace" treaties that allowed these atrocities to happen – that, 
in fact, made them inevitable.9 “ 

 The Islamic doctrine of the uncreatedness of the Qur’an meant (means) that its precepts 

were for all time, in every place, for all peoples. That only when the Sharia law is 

practiced can there be joy in heaven, prosperity and peace on earth and the proper 

submission of man to God as is his calling. This doctrine of “Uncreatedness came about  

during the rule of the  Caliph Al Ma’mum as a result of the nationalistic feelings of the 

Arabs and the Iranians. The Iranians had superseded the Arabs in all areas of life and 

the only uniqueness that the Arabs had to hold onto was their language they therefore 

wanted the people to look to them as being especially chosen by God to maintain their 

superiority10. From then on Iranian and Arab thought in Islam differed. 

                                                
9 Farah, Joseph. Taking America Back. Posted Feb. 28th 2003 web 
10 Siddiqi, Mazheruddin. Modern Reformist Thought in the Muslim World. Islamic Research Institute, International 
Islamic University. Islamabad. Pakistan 1982 
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The domination of European powers of the Muslim world in the 18th, 19th and 20th 

centuries was interpreted that God was displeased with Muslim peoples because they 

were not implementing this Sharia law. Thus giving rise to the Muslim brotherhood under 

Hasan al Bana and fundamentalism who seek to restore Islam to its supposed former 

glories. Allied to this has been a constant idealisation and glorification of Islam by the 

Arabs and  a western acceptance of their thesis. We are subjected to talks, lectures, and 

exhibitions of Islamic art, sciences and philosophy that the unsuspecting westerner falls 

for uncritically. The distinctiveness must be understood. In the west to talk of “Christian” 

mathematics would not be acceptable other than to say that it was mathematics 

developed during a Christian period. So also with Islamic sciences. It was art, sciences 

etc that were developed during the Islamic period. In fact it was either done by Jews and 

Christian or was stimulated by translations of Greek texts giving rise to an explosion of 

culture etc. Islam has yet to offer anything to the world as a contribution to civilisation11. 

During the European Islamic period of the 19th and 20th centuries political pressure was 

placed upon Muslim nations to allow freedom for those Christian and Jewish 

communities. This lead to a heritage of bitterness that boiled over against those 

communities when that pressure was released. French gun ships sailed off the costs of 

Lebanon to enforce and apply protection for those communities. The church has 

therefore always been viewed with suspicion as a surrogate European community bent 

on undermining Islamic values. Of course France wanted to and still does12 seek to both 

sell arms to the region and create a French lake of the Mediterranean Sea. 

                                                
11 Shayegan, Daryush. Cultural Schizophrenia  Saqi books. 1993  
12  “France’s  £150million  deals ‘Linked to Iraq arms’” Sunday Times p. 2 Feb.23rd 2003 
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Our recent experience of the Serb attempt to wipe out the Albanians in Kosovo is rooted 

in the tax of boys and girls demanded by the Turks according to these doctrines. This tax 

was to supply castrated boys for the Turkish army and bodyguard of the Sultan called 

the Jannissary corps and women for the harems. The Serbs lived for 400 years under 

this system and vowed it would never happen again.13 

The genocide of the Armenians in 20th century in Turkey, of the Nubians in Sudan today 

along with the disturbances in Indonesia aimed at burning churches and killing 

Christians all relates back to this world view. Ibn Hanbal states the principles of Jihad in 

the Qur’anic verse of The Cow 2 v 191 “ Jihad is the best form of  voluntary service   that 

man consecrates to Allah.”  “Jews and Christians must be fought until they embrace 

Islam or pay the Jizya.”  Because Islam is the only true religion and the original religion 

of Adam, Abraham and Moses then it naturally  means that all wealth also belongs to 

Allah and His divinely constituted peoples. The confiscation of Jewish and Christian 

wealth “ad nauseum” is therefore part of that consequence.  

What hope can we look to today? 

First of all we must recognise that the present “Intifada” is an outburst of anger by the 

Muslim world (primarily by Palestinians and goaded by international Islam) of a 

democratised system in their midst. All Muslim nations hate to have this model in their 

midst and spells terror for theocracies if their subjects begin to question the legitimacy 

for such governments. Churches in Islamic lands MUST stand against Israel or be wiped 

                                                
13 Malcolm, Noel  Kosovo, a Short History. P 95 Macmillan Press 1985 
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out. They and their missionaries have to be anti-Jewish. Thus Rome and RC. nations will 

continue to seek for the destruction of Israel, accusing them of being Nazis. 

Second. Islamic nations are guided by shame not guilt as western cultures  are. It is to 

their shame that what was once Islamic territory is now no longer under Sharia law. The 

same goes for Spain, once under Islam, and other areas. 

Then we must recognise that Islam has never undergone a Reformation or 

Enlightenment. This is taking place now as more and more Muslims graduate from 

western universities. Some are reverting back to fundamentalism because the questions 

and consequences of exposing their belief systems to critical analyses is too dangerous 

and traumatic to entertain. The doors of Ijtihad must be reopened and Islam 

reinterpreted in the light of present day knowledge and values. 

More and more Muslim academics are trying to reinterpret Islam. Sadawi of Egypt, a 

modern feminist, claims that men have misunderstood Muhammad and his teachings 

have been corrupted. Ali Dashti14 claims that only the early chapters of the Qur’an (the 

Meccan ones) are true. The Medina chapters are all politically motivated and untrue. A 

recent book in Arabic claims that the Quraish tribe that Muhammad belong to so hated 

him that, through his wife Aisha they hijacked Islam and turned it for the their own use. 

Thus the message has been corrupted. Since criticism of Islam, Muhammad, the Qur’an 

or Haddith is not allowed these new books is the tip of a growing Iceberg of new thought. 

                                                
14 Dashti, Ali The 23 Years. Mazda Pub. Costa Mesa, Ca. 1985  
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Ron George. 

Conclusions. 

Without a period of Enlightenment or reformation Islam will never change. It will grow, 

feed on its successes and again revert to imposing upon minorities its own view of the 

world where they lay claim to the goods of others, enslave them for their purposes and 

never tolerate alternative thought. 

To help this process along we must press Muslim leaders to respond in the following 

ways: 

1. Islamic communities living in open societies must be asked to set aside traditional 

attitudes and sign away a commitment to Jihad and Dhimmitude. 

2. The Islamic community in Britain must be approached to intervene on behalf of 

those non-Muslim communities under attack. Thus making them decide and to 

distance themselves from these outlandish and horrible standards.  

3. They must re-interpret Islam to promote peace, multi culturalism, multi faith 

communities all working together to create prosperity and help for the poor. 

4. Non-Muslims and also minority Muslim communities overseas must be protected 

from the abuses they undergo under the system outlined above. 

 

The following notes are taken from Bat Ye’or 
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5. Not to foster an anti-Islamic current which would be wrong, as the vast majority of Muslims are themselves 

victims of Islamists in Iran, Pakistan, Afghanistan, Sudan, Egypt, Turkey, Algeria, etc. 

6.  Christians must continue to live in their historical lands because it is their right, and only they can transform 

traditional Muslim mentalities. These dwindling communities should be encouraged to stay,  as their presence will 

signify that Muslims have accepted that Jews and Christians also possess the right to life and dignity in their ancient 

homelands - and not under a dhimmi protection, but with human rights equal to those of Muslims. If they fail, it will 

be our loss in the West too. Islamic countries that once had a Judeo-Christian culture should not become 

monolithically Islamic - that is, Christian-rein, as they have become virtually Juden-rein - through a policy of ethnic 

cleansing that followed a long historical period of discrimination.    

6. If the human rights - and the minority rights - of Christians are not respected in those countries that formerly had 

Christian majorities, then the rights of all non-Muslims will be challenged by the Islamists' resurgence. It is for 

Christians worldwide - particularly in America and Europe, and for the international community also - to assure that 

the human rights for all religious minorities are respected worldwide.  

7.  We should realize that those populations are in grave danger and that even Muslim governments cannot protect 

them from mob violence - sometimes they pretend to be unable to do so, in order to stop foreign pressure or public 

campaigns. We should also remember that, from the late 1940s, the Jewish communities in the Arab-Muslim world - 

then more than a million, now less than 1% of that number, under 10,000 and fast dwindling - were the victims of 

persecution, terrorism, pillage, and religious hatred that forced them to flee or emigrate. Christians were left as the 

only non-Muslims on whom religious fanaticism and hatred could be focused. Each Christian community tried to 

resist the return of the old order, following the path of secularism or communism.     

  The Islamists reproach Christians in their countries of:   

1. being against the implementation of the shari'a;  2) demanding equal rights, basing themselves on 

International Covenants;  3) seeking foreign help to achieve equality with fellow Muslim citizens.   

 For the Islamists, these three accusations alone are tantamount to rebellion. It was these same motives that 
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had justified the first great massacres of the Armenians a century ago in 1894-96, punished for having 

rebelled and for claiming the reforms that were promised.  

 This is why Dhimmis communities were always careful to proclaim their enmity to Europe. An outward opposition 

to Christian countries being their life-saving shield against threats from their environment, they have interiorized this 

animosity to the point that they often strive for the triumph of Islam, some of them even becoming the best and most 

perfect tools of Islamic propaganda and interests in Europe and America. (The late Father Yoakim Moubarac and 

Georges Corm in France, and Edward  Said in America, are but three examples out of many.)  

 In order to avoid mistakes and be more effective, one has to realize the difference of contexts between the campaign 

for Soviet Jewry in the 1970s and 1980s, and the promotion of human rights for Christians in Islamic lands today. 

The main difficulty arises because the discrimination or persecution in some countries cannot be ascribed to a 

deliberate government policy. It is rather a fact of civilization: the traditional contempt for Dhimmis - not so different 

from that of African Americans in the past - and irritation because they are outstepping their rights and must be 

obliged to return to their former status.   

 Sometimes, however, it is imposed by the Islamists, and a weak government doesn't dare to protect the Christians, 

fearing to become even more unpopular, because anti-Western and anti-Christian prejudices have imbued Muslim 

culture and society for centuries.   

  1) There are many ways to persecute Christians; some are by legal means, like the laws concerning the building or 

the repair of churches; others, by terror. A Christian can be killed, not because he committed a crime, but simply 

because he belongs to a group of infidels, who, allegedly, are in rebellion. Or for reasons of "spectacle-terrorism" that 

can serve as a deterrent policy to fulfill the terrorists' aims.  

 2) Another point concerns the use of a fatwa. If a fatwa is decreed against an individual, any Muslim is authorized to 

kill him, and by so doing he is the executor of what is considered the sentence of Allah.   

 3) The problem is multifarious; it is not only religious but also cultural. This aspect is more acute with Christian, 

than with Jewish, communities because Muslims conquered Christian lands and civilization that were then subjected 

to a deliberate policy of Arabization and Islamization. Take, as an example, Christian pre-Islamic Coptic history: 

language and culture are a neglected, if not a forbidden, domain because it would imply that Muslim history had been 
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imperialistic. But culture and history are important elements of a group's identity and there are many Muslims 

intellectuals who are proud of Egypt's Pharaonic and Coptic past. It is the Islamists who reject this past, as an infidel 

culture -a part of the Jahaliyah, what existed before Islam, considered taboo.  

 Therefore, I would also suggest further goals, such as:  

   1) Recovering "Memory," the long history of the dhimmi peoples, of dhimmitude - the collective cultural 

patrimony of Jews and Christians -for without their memory, and their history, peoples fade away and die.  

   2) Preventing the destruction of Christians historical monuments, either by local governments, or by UNESCO, as 

was done with Abu Simbel, and other sites that now belong to the World's cultural legacy.   

3). Discussing "dhimmitude" in academia and elsewhere. This is a Judeo-Christian historical patrimony and those 

whose heritage it is are entitled to know about it. The discussion of dhimmitude with Muslims, however, is fraught 

with difficulties. In the eyes of Islamists, any criticism of Islamic law and history is assimilated to a blasphemy. For a 

dhimmi, it is forbidden to imply that Islamic law has a default, or to contradict the ijma, the consensus. Moreover, the 

court testimony of a dhimmi against a Muslim is not accepted. Therefore, as dhimmitude is the testimony of dhimmi 

history - of Christians and Jews - under Islamic oppression, it would not be considered valid in traditionalist circles. 

Besides, the unification of religious and political power transfers the political domain into the religious one, and 

therefore any criticism of Islamic civilization may become, for Islamists and others, a blasphemy.   

 The case of Farag Foda, an Egyptian Muslim intellectual, who defended the Copts and strongly criticized some 

Muslim religious authorities was exemplary: he was assassinated in June 1992 after a fatwa. In giving his testimony 

in an Egyptian court of law, the late Sheikh Muhammad El-Ghazali implicitly justified his assassination on the 

grounds of apostasy; he stated that anyone opposing the shari'a was an apostate, and thus deserved death.   

  4.) Encourage Muslim intellectuals to strive in their own countries, and in the West, for the defense of equal human 

rights for Christians and others. The 1981 UNESCO Declaration on Islamic Human Rights and that of Cairo in 1990, 

both conditional on the shari'a, are insufficient.   

  5). Creation of a team of experts and lawyers - and not apologists - in order to discuss the problem, always stressing 

that the aim is not to foster anti-Muslim or anti-Islamic feelings, but to create peace and reconciliation between 

religions and peoples, without which the next century will become a bloodbath and a clash of civilizations. (END)   
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